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In His Name, be He glorified!
A Conversation with the Women, My Believing Sisters of the Hereafter
At the time I returned for the third time to blessed Isparta1, which bears the meaning of the Medresetu’z-Zehra2, I had seen the sincere and enthusiastic interest shown by women towards the Risale-i Nur in some other provinces, and had realized that in a way far exceeding my due they had confidence in my instruction in it. I heard then that the women in Isparta, my blessed sisters of the hereafter, were waiting to receive instruction from me, as though I was going to instruct them in mosques like a preacher. I was ill with five or so different illnesses, in a wretched state. not even having the strength to speak and think, yet that night the following was imparted to my heart, impellingly: “Fifteen years ago you wrote ‘A Guide for Youth’ at the request of some youths and it was a source of benefit for many. Women, however, are in even greater need of a guide at this time.” Despite my extreme weakness, wretchedness, and powerlessness, in the face of this warning I wrote very concisely in three Points a number of necessary matters which I now explain to my blessed sisters and young spiritual offspring.
First Point
Since one of the fundamental principles of the Risale-i Nur is compassion and women are champions of compassion, they are by nature more closely connected with the Risale-i Nur than others. Praise be to Allah, this natural sympathy is felt in many places. The self-sacrifice that goes with compassion wants nothing in return and expresses true sincerity, and so is of the greatest importance at this time.
Yes, the fact that wanting nothing in return, a mother will sacrifice her life to save her young from danger, as the demand of her nature and with true sincerity, shows that women are capable of great heroism. Through developing this heroism they may save their lives both in this world and in the hereafter. However, this important attribute does not unfold under the influence of certain had currents of thought, or else it is exploited. A small example out of hundreds is as follows:
A compassionate mother undertakes every sort of self-sacrifice to prevent her child falling into danger in this worldly life and to allow him to receive every sort of benefit and advantage; she brings him up with this in view. Thinking, “My son is going to be a Pasha3,” she gives him all her property, takes him from the Qur’an school and sends him to Europe. But it does not occur to her that her child’s eternal life is imperilled. She tries to save him from prison in this world, and does not take into consideration his being sentenced to the prison of Hell. And as the complete opposite of innate compassion, she makes her innocent child a claimant against her in the hereafter, while he should be her intercessor. He will complain to her saying: “Why didn’t you strengthen my belief and so cause me to be lost?” And in this world too, not having received a proper Islamic upbringing, he cannot respond to his mother’s wondrous compassion in the way it deserves; in fact he does so very deficiently.
If not misdirecting her true compassion, she works to save her unhappy child from the everlasting incarceration of Hell and from dying while in misguidance, which is to go to eternal extinction, the equivalent of each of the child’s good works will pass to the hook of good deeds of his mother. Just as alter her death he will continuously send lights to her spirit with his good works, so too in the hereafter, he will be not a claimant but with all his spirit and life an intercessor for her, and a blessed child of hers for all eternity.
Yes, man’s first master and most influential teacher is his mother. In connection with this, I shall explain the following to you, which I have always felt strongly in my own self:
I am eighty years old and have received lessons from eighty thousand people. Yet I swear that the truest and most unshakeable lessons I have received are those inculcated in me by my late mother, which have always remained fresh for me. They were planted in my nature as though they were seeds planted in my physical being. I observe that other instruction I have received has been constructed on those seeds. That is to say, the lessons instilled in my nature and spirit by my mother when I was one year old I now see at the age of eighty to be each fundamental seeds amid great truths.
For instance, I consider it certain that I learnt to be compassionate, which is the most important of the four principles of my way, and to be kind and clement, which is the greatest truth of the Risale-i Nur, from the compassionate behaviour and acts of my mother and from her teaching. Yes, within the compassion of motherhood are true sincerity and self-sacrifice, but not thinking of the hereafter -a treasury of diamonds for her innocent child- and to turn his face towards this world, which is like temporary, transient fragments of glass, and to be kind to him in that way, is to misuse that compassion.
A proof of this heroism of women in regard to compassion, which wants absolutely no recompense and nothing in return, and of their sacrificing their very spirits, which bears no trace of personal benefit and no show, is that a hen, which possesses a tiny sample of that compassion, will attack a lion and sacrifice its life for its chicks.
Now, the most valuable and most essential principle in Islamic training and deeds pertaining to the hereafter is sincerity. Such true sincerity is to be found in the heroism of this kind of compassion. If these two points begin to develop among women, it will be the cause of considerable happiness within the domain of Islam. When it comes to the heroism of men, it can never be for nothing; they always want recompense in perhaps a hundred ways. At the very least they want glory and renown. But regrettably, unfortunate women practice hypocrisy in another form in order to be saved from the evil and oppression of tyrannical men; this sort arises from weakness and impotence.
Second Point
This year, despite having withdrawn from the life of society and being in seclusion, I looked at the world for the sake of some of my brothers and sisters who were Risale-i Nur students. From most of the friends who visited me I heard complaints about their family lives. “Alas!”, I said, “The refuge of people and particularly of Muslims, and a sort of Paradise, and a small world, is family life. Has this started to break up as well now?” I sought the reason, and I understood that one or two covert groups were working to mislead youth and drive the youth to vice through their appetites, in order to cause harm to Islamic society, and thereby to the religion of Islam. I also realized that one or two groups were working covertly and effectively to drive neglectful women down the wrong road. I understood too that a severe blow would be dealt to this Muslim nation from that quarter. And so, I categorically state the following to you my sisters and spiritual children:
The sole means of saving women’s happiness in the hereafter and their happiness in this world, as well as saving their elevated innate qualities from corruption, is the training given by the religion of Islam; there is no other means. You hear about the situation into which the unfortunate women of Russia have fallen. It says in one part of the Risale-i Nur that no man of sense builds love and affection for his wife on her fleeting, superficial beauty of five to ten years. He should build his love on her fine conduct, the most permanent and best of beauty, which is particular to womanhood and its compassion. In that way, when the unfortunate advances in years, her husband’s love for her will persist. For his wife is not merely a temporary helper and companion in this worldly life, but an eternal, lovable companion for everlasting life, so the older they grow they should increase also in love for each other, and kindliness, and respect. Family life now, which, under the guise of culture and civilization is a temporary animal relationship followed by eternal separation, is being destroyed at its very foundation.
In another place in the Risale-i Nur it says: “Happy the man who in order not to lose his companion of eternity, copies his righteous wife and so becomes righteous himself. And happy the woman who, seeing her husband to be pious, adheres to religion herself so as not to lose her everlasting friend and companion. Unhappy the man who follows his wife in sin and does not try to make her give it up, but joins her. And unhappy the woman who, seeing her husband’s sinfulness, follows him in another way. And alas for the wife and husband who assist one another in throwing each other into the Fire. That is, who encourage one another to embrace the evils of civilization.”
The meaning of these lines from the Risale-i Nur is this: at this time, the only means of developing family life and finding happiness in this world and the hereafter, and causing the elevated qualities of women to unfold, is Islamic conduct within the bounds of the Shari’a4. Now, the most important point in family life is this, that if the woman sees bad conduct and disloyalty in her husband, and to spite her husband, stints in her loyalty and faithfulness to him, her duty as far as the family is concerned, then the factory of that family life will he thrown into confusion, exactly like discipline in the army being spoilt. The woman should rather try to reform her husband’s faults as far as she can in order to save her companion of eternity. If she starts to show herself to others by unveiling herself and tries to make herself attractive to others, it is harmful in every respect. For a woman who gives up complete loyalty pays the penalty in this world too. Because it is her nature to be fearful and upset at the looks of those canonically strangers to her, and to avoid them. She is discomforted at the looks of eighteen out of twenty strangers. As for men, they are discomforted and upset at the looks of only one out of a hundred women who are canonically strangers to them. The woman suffers torment in that respect, and so too may be accused of disloyalty, and due to her weakness, will be unable to protect her rights.
In Short: Just as in respect of compassion women do not resemble men in heroism and sincerity, and men cannot compare with them in that regard, so too innocent women can in no way compare with men in vice. For this reason by their natures and weakness, they are truly frightened of strangers and consider themselves compelled to conceal themselves beneath their abundant outer garments. Because, if for eight minutes’ pleasure a man commits sin, he only suffers a loss of eight liras5. But as the penalty of the pleasure of eight minutes’ sin, in this world too the woman bears a heavy load for eight months and then has the hardship of rearing the unprotected child for eight years. She therefore cannot compete with men in vice and pays a penalty a hundred times greater.
The not infrequent incidents of this sort show that just as by nature women are the source of elevated morals, so do they virtually lack the capacity for worldly pleasure in vice and dissipation. That is to say, they are a type of blessed creature created to pass happy lives in the family bounds laid down by Islam. Allah damn those covert groups who are corrupting these blessed creatures! And may Almighty Allah preserve my sisters from the evil of such dissolute wretches.
My sisters! I have this to say to you confidentially: rather than entering under the domination of a dissolute, immoral, westernized husband due to straitened circumstances, try to economize and win your own livelihood like innocent peasant women with the frugality and contentment which is in your natures; do not try to sell yourselves. If it is your fate to have a husband who is unsuitable for you, be content with your fate and resigned to it. Allah willing, he will be reformed through your contentment and resignation. But to apply to the courts for a divorce, which I have heard of recently; that is not in keeping with the honour of Islam and this nation’s good name!
Third Point
My dear sisters, you should be certain that as is demonstrated with powerful proofs and examples in the Risale-i Nur, present in pleasures and enjoyment outside the bounds of the licit are pains and distress ten times greater. You may find detailed expositions of this in the Risale-i Nur. For instance, the Sixth, Seventh and Eighth Words from The Short Words and A Guide For Youth will show this truth to you completely in place of me. In which case, make do with licit pleasures and be content with them. Innocent conversation with your innocent children in your home is more pleasurable than a hundred cinemas.
You should also know certainly that true pleasure in the life of this world lies in belief and the sphere of belief. And there is an immaterial pleasure to be found in all good works. The Risale-i Nur has proved with hundreds of decisive evidences that even in this world most bitter and grievous suffering is present in vice and misguidance. I myself have experienced on numerous occasions as certainly as seeing it with my own eyes that present in belief is a seed of Paradise while in vice and misguidance is a seed of Hell. This truth is repeated many times in the Risale-i Nur. Although the Risale-i Nur has come into the hands of those who oppose it most obstinately and severely, they have been unable to refute this truth: neither have the ‘committees of experts’ and the courts been able to refute it. Now, my blessed and innocent sisters and your children who are like my spiritual children, foremost the Treatise on Islamic Dress, and A Guide For Youth, and The Short Words should teach you in my place.
I have heard that you want me to teach you in the mosque. But my wretched condition and my illness and many other reasons do not permit it. I have decided to include all my sisters who read and accept this instruction which I have written for you in all my prayers and spiritual gains, like all the students of the Risale-i Nur. If you obtain and read part of the Risale-i Nur in my place, or listen to it, then in accordance with my rule you will also have a share in the prayers and spiritual gains of all the Risale-i Nur students, your brothers.
I was going to write more now, but I am very ill and very weak and very old and have many duties like correcting copies of the Risale-i Nur, so for now I have sufficed with this much.
The Eternal One, He is the Eternal One!
Your brother who is in need of your prayers,
Said Nursi




This is Confidential
[For the time being this is addressed only to the leading students of the Medresetu’z-Zehra.]
[Good news for elderly women and a warning for those young girls who do not want to marry.
The Hadith which says ! 
“Follow the religion of elderly women”6 shows that at the end of time it will be elderly women who have powerful belief, so religiously-minded people should imitate their piety. Furthermore, one of the four fundamental principles of the Risale-i Nur is compassion and women are champions of compassion, due to which even the most timorous of them is ready to sacrifice her very spirit for her child.
At the present time, those worthy mothers and sisters are faced with a difficult situation. I felt a presentiment in my spirit that I had to explain to those Nur students who want to remain single or who have to, a natural fact which is confidential and should not be disclosed. So I have to say this:
My sisters and daughters! Times have changed and things are not like they used to be. For nearly half a century now in our society secular education and upbringing have replaced Islamic education. So while a man should take a wife to be his companion in the next life as well as to bring him happiness in this one and to keep him from sinning, he loves the wretched woman only in her youth, keeping her under perpetual pressure. He piles difficulties on her perhaps ten times greater than the ease of life he gives her. And if they are not compatible, called by the Shari’a “kufu’,”7 she passes her life in misery since the rulings of the Shari`a were ignored. Then if there is jealousy between them as well, the situation is even worse. There are three factors driving people to make such a marriage:
The First: Divine wisdom bestowed a natural urge and longing to perform that natural duty, for reproduction. But where the man receives ten minutes’ pleasure from satisfying that desire, and if licit may suffer difficulties for an hour, the woman suffers the difficulty of carrying the child in her body for nine months and then tending it for ten years after that. This means that because that natural desire and urge of ten minutes results in such long-lasting hardship, it ceases to hold any importance. The emotions and instinctual soul should not drive a person to marry because of it.
The Second: Because by nature women are weak, they need someone to support them. So just to secure this need, it is far easier for them to work and earn their own livelihoods rather than damaging their worship and spoiling their conduct, through which are won life both in this world and the next, by hypocritically trying to win the affections of a husband who has had no Islamic upbringing and is undisciplined and accustomed to domination. Just as the True Provider (Razzak-i Hakiki), provides infants with milk, so that Generous Creator (Halik-i Karim) will provide their sustenance. It does not befit students of the Risale-i Nur to seek out an immoral husband who does not perform the obligatory prayers, and hypocritically cultivate his affections and enter under his domination.
The Third: Women have an innate desire to love and pet children. And the hope of having a child who will help them in this life and be an intercessor in the next, and after they have died will assist them with his good works, strengthens that natural tendency and encourages them to marry. But nowadays since secular education has replaced Islamic training, only one or two out of ten children are devoted to their mothers in return for their kindness and love, and help them and have merits written in the records of their mothers’ good deeds through their pious prayers and own good works, and having been upright are intercessors for them in the hereafter. So since eight out of ten are not thus, the unfortunate weak women should not take upon themselves such difficult lives unless they are forced to, just because of that innate desire and natural urge.
So, I say to young Nur students who do not want to marry because of this fact that I have pointed out: if they do not find young men who are completely suitable and religious and upright, they should not try to sell themselves by lowering their standards. If there are no suitable young men, they should remain single like some of the self-sacrificing male Nur students, until a suitor of conscience appears who has received an Islamic upbringing and is suitable for them and will be a companion for eternity. They should not put everlasting happiness into jeopardy for some fleeting worldly pleasure. Nor should they throw themselves into the evils of civilization.8
Said Nursi




A Postscript to the Letter to the Young Nurcu9 Girls
[This is a part of the letter I sent you some time ago]
I was thinking about the elderly women who have joined the Risale-i Nur and how firm they are and how they have not been shaken like others. Suddenly the Hadith occurred to me.
“You should follow the religion of elderly women.”10
That is, since by nature elderly women are weak, sensitive, and kindly, just as more than anyone they need the solace and light of religion; so they are in need of the compassionate consolation to be found in religion, and its mercy, support, and assistance. To be steadfast is in their natures. It is for this reason that since it answers all those needs completely at this time, the Risale-i Nur is pleasing to their spirits and becomes firmly fixed in their hearts.
Said Nursi




A Very Brief Indication to a Very Important Truth
It is suggested by some Hadiths that at the end of time, among women the truths of belief will hold an important place and to an extent the women will be preserved from the dangers posed by the misguidance of those times. There is a Hadith the meaning of which is: “At the end of time follow the religion of the elderly women.” That is to say, the heartfelt sincerity of those champions of compassion, arising from their compassion, will be a means of saving them from the perils of the hypocritical misguidance of those times. They will adhere steadfastly to Islam.
Another Hadith says: “The sustenance of the father of daughters will be plentiful.” This means that at the end of time the numbers of girls will increase, and their sustenance will be both blessed and abundant. For a long time, I did not know the true meaning of Hadiths like this. But thanks be to Almighty Allah (may He be glorified) recently I have understood them to an extent. I shall allude to this very briefly:
Unlike with other animate beings, human offspring cannot quickly look after themselves. While some animals do so in two or three months, children are in need of compassionate protection for ten years or even longer. For this reason, unlike with other living creatures, as an innate, natural quality compassion and tenderness for children has to persist. As for males, they possess an innate sense of honour so that they will protect and help their helpless children and the childrens’ weak mothers. Included in this sense of honour is a pure, sincere heroism that seeks nothing in return. But now, for a number of reasons in most men the sense of honour has been somewhat corrupted and that sincere heroism has weakened. In women, however, the heroic innate compassion has not lessened. Hadiths of this sort intimate, suggest, and hint that at the end of time among Muslims, this innate quality will play an important role in the life of society and be of fundamental importance within the realm of Islam.





In His Name, be He glorified!
And there is nothing but it glorifies Him with praise.
[The answer to the question: “Why in opposition to the Sunna11 have you remained single?”, which has been asked by some newspapers in various places in a foreign country.]
May the peace of Allah be upon you and His mercy and blessings, forever and ever.
We read your letters to our Master, who is extremely ill, and he said to us: “If I hadn’t been so ill, I would have written a detailed reply to these most worthy brothers of mine who are inquiring about this. But the severity of my condition does not allow it. You write a few very brief points to those sincere friends and brothers employed in the Qur’an.”
The First: For forty years now it has been a time when in the face of the awesome attacks of atheism, there has been great need for truly devoted people who are ready to sacrifice everything. So I took the decision to sacrifice for the truth of the All-Wise Qur’an, not only my worldly happiness, but if necessary my happiness in the hereafter as well. It was not a question of taking temporary worldly wives, which is to follow the Sunna; if I had been given ten houris here in this world, I would have been obliged to refuse them so that I might serve the truth of the Qur’an with true sincerity. For these secret atheistic committees are attacking so fiercely with such trickery and intrigues that in order to combat them one has to make supreme self-sacrifice and make the religious movement a tool of nothing other than divine pleasure.
Some wretched men of religion and pious people endorsed the innovations because of the difficulties of maintaining their families, or they appeared to support them. But in the face of such awesome attacks as the abolition of religious instruction in schools and the banning of the call to prayer, when it was imperative to sacrifice oneself entirely and to display supreme constancy and steadfastness and independence, I renounced the custom of marriage which is a practice of the Prophet (Upon Whom Be Blessing and Peace), so that I would not do numerous things that are prohibited and could do many things that were obligatory and compulsory. A hundred sins may not be committed for the sake of one thing that is ‘Sunna.’ For in the course of these forty years, some men of religion have felt themselves compelled to commit numbers of grievous sins and prohibited things and to give up certain practices that are Sunna or obligatory, just in order to do one thing that was Sunna.
Secondly: Such commands as in the verse:  “Marry women of your choice (Qur’an 4:3) and the Hadith:  “Marry and multiply” are not constant and compulsory; they are voluntary and a Sunna. They are also subject to conditions and do not apply to everyone all the time.
Moreover,  “there is no monasticism in Islam” does not mean that to remain single like monks is wrong and prohibited. Rather, as stated by the Hadith, “The best of people is the one most beneficial to people,” it means advocating a social Islamic custom in order to serve society. For thousands of the righteous early generations of Islam and people of truth temporarily went into seclusion in caves. They isolated themselves from the ephemeral delights of this world so that they could devote themselves to working for their lives in the next. Since there were many of them who abandoned the world for their own eternal perfections and attainments, for a person now to give up this temporary, transient world not for his own but for the everlasting life of many unfortunates, on a universal, general scale, to prevent them falling into misguidance and to strengthen their belief and save them, and to serve fully the reality of the Qur’an and belief, and resist the atheists both from outside the country and within it - to do these things surely is not to oppose the Prophet’s Sunna, but to comply with its essential meaning. With the idea of winning an atom’s worth of the maximum loyalty, truthfulness, and self-sacrifice displayed by the Supremely Veracious One (Abu Bakr) when he declared: “Let my body so expand in Hell-fire that no room remains for the believers!”, this wretched Said chose to pass his life independently, without marrying.
Thirdly: The Risale-i Nur students should not be told not to marry because others do so. For there are several classes of students. At the present time, as far as is possible one class of them should temporarily refrain from meeting their worldly needs so that they do not lose their true sincerity and may persist in their complete self-sacrifice and maximum veraciousness.
If they find a wife who will assist them in serving the Qur’an and belief, it will not damage their work. Praise be to Allah, there are numerous Nur students whose wives are no less devoted than themselves. In fact, in respect of the innate heroism and true sincerity arising from their compassion, which await no recompense, women may be even more devoted than their husbands. Most of the adult Nur students have married and followed this practice of the Prophet (Upon Whom be Blessings and Peace). The Risale-i Nur says to them: “Your homes should each be a small Medrese-i Nuriye12 and place of learning so that this `Sunna’ is fully followed and your children, the fruits of the Sunna, may be intercessors for you in the hereafter, and in this world learning thoroughly the lessons of belief, they may be true sons and daughters to you.” Otherwise, as has happened to an extent these last thirty years, if the children are given only a secular education, in some ways they will be useless for you in this world; and in the next will complain about you, asking why you did not save their belief. To grieve parents in that way is opposed to the wisdom of the illustrious Sunna.




From The Treatise For The Elderly

In His Name, be He glorified!
[In connection with the Hadith 
“Follow the Religion of elderly women,” which is mentioned several times above, the first seven ‘Hopes’ from the Treatise For The Elderly have been added here.]
First Hope
Respected elderly brothers and sisters who have reached the age of maturity! Like you, I am elderly. I am going to write the ‘hopes’ I have found in my old age and some of the things that have befallen me, out of the desire to share with you the lights of consolation they contain. Of course the lights I have seen and the doors of hope I have encountered have been seen and opened in accordance with my defective and confused abilities. Allah (swt) willing, your pure and sincere dispositions will make the lights I have seen shine more brightly and strengthen the hopes I have found.
Thus, the spring, source and fount of the following hopes and lights is belief in Allah.
Second Hope
One day at the time I entered upon old age, in the autumn at the time of the afternoon prayer, I was gazing on the world from a high mountain. Suddenly I was overwhelmed by a plaintive, sorrowful and in one respect, dark state of mind. I saw that I had become old. The day too had grown old, and so had the year; and so too had the world become old. With the time of departure from the world and separation from those I loved drawing close within these other instances of old age, my own old age shook me severely. Suddenly, Divine mercy unfolded in such a way that it transformed that plaintive sadness and separation into a powerful hope and shining light of solace. Yes, you who are elderly like myself! The All-Compassionate Creator (Halik-i Rahim) presents himself to us in a hundred places in the All-Wise Qur’an as “The Most Merciful of the Merciful (Ar-Rahman-i Rahim),” and always sends His mercy to the assistance of living creatures on the face of the earth who seek it, and every year fills the spring with innumerable bounties and gifts from the Unseen,13 sending them to us who are needy for sustenance, and manifests His mercy to a greater degree relative to our weakness and impotence. For us in our old age, therefore, His mercy is our greatest hope and most powerful light. This mercy may be found by forming a relation with the Most Merciful One through belief, and through performing the five daily prayers, by being obedient to Him.
Third Hope
One time when I awoke in the morning of old age from the sleep of the night of youth, I looked at myself and saw that my life was hastening towards the grave as though racing down a slope. As Niyazi Misri14 said:
Each day a stone from the building of my life falls to the ground;
Heedless one! You slumber, unaware that the building is in ruins!
My body, the dwelling of my spirit, was becoming dilapidated with every day a stone of it falling away, and my hopes and ambitions which bound me strongly to the world had begun to be broken off from it. I felt that the time of separation from my innumerable friends and those I loved was drawing near. I searched for a salve for that very deep and apparently incurable spiritual wound, but I could not find one. Again like Niyazi Misri I said:
While my heart desired its immortality, Reality required the passing of my body;
I am afflicted with an incurable ill, which even Luqman 15 could not cure!
Then suddenly the light and intercession of the Glorious Prophet (Blessings and peace be upon him), the tongue, model, exemplar, herald, and representative of Divine Compassion, and the gift of guidance he brought to mankind, soothed and healed that wound I had supposed to be incurable and endless.
Yes, respected elderly men and women who feel their old age like I do! We are departing, there is no use in deceiving ourselves. If we close our eyes to it, it will not make us remain here. There is a mobilization. The land of the Intermediate Realm,16 which appears to us to be dark and full of separation due to the gloomy delusions which arise from heedlessness and in part from the people of misguidance, is the meeting-place of friends. It is the world where we shall meet with foremost Allah’s Beloved (the Prophet Muhammad,Blessings and peace be upon him), and with all our friends.
We are going to the world of the one who every year for one thousand three hundred and fifty years has been the ruler of one thousand three hundred and fifty million people, and the trainer of their spirits, the teacher of their minds, and the beloved of their hearts; to whose book of good works, in accordance with the meaning of  “the cause is like the doer,” is every day added the equivalent of all the good works performed by his Community; who is the means to the accomplishment of the elevated Divine purposes in the universe and to the realization of the high value of beings. When he came into the world, according to authentic narrations and accurate divining of reality, he exclaimed: “My Community! My Community!” So too at the Last Judgement when everyone thinks only of themselves, he will again say: “My Community! My Community!”, and with sacred and elevated self-sacrifice hasten with his intercession to the assistance of his Community. We are going to such a world, illuminated by the stars of countless saints and purified scholars revolving around that Sun.
Thus, the means of sharing in that Being’s intercession and profiting from his Light, and being saved from the darkness of the Intermediate Realm, is to follow his Glorious Practices.
Fourth Hope
At the time I had approached old age, my physical health, which perpetuates heedlessness, was broken. Old age and illness attacked me in concert. Hitting me over the head, they chased away sleep. I had nothing binding me to the world like family, children, and possessions. Having wasted the fruits of my life’s capital through the giddiness of youth, I saw those fruits to consist only of sins and mistakes. Crying out like Niyazi Misri, I said:
I had concluded no trade; the capital of life was all lost;
I came to the road to find the caravan had moved on, unaware.
Lamenting, I continued down the road, all alone, a stranger;
My eyes weeping, my heart in anguish, my mind bewildered, unaware.
I was in exile at the time; I felt a despairing sorrow, a regretful penitence, a longing for assistance. Suddenly, the All-Wise Qur’an came to my aid. It opened a door of hope so powerful and afforded a light of consolation so true that it could have dispelled despair and darknesses a hundred times more intense than mine.
Yes, respected elderly men and women whose attachment to the world has begun to be sundered and the ties binding them to be broken! Is it possible that the All-Glorious Maker (Sani-i Dhul Jalal) Who creates this world as a most perfectly well-ordered city or palace would not speak with his most important guests and friends, not meet with them? Since He knowingly made this palace and ordered and adorned it through His will and choice, certainly like the one who makes knows, the one who knows will speak. And since He made this palace and city into a fine guest-house and place of trade for us, He will surely have a book, a file, to show His relations with us and what He desires from us.
Thus, the most holy of such Books is the Qur’an of Miraculous Exposition; it is a miracle in forty respects and is every instant on the tongues of at least a hundred million people; it scatters light, and every letter of it affords at least ten merits and rewards, and fruits of Paradise and lights in the Intermediate Realm, and sometimes ten thousand, and sometimes—through the mystery of the Night of Power—thirty thousand.17 There is no book in the universe to compete with it in this respect and no one could put one forward. Since this Qur’an which we have is the Word of the All-Glorious Creator (Khalik-i Dhul Jalal) of the heavens and earth, proceeding from His absolute dominicality, the tremendousness of His Godhead, and His all-encompassing mercy, and is His decree and a source of His mercy; adhere to it. In it is a cure for every ill, a light for every darkness, and a hope for all despair.
Thus, the key to this eternal treasury is belief and submission to Allah (may He be Glorified), and listening to the Qur’an and accepting it, and reciting it.
Fifth Hope
One time at the start of my old age, desiring solitude, I retired to Yusa Tepesi (Mount Joshua)18, away up the Istanbul Bosphorus (strait); my spirit was seeking ease in loneliness. One day on that high hill, I gazed around me at the broad horizon, and I cast a glance from the high position of the forty-fifth branch, that is, the forty-fifth year, of the tree of my life to my life’s lower levels. I saw that down on the lower branches each year were the countless corpses of those I had known and had loved, and with whom I had been connected. Feeling a truly piteous sorrow arising from parting and separation, thinking like Fuzuli-i Baghdadi19 of the friends from whom I was parted, I wept:
As I recall their company I weep,
So long as there is breath in this dry body, I cry out...
I sought a solace, a light, a door leading to hope. Suddenly belief in the Hereafter came to my assistance, shedding an inextinguishable light, offering an indestructible hope.
Yes, my brothers and sisters who are elderly like me! Since there is the Hereafter and it is everlasting, and it is a better world than this; and since the One Who created us is both All-Wise (Hakim-i Mutlak) and All-Compassionate (Rahim-i Mutlak); we should not complain and regret our old age. On the contrary, in so far as with old age one reaches perfect maturity through worship and belief, and it is a sign one will be released from the duties of life and depart for the world of mercy in order to rest, we should be happy with it.
According to narrations, some relying on witnessing and some on ‘absolute certainty’, mankind’s most eminent individuals, the one hundred and twenty-four thousand prophets,have unanimously and with complete agreement given news of the existence of the Hereafter, that men will be sent there, and that the universe’s Creator will bring it about in accordance with His certain promise. Similarly, affirming through illumination and witnessing in the form of ‘certainty at the degree of knowledge’ the reports of the prophets, the one hundred and twenty-four million saints have testified to the Hereafter’s existence. And through the manifestations they display in this world, all the Names of the universe’s All-Wise Maker (Sani-i-Hakim) self-evidently necessitate an everlasting realm. So too the infinite Pre-Eternal Power (Kudret-i Ezeliye) and the boundless Eternal Wisdom (Hikmat-i Ebediye) which allowing nothing to be vain and purposeless every year in the spring, raise to life with the command of “Be! and it is.”20 the incalculable corpses of the dead trees on the face of the earth, making them manifest life after death, and revivify three hundred thousand species of plants and animals as thousands of samples of the resurrection of the dead; these observedly necessitate the existence of the Hereafter, as does the Eternal Mercy (Rahmat-i Baki) and Perpetual Favour which with perfect compassion and in wondrous fashion provide the livelihoods of all living beings needy for sustenance and in a brief time in spring display their uncountable sorts of adornment and decoration; they too necessitate the existence of the Hereafter. Together with man, the most perfect fruit of the universe and its Creator’s most loved creature, who of all beings is the most closely concerned with the other beings in the universe, and the clear indications and certain evidence of his intense, unshakeable, constant desire for immortality and his hopes which extend to eternity—all these prove so decisively that after this transient world there is an eternal world, a realm of the Hereafter and everlasting happiness that they self-evidently necessitate that one accepts the Hereafter’s existence.21
Since the most important thing the All-Wise Qur’an teaches us is “belief in the Hereafter,” and since this belief is thus powerful, and in it are such hope and solace that if a single person was overwhelmed by old age a hundred thousand times over, the consolation arising from this belief would be sufficient to face it; for sure we elderly people should say: “All praise be to Allah for perfect belief,” and love our old age.
Sixth Hope
One time during my distressing captivity, having withdrawn from the company of men, I was alone on the top of Cam Dagi, the Pine Mountain, in the mountains of Barla. I was searching for a light in my loneliness. One night while alone on the small platform at the top of a tall pine-tree on the top of that high mountain, old age recalled to me three or four exiles, one within the other. As is described in the Sixth Letter, the melancholy sound of the rustling, murmuring trees on that lonely, silent, distant night affected me grievously in my old age and exile. Old age gave me the following thought: like the day changed into this black grave and the world donned its black shroud, the daytime of your life, too, will turn into night, and the daytime of the world turn into the night of the Intermediate Realm, and summertime of life will be transformed into the winter nighttime of death. It whispered this in my heart’s ear. My soul was then obliged to say:
Yes, I am far from my native land, but being separated from all those I have loved during my fifty years’ lifetime who have died, and remaining weeping for them, is a far more grievous and sorrowful exile than the exile from my country. Moreover, I am drawing close to a much sadder and more painful exile than the melancholy exile of the night and the mountain: old age informs me that I am approaching the time of separation from all the world. I then sought a light, a hope from these sorrowful exiles one within the other. Suddenly belief in Allah came to my assistance and afforded such a familiarity that even if the compounded desolation in which I found myself increased a thousandfold, its consolation would have been sufficient.
Elderly men and women! Since we have a Compassionate Creator, there can be no exile for us! Since He exists, everything exists for us. Since He exists, the angels exist too. The world is not empty. Lonely mountains and empty deserts are full of Almighty Allah’s servants. Apart from His conscious servants, stones and trees also become like familiar friends when seen through His light and on His account. They may converse with us and give us enjoyment.
Yes, evidences and witnesses to the number of beings in the universe and to the number of the letters of this vast book of the world testify to the existence of our All-Compassionate (Rahim), Munificent (Karim), Intimate (Anis), Loving Creator (Wudud-i Halik), Maker (Sani), and Protector (Hamim); they show us His mercy to the number of living creatures’ members, foods, and bounties, which may be the means to His compassion, mercy, and favour, and indicate His Court. The most acceptable intercessor at His Court is impotence and weakness. And precisely the time of impotence and weakness is old age. So one should not feel resentful at old age, which is thus an acceptable intercessor at a court, but love it.
Seventh Hope
One time at the start of my old age when the laughter of the Old Said was being transformed into the weeping of the New Said, supposing me still to be the Old Said, the worldly in Ankara22 invited me there, and I went. At the close of autumn I climbed to the top of the citadel, which was far more aged, dilapidated, and worn out than me. It seemed to me to be formed of petrified historical events. The old age of the season of the year together with my old age, the citadel’s old age, mankind’s old age, the old age of the glorious Ottoman Empire23, and the death of the Caliphate’s rule, and the world’s old age all caused me to look in the most grieved, piteous and melancholy state in that lofty citadel at the valleys of the past and the mountains of the future. As I experienced an utterly black state of mind in Ankara encompassed by four or five layers of the darknesses of old age one within the other24, I sought a light, a solace, a hope.
As I sought consolation looking to the right, that is, to the past, my father and forefathers and the human race appeared in the form of a vast grave and filled me with gloom rather than consoling me. Seeking a remedy I looked to the future, which was to my left. I saw that it appeared as a huge, dark grave for myself, my contemporaries, and future generations; it produced horror in place of familiarity. Feeling desolate in the face of the left and right, I looked at the present day. It appeared to my heedless and historical eye as a coffin bearing my half-dead, suffering and desperately struggling corpse. Then, despairing from that direction as well, I raised my head and looked at the top of the tree of my life, and that was my corpse; it stood at the top of the tree and was watching me. Feeling horror at this direction, too, I bowed my head. I looked to the foot of the tree of my life, to its roots, and saw that the soil there, the earth which was the source of my creation and the dust of my bones mixed together, was being trampled underfoot. That was no remedy, it only added further pain to my affliction.
Then I was forced to look behind me. I saw that this unstable, transient world was tumbling, disappearing, into the valleys of nothingness and the darkness of non-existence. While seeking a salve for my pain, it only added poison. Since I could see no good in that direction I looked in front of me, I sent foreward my view to the future. I saw that the door of the grave was to be seen open right in the middle of my path; it was watching me with its mouth agape. The highway beyond it which stretched away to eternity, and the convoys travelling that highway struck the eye from the distance. And apart from a limited will as my support and defensive weapon in the face of the horrors coming from these six directions, I had nothing.
Since the faculty of will, man’s only weapon against those innumerable enemies and endless harmful things, is both defective, and short, and weak, and lacks the power to create, man is capable of nothing apart from ‘acquisition’. Thus, it could neither pass to the past in order to silence the sorrows which came to me from there, nor could it penetrate the future to prevent the fears which came from there. I saw that it was of no benefit for my hopes and pains concerning the past and future.
At the time I was struggling in the horror, desolation, darkness and despair coming from these six directions, the lights of belief which shine in the sky of the Qur’an of Miraculous Exposition suddenly came to my assistance. They lit up and illuminated those six directions to such a degree that if the terrors and darkness I had seen increased a hundredfold, the light would still have been sufficient to meet them. One by one it transformed all those horrors into solace and the desolation into familiarity. It was as follows:
Belief rent asunder the desolate view of the past as a vast grave, and showed it with utter certainty to be a familiar and enlightened gathering of friends.
And belief showed the future, which had appeared in the form of a huge grave to my heedless eyes, to be most certainly a banquet of the Most Merciful One in delightful palaces of bliss.
And belief rent the view of present time as a coffin, as it had appeared to my heedless view, and showed it with certainty to be a place of trade for the Hereafter and a glittering guest-house of the All-Merciful One.
And belief showed with utter certainty that the only fruit at the top of the tree of life was not a corpse as had appeared to my neglectful eye, but that my spirit, which would manifest eternal life and was designated for eternal happiness, would leave its worn-out home to travel around the stars.
And through its mystery, belief showed that my bones and the earth which was the source of my creation were not valueless pulverized bones trampled underfoot, but that the soil was the door to Divine Mercy and veil before the hall of Paradise.
And through the mystery of the Qur’an, belief showed that the world which had appeared to my heedless eye as tumbling behind me into nothingness and non-existence to consist of missives of the Eternally Besought One and pages of decorations and embroideries glorifying Allah which had completed their duties, stated their meanings, and left their results in existence in their place. It made known with complete certainty the true nature of the world.
And through the light of the Qur’an, belief showed that the grave which would open its eyes and look at me in the future was not the mouth of a well, but that it was the door to the world of light, and that the highway which stretched to eternity beyond it led not to nothingness and non-existence, but to existence, a realm of light, and eternal bliss. Since belief demonstrated this to a degree which afforded utter conviction, it was both a remedy and a salve for my afflictions.
And in place of a very minor ability to receive, belief puts a document into the hand of the limited faculty of will through which it may rely on an infinite Power and be connected to a boundless Mercy in the face of those innumerable enemies and layers of darkness. Indeed, belief is a document in the hand of man’s will. And although this human weapon of will is in itself both short, and powerless, and deficient, just as when a soldier utilizes his partial strength on account of the state, he performs duties far exceeding his own strength, so too through the mystery of belief, if the limited faculty of will is used in the name of Almighty Allah and in His way, it may gain also a paradise as broad as five hundred years.
And belief takes from the hands of the body the reins of the faculty of will, which cannot penetrate to the past and future, and hands them over to the heart and spirit. Since the sphere of life of the spirit and heart is not restricted to present time like the body, and included within it are a great many years from the past and a great many years from the future, the will ceases being limited and acquires universality. Just as through the strength of belief it may enter the deepest valleys of the past and repel the darkness of its sorrows, so also with the light of belief it may rise as far as the farthest mountains of the future, and remove its fears.
My elderly brothers and sisters who are suffering the difficulties of old age like myself! Since, praise be to Allah, we are believers, and in belief are found this many luminous, pleasurable, agreeable, and gratifying treasures; and since our old age impels us even more to the contents of the treasure, for sure, rather than complaining about old age accompanied by belief, we should offer endless thanks.




The Twenty-Fourth Flash25
On Islamic Dress for Women
[While being the Second and Third Matters of the Fifteenth Note, this treatise was made the Twenty-Fourth Flash because of its importance.]

In the Name of Allah, the Merciful, the Compassionate.
O Prophet! Tell your wives and daughters, and the believing women, that they should cast their outer garments over their persons [when abroad] [to the end of the verse].26
This verse enjoins the veiling of women. However, dissolute civilization opposes this command of the Qur’an; it does not consider the veiling of women to be natural and says it is slavery of a sort.27
The Answer: We shall explain only four of the many instances of wisdom in this injunction of the Qur’an, showing that it is entirely natural and those who oppose it are opposing the innate disposition of women.
First Instance of Wisdom
To veil themselves is natural for women and their innate dispositions demand it. For women are weak and delicate, and since they are in need of a man’s protection and help for themselves and for their children whom they love more than their own lives, they have a natural desire to make themselves loved and not loathed, and not to be rebuffed.
Also, seven out of ten women are either old or ugly, and they do not want to show their age and ugliness to everyone. Or they are jealous, and they do not want to appear ugly in relation to others who are more beautiful. Or they are frightened of assault or aspersions, and want by nature to cover themselves so as not to suffer assault, nor to be accused of unfaithfulness in the eyes of their husbands. If noted carefully, those who hide themselves most are the elderly. And out of ten women, only two or three may be found who are both young and beautiful and are not discomforted at displaying themselves.
It is clear that people are discomforted by the looks of those they do not like or find tedious; they are upset by them. If a beautiful immodestly dressed woman takes pleasure at two or three out of ten men who are canonically strangers looking at her, she is bored by the seven or eight. Also, since a woman whose morals are not corrupted is sensitive and easily affected, she will certainly be distressed at dirty looks whose effects have been physically experienced, indeed, are poisonous. We even hear that in Europe, the place of open dress, many women are fed up at being the object of attention, and complain to the police, saying: “These brutes keep staring at us and disturbing us.” This means that present-day civilization’s unveiling women is contrary to their natures. And together with being in accordance with their natures, the Qur’an’s command to veil themselves, saves women—those mines of compassion who may be worthy companions for all eternity—from degeneration, abasement, what is in effect slavery, and wretchedness.
Furthermore, by nature women are fearful of men who are strangers, and anxious at them. Fear naturally demands the veiling of women. For in addition to suffering the difficulty of bearing the load of a child for eight or nine months, which certainly embitters the eight or nine minutes’ pleasure, there is also the possibility of suffering the calamity of bringing up a child for eight or nine years without protector. And since this happens frequently, by creation they truly fear strange men and by nature want to hide themselves from them. Being weak, their creation demands that through veiling themselves they do not excite the appetites of men outside the stipulated degrees of kinship, nor allow any opportunity for assault; their weak creation gives powerful warning. It shows that their cloaks and coats are shields and fortresses. The fact that, according to news received, the bare-legged wife of a high-ranking man in the world was accosted in the country’s capital, in the market-place in daylight in front of everyone by a common shoe-shiner, deals a slap in the shameless faces of those opposed to the veiling of women!
Second Instance Of Wisdom
The authentic and extremely intense relationship, love, and affection between men and women does not arise only from the needs of worldly life. Yes, a woman is not only a companion to her husband in this worldly life, she is his companion also in eternal life. Since she is her husband’s companion in eternal life, she surely should not attract the looks of others besides her husband, her everlasting friend and companion, and should not offend him and make him jealous. As a consequence of the mystery of belief, her believing husband’s relations with her are not confined to this worldly life and his love is not only animal and temporary, during the time of her beauty; he holds true, earnest love and respect for her in regard to her being his companion in eternal life. And he bears that love and respect for her, not only during her youth when she is beautiful, but also when she is old and ugly. Certainly in return for this, she should show her beauties to him alone and restrict her love to him; this is demanded by humanity. Otherwise she would gain very little and lose much.
According to the Shari’a, the husband should be a good match for the wife. That is, they should be suitable to one another. The most important aspect of this being suitable is from the point of view of religion.
Happy the husband who sees the wife’s firm religion and follows her, and himself becomes pious in order not to lose his companion of eternal life.
Happy the wife who sees her husband’s firmness in religion and becomes pious so as not to lose her eternal friend.
Alas for the man who becomes dissolute, which will lose him for ever that righteous woman.
Alas for the woman who does not follow her pious husband and loses her eternal blessed friend.
And a thousand woes on the unhappy husband and wife who imitate each other in sin and vice, helping one another to enter Hell-fire!
Third Instance of Wisdom
Happy family life is perpetuated through mutual confidence between husband and wife, and heartfelt respect and love. Immodest dress and free-and-easy behaviour destroy the confidence, and spoil the mutual respect and love. For out of ten women who favour immodest dress only one will not try to make herself liked by strangers because she does not find other men more attractive than her husband. Nine out of ten will find others better than their husbands. And only one out of twenty men will not find other women more attractive. Then besides the true love and mutual respect disappearing, it may arouse extremely ugly and base feelings, as follows:
By nature, men do not feel any lust towards those within the stipulated degrees of kinship like their sisters, because, since such relatives’ faces induce kindness and licit love due to their close kinship, it nullifies any sexual or lusty inclinations. But to leave uncovered parts of the body which according to the Shari’a it is not permissible to expose to close relatives like the legs, may give rise to the awakening of extremely ugly feelings in men of low character. Because the face of a close relative reminds the man of that close kinship and does not resemble the face of someone outside the degrees of kinship, but a bare leg is the same as that of canonical strangers. Since the leg does bear any distinguishing mark to recall the close kinship of its owner, it is possible it will arouse carnal feelings in the man. And to look on things such as that is a degenerateness that makes one’s hair stand on end.
Fourth Instance of Wisdom
It is clear that everyone wants lots of children. There is no nation or government that does not support increase in population. In fact, Allah’s Most Noble Prophet (Peace and blessings be upon him) said:

“Marry and increase, for at the Last Day I shall take pride in your large numbers.” However, the abandoning of Islamic dress for women does not increase marriage, it decreases it greatly. Because even the most layabout and modern youth wants his wife to be chaste. He does not want her to be modern, that is, careless in questions of dress and morals like himself, and so remains single, and even frequents prostitutes.
Women are not like that, they cannot restrict their husbands’ behaviour to that extent. The most basic characteristic of women is loyalty and confidence—since being the director of all the matters to do with the home, the woman is charged with protecting and preserving all her husband’s property and possessions, and his children. Carelessness in dress and morality destroys that loyalty, her husband too loses confidence in her and makes her suffer pangs of conscience. In fact, if the two qualities of courage and generosity, which are desirable in men, are found in women, it damages this loyalty and confidence, and so are undesirable for women and are considered to be bad qualities. But since the husband’s duty is not loyalty and stewardship, but protection, kindness, and respect, he cannot be restricted and refined, and may marry other women as well.
Our country cannot be compared with Europe, because there honour may be preserved to a degree by violent means such as the duel, despite immodest dress. A person who makes eyes at the wife of a self-respecting man takes his life in his hands, and then looks. Also the people of Europe are cold and frigid, like the climate. Asia, that is, the lands of Islam, are relatively torrid countries. It is well-known that the environment has an effect on people’s morality. Perhaps in those cold countries immodest dress does not stimulate the animal appetites and carnal desires of those cold people, and be a means of abuse. But immodest dress which continually excites the carnal lusts of the easily influenced and sensitive people of hot countries is certainly the cause of much abuse and waste and the weakening of the young generation and a loss of strength. Instead of answering natural needs one a month or every three weeks or so, a person considers it necessary every few days. And then, since he is obliged to avoid his wife for perhaps two weeks out of every month due to contingencies like her monthly period, if he is defeated by his appetites, he will incline to houses of ill-fame.
The veiling of women may not be abolished on the pretext of the women of small towns and villages and nomad women, for innocent working-women and somewhat coarse women being partially unveilled due to their working to secure their livelihoods and their physical, wearying labour does not excite carnal desires. Moreover, since idle, layabout men are few, not even one in ten of the immoral men of the large towns can be found among them. Such a comparison should not therefore be made.




The Seventh Letter

In His Name, be he Glorified!
And there, is nothing but it glorifies Him with praise..
May Allah’s peace, mercy and blessings be upon you for ever and ever.
My Dear Brothers!
I gather you told Şamli Hafiz to ask me two things:
The First
“Like the dissemblers in early times, the people of misguidance of modern times also make the Prophet’s (Upon whom be blessings and peace) marriage with Zaynab a pretext for criticism, considering it to have been to satisfy the lusts of the soul.”
T h e A n s w e r : Allah forbid, a hundred thousand times! The hand of such vile doubts cannot reach up to that elevated one! Yes, he was such that from the age of fifteen to forty when the blood is fiery and exuberant and the passions of the soul enflamed, sufficed and was content with a single older woman like Khadija the Great (May Allah be pleased with her) with complete chastity and purity - as is agreed by friend and foe alike. His then having numerous wives after the age of forty, that is, when bodily heat subsides and the passions are quitened, is evidence proving decisively and self-evidently to those who are even a little fair-minded that such marriages were not to satisfy the carnal appetites, but were based on other important instances of wisdom.
One of those instances of wisdom is this: Like the Prophet’s words, his actions, states, conduct, and deeds are the sources of religion and the Shari’a, and the authority for its injunctions. Just as the Companions transmitted the outward, public things, the transmitters and narrators of the private matters of religion and injunctions of the Shari’a which were manifested from his private conduct in the personal sphere, were his wives, and they carried out that duty in fact. Perhaps half of the private matters and injunctions of religion come from them. That is to say, numerous wives of differing temperament were required to perform this necessary duty.
Now let us consider his marriage with Zaynab. In connection with the verse,

Muhammed is not the father of any of your men, but [he is] the Prophet of Allah and the Seal of the Prophets,28 which is one of the examples given in the Third Ray of the First Light in the Twenty-Fifth Word, it is written that with its many aspects, a single verse states meanings appropriate to the understandings of all classes of men.
One class’s share of understanding of the above verse is this: according to a sound narration based on his own admission, Zayd, the Most Noble Prophet’s (Upon whom be blessings and peace) servant whom he addressed as “my son,” divorced his proud wife because he did not find himself equal to her. That is to say, with his perceptiveness, Zayd realized that Zaynab had been created with an elevated character different to his and that it was in her nature to be a prophet’s wife. And since he found himself to be by nature unequal to her as a spouse and this caused incompatibility, he divorced her. At Allah’s command, the Most Noble Prophet (Upon whom be blessings and peace) took her. That is, as indicated by the verse,

We joined her in marriage to you 29 showing that it was a heavenly contract, this marriage was out of the ordinary, above external relations, and purely on the orders of Divine Determining. Thus, the Most Noble Prophet (Upon whom be blessings and peace) submitted to the decree of Divine Determining and was compelled to do so; it was not at the behest of carnal desire. The verse,

In order that [in future] there may be no difficulty to the believers in [the matter of] marriage with the wives of their adopted sons,30 comprises an important injunction of the Shari’a, a general instance of wisdom, and a comprehensive, general benefit pertaining to this decree of Divine Determining, and indicates that adults calling the young “my son” is not forbidden, as is the matter of zihar, that is, a man saying to his wife “you are like my mother,” so that ordinances should change due to it? Also, rulers looking to their subjects and prophets looking to their communities and addressing them in fatherly fashion, is due to the function of prophethood; it is not in respect of their human personalities so that it should be inappropriate for them to take wives from them?
Another class’s share of the understanding of this verse is this: a great ruler looks on his subjects with paternal compassion. If he is a spiritual king holding both outward and inward rule, since his compassion is a hundred times greater than that of a father, his subjects look on him as his father, as though they were his real sons. A father’s view is not easily transformed into that of a husband, and a girl’s view into that of a wife. So, since according to this it is inappropriate in the public view for a prophet to take in marriage the believers’ daughters, with the purpose of repelling such a doubt, the Qur’an says: “On account of Divine mercy the Prophet has compassion for you, he deals with you in fatherly fashion, and in the name of prophethood you are like his children. But in regard to his human personality he is not your father so that it should be inappropriate for him to take a wife from among you!? And if he calls you “Son,” in respect of the rulings of the Shari’a, you cannot be his children!...”
The Enduring One, He is the Enduring One!
Said Nursi




A Question
[A passage from Munazarat.]
Question: Foreigners are making pretexts of such matters as polygamy and are raising doubts about the Shari `a in respect of civilization?
The Answer: For now I shall briefly tell you a rule; I’m thinking of discussing it in detail in an independent treatise. It is like this:
There are two sorts of rulings in Islam:
T h e F i r s t : The Shari`a is based on this sort; it is absolute, true good.
T h e S e c o n d : This is the modifying Shari’a. That is, it takes matters that are extremely savage and cruel, and puts them in a form that is in accordance with the time and place and is the better of two evils; it adjusts such matters, making it possible to apply them to human nature, in order to be able to progress to something completely good. For to suddenly abolish a matter that entirely dominates human nature would necessitate transforming human nature completely.
Thus, the Shari’a did not introduce slavery; it modified it by reducing it from being extremely barbaric and putting it in a form that would lead to total freedom. Also, although having four wives is in conformity with nature, reason, and wisdom, the Shari’a did not raise the number from one to four; it reduced it to four from eight or nine. Moreover, it laid down such conditions for polygamy that one could offer no excuses by having recourse to it. If it is bad in some respects, it is the better of two evils. And the better of two evils is relative justice.




The Thirty-Second Word31
from
The Third Stopping-Place
When the representative of the people of misguidance could find no support or basis on which to build his misguidance and was thus defeated in argument, he said the following:
“I consider happiness in this world and life’s pleasures, and the progress of civilization and perfection of arts as all lying in refusal to think of the hereafter and to know Allah, in love of this world, in absolute freedom and lisence and in relying exclusively on myself. And in so doing I have drawn most men onto this path, through the assistance of Satan, and continue to do so.”
The Answer: We say, in the name of the Qur’an: O wretched man! Come to your senses! Do not listen to the representative of the people of misguidance. If you do listen to him, your loss will be so great that your intelligence, spirit, and heart will shudder even to imagine it. There are two paths in front of you.
The First: The path of wretchedness laid out in front of you by the representative of the people of misguidance.
The Second: The path of happiness defined for you by the All-Wise Qur’an.
You will have noted and understood numerous comparisons between these two paths in the Words, particularly the Short Words. So, note and understand now one of those thousands of comparisons which is suitable to this discussion.
The path of assigning partners to Allah, misguidance, dissipation and vice causes man to fall to the lowest degree. Afflicted with infinite pains, he is forced to bear an infinitely heavy load on his weak and powerless shoulders. For if man does not recognize Allah and place his trust in Him, he becomes extremely weak and impotent, needy and impoverished, a suffering, grieving and ephemeral animal, exposed to endless misfortunes. Suffering continuously the pain of separation from all the objects of love and attachment, he will ultimately abandon all of his loved ones and go alone to the darkness of the grave.
Throughout his life, he struggles vainly, with an extremely limited will, slight power, a short lifespan and dull mind, against infinite pains and hopes. To no avail, he strives to attain innumerable desires and goals.
Even though he is unable to bear the burden of his own being, he takes the load of the vast world onto his wretched shoulders and mind. He suffers the torment of Hell before even arriving there.
Indeed, in order to avoid feeling this grievous pain, this awesome spiritual torment, the people of misguidance have recourse to a drunkenness that is like a form of stupor and thus are temporarily able to avoid feeling their pain. But when they do feel it, they suddenly feel the proximity of the grave. For whoever is not a true bondsman of Allah Almighty will imagine that he owns himself. But with his partial and limited will and his petty power and strength, he is unable to administer and control his being in this tempestuous world. He sees thousands of different sorts of enemy attacking his life, from harmful microbes to earthquakes. In an awesome state of painful fear he looks towards the door of the grave, that at all times appears dreadful to him.
While in this state, man will also be troubled by the state of the world and of mankind, for as a human being he is attached to both. But, he does not imagine them to be in the control of One All-Wise, All-Knowing, All-Powerful, Merciful and Generous, and has attributed them instead to chance and to Nature. And so, together with his own pains, he suffers also the pains of the world and of mankind. Earthquakes, plagues, storms, famine and scarcity, separation and decease; all of this torments him in the most painful and sombre fashion.
But such a man is not worthy of pity and sympathy, for he himself is responsible for it.
In the Eighth Word is a comparison between two brothers who entered a well. One was not content with a refreshing, sweet, reputable, pleasant and licit drink at a splendid feast with pleasant friends in a beautiful garden and so drank some ugly and unclean wine in order to obtain illicit and impure pleasure. He became drunk and then imagined himself to be in some foul place in the middle of winter surrounded by wild beasts, and trembling cried out.
But such a man is not worthy of pity, for he imagined his honourable and blessed companions to be monsters, and thus insulted them. He also imagined the delicious foods and clean dishes at the feast to be impure and filthy stones and began smashing them. And the respected books and profound writings there to be meaningless and banal designs, and so ripped them up and trod on them.
Such a person is not merely unworthy of sympathy, rather, he deserves a good beating.
In exactly the same way, a person who, through incorrect choice and the lunacy of misguidance, is intoxicated with unbelief, imagines this hospice of the world, which belongs to the All-Wise Maker, to be the plaything of chance and natural forces. He fancies the passage of creatures into the World of the Unseen, that is in fact renewing the manifestation of the Divine Names, to be execution and annihilation. He supposes the echoes of those creatures’ glorification of Allah, who are accomplishing their duties with the passing of time, to be the lamentations of death and eternal separation. He deems the pages of created beings, which are inscriptions of the Eternally Besought One, to be meaningless and confused. He imagines the door of the grave, which opens onto the world of mercy, to be the entrance to the darkness of non-existence. And he deems the appointed hour, which is in reality an invitation to join his true friends, to be the onset of separation from all of them.
Such a person both brings upon himself grievous and ghastly torments, and denies, denigrates and insults all beings and Allah’s Names and His inscriptions. He is, therefore, not only unworthy of compassion and sympathy but also deserving of severe punishment. He is not in any way worthy of pity.
And so, Oh wretched people of misguidance and dissipation! What accomplishment of yours, what art, what perfection, what civilization, what progress, can confront this awesome silence of the grave, this crushing despair? Where can you find that true consolation that is the most urgent need of the human spirit?
What nature, what causality, what partner ascribed by you to Allah, what discovery, what nationality, what false object of worship, in each of which you place so much trust and to which you attribute Allah’s works and His sustaining bounties, which of them can deliver you from the darkness of death that you imagine to be eternal annihilation? Which of them can enable you to cross the frontiers of the grave, the boundaries of the intermediate realm, the marches of the plain of resurrection, the Bridge of Sirat? Or can bring about your eternal happiness?
But know that most definitely you will travel on this path for you cannot close the door of the grave. And a traveller on such a path ought to rely on one whose control and command embraces all this vast sphere and its extensive boundaries.
Oh wretched people of misguidance and neglect! In accordance with the principles that ‘the consequence of an illicit love is suffering a merciless torment’, you are suffering a fully justified punishment, for you are unlawfully employing your innate capacity for love, knowledge, thanks and worship that relate properly to the essence, attributes and Names of Allah Almighty, on your own soul and the life of this world.
You have lavished the love that belongs to Allah Almighty on yourself. Your own soul has become your beloved and will cause you endless suffering: you are not giving true peace to that beloved. You are suffering constantly because you do not hand it over to the Possessor of Absolute Power Who is the only true beloved and you do not trust wholly in Him.
You suffer further misfortunes because you give to the world the love that belongs to Allah Almighty’s Names and attributes and divide up the works of His art among causes in the world. One group of those innumerable beloveds of yours will turn their backs on you and leave you without even saying good-bye. Another group will not even recognize you, or if they do, they will not love you. Or if they love you, their love will be of no use. You will constantly suffer from innumerable separations and farewells without hope of return.
This, then, is the essence and true nature of what the people of misguidance call life’s happiness, human perfection, the advantages of civilization and the pleasure of freedom. And dissipation and intoxication are but a veil; they temporarily block all feeling. So, say, “I spit on the intelligence of those who follow such a path.”
But as for the luminous highway of the Qur’an, it cures with the truths of faith all the wounds of the people of misguidance. It disperses all the gloom and darkness of that first path. It closes the door on all misguidance and perdition.
It cures man’s weakness, powerlessness, poverty and need with trust in One All-Powerful and Compassionate. For, handing over the burden of his life and being to His power and mercy instead of loading it on himself, man finds ease and comfort as if he were riding on his own life and soul. The Qur’an states that he is not a ‘rational animal’, but rather a true man and a well-accepted guest of the All-Merciful One.
It gently cures man of the wounds inflicted on him by the transience of the world, the ephemeral nature of things and the love of them, and delivers him from the darkness of delusion and fancy. It does this by showing the world to be a guest-house of the All-Merciful One, and the beings in it to be mirrors to the Divine Names and ever-fresh inscriptions of the Eternally Besought One.
It shows death and the appointed hour to be the bridge to the intermediate realm and the prelude to joining and meeting beloved ones already in the world of eternity. It thus cures the wounds inflicted by the notion of death as eternal separation, as held by the people of misguidance. It demonstrates that separation is in fact the truest form of meeting.
Further, by establishing that the grave is a door opening onto the world of mercy, an abode of happiness, a garden of Paradise, the luminous realm of the All-Merciful One, it dispels man’s most terrifying fear and shows that the apparently painful, troublesome and unpleasant journey to the intermediate realm is in fact the most pleasurable, enjoyable and joyous of journeys. With the grave, it shows that the grave is not a dragon’s mouth but is, rather, a door opening onto the garden of mercy.
The Qur’an also says to the believer, “Since you have only partial and restricted choice, hand over your affairs to your Owner’s universal will. Since your power is slight, rely on that of the Possessor of Absolute Power. Since your life is brief, think of eternal life. Do not fret! There is an unending life. If your mind is dull, let the sun of the Qur’an shine on you. Look with the light of belief, and instead of the firefly of your own mind, each verse of the Qur’an will illumine you like a star.
“Since you have innumerable hopes and pains, know that infinite reward and limitless mercy await you. Since you have innumerable desires and aims, do not think of them and become disturbed. This world cannot contain them; the proper place for them is another realm, and the one who will grant them is one other than yourself.”
The Qur’an also says, “Oh man! You do not own yourself. Rather, you are totally owned by One Whose power is infinite, an All-Compassionate One of Glory Whose mercy is infinite. Therefore, do not trouble yourself by shouldering the burden of your life, for it is He Who grants you life and administers it.
“Also, the world is not without an owner. So do not be anxious thinking of the state of it and load that burden onto your mind, for the world’s Owner is All-Wise and All-Knowing. You are a guest so do not be officious and meddlesome.
“Furthermore, creatures such as men and animals have not been left to their own devices, rather, they are all officials with specific duties. They are watched over by an All-Wise and Compassionate One. Do not distress your spirit thinking of their pains and afflictions. Do not try to be more sympathetic and kind-hearted than their All-Compassionate Creator.
“Also, the reins of all those things that are hostile to you, from microbes to plagues, storms, famine and earthquakes, are in the hands of that All-Compassionate All-Wise One. Being All-Wise, He does nothing in vain. Being All-Compassionate, His mercy is superabundant. There is a form of grace and favour contained in everything He does.”
The Qur’an also says, “This world is indeed ephemeral, nevertheless, it produces the necessities for an everlasting world. It is transient and fleeting, but it yields eternal fruits, and displays the manifestations of an Eternal Being’s eternal Names. Its pleasures are indeed few and its pains many, but the favours of the All-Merciful and Compassionate One are everlasting and true pleasures. And as for the pains of this world, they, too, yield a sort of pleasure by reason of the reward to be had for enduring them.
“Since the sphere of the licit is sufficient for all the pleasures, delights and joys of the spirit, heart and soul, do not approach the sphere of the illicit. For one pleasure within that sphere sometimes leads to a thousand pains. It will also cause the loss of the All-Merciful One’s favours, which are true and lasting pleasures.
“Furthermore, as described above, illicit pleasure on the path of misguidance causes man to fall to the lowest of the low. Then no civilization, no philosophy can provide a remedy for him, and no human progress and scientific advances can deliver him from that deep, dark pit. Whereas, the All-Wise Qur’an elevates man, through belief and good deeds, from the lowest of the low to the highest of the high, and demonstrates that it does this with clear proofs. And it fills in that deep pit with rungs of inner development and spiritual progress.
“Moreover, it facilitates man’s long, stormy and troublesome journey towards eternity. It shows him the means for traversing a distance of a thousand years, or rather of fifty thousand years, in a single day.
“Also, through making known the All-Glorious One, Who is the Monarch of Pre-Eternity and Post-Eternity, it confers on man the position of a bondsman, guest and official entrusted with specific duties. And it ensures that he travels with the greatest ease both in the guest-house of this world and in the stages and stopping-places of the intermediate realm and the hereafter.
“A loyal official will travel in his monarch’s kingdom and pass through the frontiers of each province with ease, journeying by the fastest means, such as by aeroplane, ship or train. So, too, one who forms a relation with the Pre-Eternal Monarch through belief and obeys Him through good works will pass with the speed of lightening or of Buraq32 through the stages of this guest-house of the world, the spheres of the intermediate realm and the world of resurrection and the extensive frontiers of all the realms that are beyond the grave, until he attains eternal happiness.” The Qur’an proves this truth decisively and points it out to those who are purified and to the saints.
The truth of the Qur’an also says, “Oh believer! Do not give your infinite capacity for love to your ugly, defective, evil, and for you, harmful instinctual soul. Do not take it as your object of love and its whims as your object of worship. Take rather the One Who has bestowed on you that infinite capacity for love. He will also make you infinitely happy in the future, and, through His bounties, all those to whom you are attached and whose happiness makes you happy.
“Take for your object of love and worship One Who possesses infinite perfection and a beauty that is infinitely sacred, exalted, transcendent, faultless, flawless and unfading. The beauty of His mercy and the mercy of His beauty are demonstrated by all the beauties and bounties of Paradise. All of His Names are infinitely beautiful and in each of them are abundant lights of fairness and beauty. His beauty and perfection are indicated to and pointed to by all the fairness, beauty, virtue and perfection of all lovable and loved objects in the cosmos.”
The Qur’an also says, “Oh man! Do not squander your infinite capacity to love, which properly belongs to His Names and attributes, on other transient creatures. For the works and creatures of Allah are ephemeral, but the Beautiful Names, whose impress and manifestation may be seen on them, are eternal and permanent. And in each of His Names and attributes there are thousands of degrees of bounty and beauty, perfection and love. Look only at the Name of All-Merciful: Paradise is a manifestation of it, eternal happiness, a flash of it, and all the sustenance and bounty in the world, a mere drop of it.”
Consider carefully, then, this verse which indicates the true nature of the people of misguidance and that of the people of belief, with regard to their lives and duties:

Verily We have created man in the fairest of forms, then sent him down to the lowest of the low, except for those who believe and do good deeds. 33
And this verse that indicates their final result and outcome:

The heavens and the earth wept not over them.34
How sublimely and miraculously they express the comparison we have made. Since the truth expressed miraculously and concisely in the first verse is explained in detail in the Eleventh Word, we refer our readers to that part of the Risale-i Nur for a discussion of it.
As for the second verse, we shall show, through a brief indication, how sublime a truth it expresses. It is as follows.
The explicit meaning of the verse is that the heavens and the earth do not weep when the people of misguidance die. The implied meaning is that the heavens and the earth do weep when the people of belief depart this world. For the people of misguidance, through their denial of the duties and functions of the heavens and earth, their ignorance of their meaning, their rejection of their value, their refusal to recognize their Maker, are in fact acting insultingly and with hostility toward them. So, of course, the heavens and earth will not weep over them, but in fact curse them and rejoice at their death.
As for the implied meaning, that the heavens and earth weep over the death of the people of belief, this is because they know the duties and functions of the heavens and earth, assent to their true realities, and understand, through belief, the meanings they express. They say, “How beautifully they have been made, how finely they are carrying out their duties.” They respect them and assign them their true worth. They love them and the Names they mirror for the sake of Allah Almighty. And so it is for this reason that the heavens and earth grieve over the death of the people of belief as if weeping.
An Important Question
You say, “Love is not voluntary. And, as a consequence of innate need, I love delicious foods and fruits. I love my father, mother and children, my wife, and my friends and companions. I love the prophets and the saints. And I love my life and my youth, the spring, beautiful things and the world. How may I not love these things? So how should I rather give all this love to Allah Almighty’s essence, attributes and Names? What does this mean?
The Answer: Listen to four ‘Points’.
First Point
Indeed, love is not voluntary but by means of the will, love’s face may turn from one object of love to another. For example, when a beloved displays some ugliness or shows that he is a veil or mirror to another beloved, who is truly worthy of love, then love’s face may be turned from the metaphorical to the true beloved.
Second Point
We do not tell you not to love the things you enumerated, but rather to love them for Allah Almighty’s sake and in the name of His love. For example, to love delicious foods and luscious fruits as being the bounty of Allah Almighty, the All-Merciful and Compassionate One (Rahman-i Rahim), is to love His Names of All-Merciful (Rahman) and Bestower of Bounties (Munim), and, moreover, takes on the meaning of thanks. This love is to seek gain contentedly within the sphere of the licit, which shows that it is not only for the sake of the instinctual soul but is in the name of the All-Merciful One. It is to eat thoughtfully and with gratitude.
Furthermore, love and respect for parents, when for the sake of the wisdom and mercy that compassionately fitted you out and caused them to bring you up with tender care, pertain to Allah Almighty’s love. The sign that this love, respect and compassion are for Allah’s sake is that when they are old and are of no more use to you and bring you only trouble and difficulty, you are even more loving, kind and compassionate towards them.
The verse,

Should one of them, or both, attain to old age in your care, never say to them a word of contempt35,
summons children to respect and be kind to their parents in five degrees, and demonstrates how important are the rights of parents in the eyes of the Qur’an, and how ugly ingratitude towards them.
A father desires only his son, and no one else, to be much better than himself, however, the son cannot claim any rights over his father in return for this. That is to say, there is no inherent cause for dispute between parents and child. This is because dispute arises from envy and jealousy and there is nothing of this in the father towards his son. Or it arises from abuse of rights and the son has no rights that he can claim against his father. If he considers his father to be unjust, he may not rebel against him. That is to say, one who does rebel against his father and cause him pain is a monster, a corrupted human being.
And, to love and protect children with perfect compassion and tenderness because they are gifts of the All-Compassionate and Generous One once again pertains to Allah. The sign indicating that that love is for Almighty Allah’s sake is patience and thankfulness should they die, rather than crying out in despair. It is to say, “He was a lovable little being created and owned by my Creator, Who entrusted him to my supervision. Now that His wisdom requires it to be thus, He has taken him from me, taken him to a better place. If I had one apparent share in that little creature, a thousand true shares belonged to his Creator.” It is to submit saying, “All authority is with Allah.”
And as for friends and acquaintances, if they are friends of Allah Almighty by reason of their belief and good works, according to the meaning of ‘love for Allah’s sake’, that love, too, pertains to Allah.
Furthermore, love and cherish your wife as a companionable and gracious gift of divine mercy. But do not fasten your love to her physical beauty, which swiftly fades. Rather, woman’s most attractive and agreeable beauty is the fineness of character that accompanies the delicacy and refinement peculiar to her. And as for her most precious and sweet beauty, it is her earnest, sincere, sublime and luminous compassion. This beautiful tenderness and fineness of character continues and increases until the end of her days. Moreover, that weak and delicate creature’s rights of respect will be protected by that love. Otherwise, when her superficial beauty fades the poor woman will lose her rights, even when she most needs them.
And to love the prophets and saints as Allah Almighty’s most esteemed bondsmen is to do so for the sake and in the name of Allah Almighty, and from that point of view it pertains to Him.
And to love and preserve life as most precious wealth and capital that will gain eternal life, and a comprehensive treasury yielding eternal perfections which Almighty Allah has given to you and to all humanity, and to employ it in His service, is, once again, in one respect, love that pertains to the True Object of Worship.
Also, to admire, love and put to proper use the grace and beauty of youth as being a fine, sweet and beautiful bounty of Almighty Allah is a sort of licit and thankful love.
And to love the spring thoughtfully as being the page of the subtlest and most beautiful inscriptions of Almighty Allah’s luminous Names and the most finely adorned and glittering exhibition of the All-Wise Maker’s antique art is to love His Names.
And to love this world as being the tillage for the hereafter, as a mirror of the Divine Names and a missive of Allah Almighty, and as a temporary guest-house, on condition that the evil-commanding soul does not interfere, is to do so for Allah Almighty’s sake.
In short: Love this world and the creatures in it as pointing to a meaning beyond themselves, like a word. Do not love them just for themselves. Say, “How beautifully they have been made.” Do not say, “How beautiful they are.” Do not give any opportunity to other loves to enter into your inner heart because the inner heart is the mirror of the Eternally Besought One and pertains only to Him. Say,

“Oh Allah, grant us love for You, and love for that which will draw us closer to You.”
Thus, if in this form, all the loves that you have enumerated will give a pain-free pleasure, and, in one respect, an unending union. Moreover, they will increase love of Allah. They are licit loves. And are, furthermore a sort of gratitude which is pure pleasure, and thought, which is pure love.
For example, if a mighty king36 were to bestow an apple on you, there would be two loves for that apple and two pleasures in it. The first of these is that the apple would be loved because it is an apple, and there would be a pleasure peculiar to and to the extent of the apple. This love does not concern the king. On the contrary, the man who puts the apple to his mouth and eats it in the king’s presence loves the apple itself and his own soul rather than the king. It sometimes happens that the king is not pleased with that love which nourishes the instinctual soul; in fact, he detests it. Moreover, the pleasure that the apple gives is very limited and passes quickly. After the apple is eaten it is gone, only regret remains.
As for the second love, it is for the royal favour that is demonstrated by means of the apple. One who holds the apple precious as if it were the sample and embodiment of a royal favour shows that he loves his king. Moreover, the pleasure in that fruit, which is a sort of container for the favour, is such that it is far greater than the pleasure obtained from a thousand apples. This pleasure, then, is the essence of thankfulness. This love is a respectful love for the king.
In exactly the same way, if all bounties and fruits are loved for themselves, if they are thoughtlessly delighted in only for the material pleasures that they yield, that love is merely love of self. Also, those pleasures are transient and bring pain. But, if they are loved as favours proceeding from Almighty Allah’s mercy and as fruits of His munificence, and if pleasure is obtained from them with good appetite by appreciating the degree of kindness in that munificence and favour, then it has both the meaning of gratitude and is a pain-free pleasure.
Third Point
There are levels in the love for Allah Almighty’s Names. As we explained above, sometimes the Names are loved with a love for finely made objects. Sometimes they are loved as being titles of the Divine perfections. Sometimes, man is needy and desirous of the Names by reason of the comprehensiveness of his true nature together with his having endless needs. It is through those needs that he loves.
For example, if someone was to come forward and do a kindness to all your relations, and the poor, the weak and the needy, for all of whom you feel sympathy although you are powerless to meet their need for help, how that person’s favour-granting title and generous name would please you, how you would love that person through that title.
So, too, think only of Allah Almighty’s Names of All-Merciful (Rahman) and Compassionate (Rahim). They make happy all the believing fathers and forefathers, relations and friends whom you love and feel sympathy for, in this world by means of all kinds of bounties, and in Paradise by means of all kinds of delights. They cause happiness by showing you in eternal bliss to them, and them in eternal bliss to you. So, how deserving of being loved is the Name of All-Merciful (Rahman) and the title of All-Compassionate (Rahim). And you can see for yourself just how needy of those two Names is the human spirit. And you can understand just how appropriate is the phrase, ‘Praise be to Allah for His mercifulness and His compassionateness.’
You are connected to the world and as a result are afflicted by its wretchedness, so if you consider carefully, you may understand just how needy and desirous is your spirit for the Name of All-Wise (Hakim) and for the title of Nurturer (Murabbi). For the Owner of those Names orders, regulates and sustains with perfect wisdom the world, which is like a sort of house for you, and the creatures within it, which are its familiar furniture and lovable decorations.
And you are altogether connected to other human beings and grieve when they die. So, if you consider carefully, you may understand just how needy is your spirit for the Names of Inheritor (Varis) and Resurrector (Baris), and for the titles Eternal (Baki), All-Generous (Karim), Giver of Life (Muhyi), and Munificent (Muhsin). For the Owner of these Names saves human beings at the time of their death from the darkness of non-existence and establishes them in a far finer place than this world.
Thus, since man’s nature is exalted and his disposition comprehensive, he is, by his very nature, needy with thousands of different sorts of needs for the innumerable Divine Names, each of which has many degrees. Intensified need is longing. Intensified longing is love. And intensified love is passion. As the spirit is perfected, the degrees of love unfold according to the degrees of the Names. Furthermore, since the Names are the titles and manifestations of the One of Glory, love of them will be transformed into love of the Divine Essence.
Now, just as an example, we shall explain one of the innumerable degrees of the Names of All-Just, All-Wise (Hakim), Truth (Hak), and All-Merciful (Rahim). If you wish to see the Names of All-Merciful and Compassionate, and Truth within wisdom and justice to the utmost extent, consider the following comparison.
Let us suppose there is an army in which there are four hundred different sections. And the uniforms that each section prefers are different, the provisions that please them, the weapons they will carry with ease and the medicines to cure their particular ills are all different. And, furthermore, rather than being separated into squads and companies, they are all intermingled.
If the peerless and single king, then, out of perfect compassion and solicitude, wonderful power, miraculous all-embracing knowledge and extraordinary justice and wisdom, without confusing or forgetting any of them were himself, in person, without helper, to give all of them their completely different though appropriate uniforms, provisions, medicines and weapons, would you not see what a powerful, solicitous, just and generous personage that king is. Because, if there were individuals from ten nations in one battalion, it would be extremely difficult to clothe and equip them all differently. Whatever people they were from they would of necessity have to be fitted out in the same way.
So, too, if you wish to see the manifestation of the Names of Truth (Hak) and All-Merciful and Compassionate (Rahmanirrahim) within the justice and wisdom of Allah Almighty, look at the plant and animal armies comprising four hundred thousand magnificent nations with their tents pitched on the face of the earth in springtime. For those groups and sections are all one within the other. And the uniform of each one is different, and the provisions, weapons, way of life, drill and demobilization are all different. Furthermore, they do not have the power to provide for those needs and the tongues to ask for those wishes. So, watch and see the titles of Truth (Hak), All-Merciful (Rahim), Provider (Razzak), Compassionate (Rahim) and Generous (Karim) together with order and equilibrium within the sphere of wisdom and justice. See how, without confusing, obscuring or forgetting any of them, He sustains, regulates and administers them all.
Could another hand, therefore, interfere in a matter performed with such amazing and all-encompassing order and balance? What, apart from the One Who is Single and Unique, Absolutely Wise, and Powerful over all things, could even stretch out its hand towards this art, this organizing, this sustaining, this administering? What cause could interfere?
Fourth Point
You ask, “So long as they are in the form that the Qur’an commands, what are the results and benefits of all my different and various loves? That is, my love for food, myself, my wife, parents and children, my friends, the saints, the prophets, beautiful things, the spring and this world?”
The Answer: It would be necessary to write a thick book in order to explain all the results. For now only one or two results will be briefly alluded to. Firstly, the immediate results in this world will be explained, then those that will become apparent in the hereafter will be mentioned.
As was explained above, loves such as those of the people of neglect and those attached to this world, that are for the sake of the evil-commanding soul, bring many tribulations, and much pain and suffering in this world. While the ease, pleasures and enjoyment they bring are little and few.
For example, compassion becomes a painful calamity on account of impotence. Love becomes a calamitous misfortune on account of separation. Pleasure becomes a poisoned cup on account of its transience. And in the hereafter, because they were not for Allah Almighty’s sake, they will either be without benefit or will be torment. (If they were illicit.)
Question: How might love for the prophets and saints be without benefit?
The Answer: In the same way that the love of the Christians for Jesus (Upon whom be peace), and the heretics for Ali (May Allah be pleased with him) remain without benefit. If that love is in the form that the Qur’an directs, for Allah Almighty’s sake and in the name of the All-Merciful One’s love, then it has favourable results both in this world and in the hereafter.
Now, to return to our subject, the results in this world of your love for delicious foods and luscious fruits will be that they are a pain-free bounty and a pleasure that is the essence of gratitude.
Your love of your instinctual soul. The result will be pity it, to train it, and to prevent harmful desires. Then the soul will not ride you, it will not make you a prisoner of its desires, rather, you will ride it. You will drive your soul, not to whims and fancies, but to right-guidance.
Your love for your wife. Since it will be built on her being a mine of tenderness, a gift of compassion and on her fineness of character, if you have sincere love and affection for her, she, too, will have earnest love and respect for you. As the two of you approach old age these sentiments will increase, you will pass your life happily. But if it is otherwise, if it is love of a pretty face and for the sake of the instinctual soul, then that love will be quickly destroyed and so too will be good relations.
Your love for your father and mother. Since it will be for Allah Almighty’s sake, it will be both worship and the older they grow the more your love and respect for them will increase. If you earnestly desire and pray, with the noblest of sentiments and most manly zeal, that they will live far into old age, and even kiss their hands with sincere respect and say, “Let me gain even more reward on their account”, it will obtain for you a most elevated pleasure of the spirit. But if it is otherwise, and for the sake of the soul and this world, when they grow old and approach the time of becoming a burden for you, if you show them, with the most base and despicable sentiment, that they are a nuisance and then wish for the deaths of those respected people, who were the cause of your life, it will be savage and grievous pain for the spirit.
Your love for your children. As for love for those lovable, friendly creatures whom Allah Almighty entrusts to your supervision and upbringing, it will be a most happy love, a most happy bounty. Neither shall you suffer too much pain at their misfortunes, nor shall you cry out with despair at their deaths. As was stated above you will say, “Since their Creator is both All-Wise and Compassionate, as far as they are concerned, that death is happiness.” Moreover, concerning yourself, you will think of the mercifulness of the One Who gave them to you and you will be saved from the pain of separation.
Your love for your friends. Since it is for Allah’s sake, because separation from those friends, and even their deaths, will not be an obstacle to your conversing and your brotherhood, you will benefit from that immaterial love and relation of the spirit. And the pleasure of meeting will be permanent. If it is not for the sake of Allah, the pleasure of one day’s meeting will result in the pain of a hundred days’ separation.
Your love for the prophets and saints. Since the intermediate realm, which seems to the people of neglect to be a dark, lonely and desolate place, appears to you as a stopping-place illuminated by the presence of those luminous beings, the fact that you will go there will not induce terror and fright, but, on the contrary, an inclination towards it and a feeling of longing; it will not drive away the pleasure of worldly life.
But if it is otherwise, if love for the prophets and saints is of the same sort as the love of the subscribers to modern culture for their idols and heroes, on thinking of the death and disappearance of those perfect human beings and of their rotting in that mighty grave known as the past, it will add one more sorrow to lives that are already painful. That is to say, each will say to himself, “I, too, will end up in the grave, which rots even such perfect men.”
Whereas, when they are seen from the first point of view, they are thought of with complete ease of mind, for they have discarded the clothes of their bodies in the past and now their dwelling-place is the intermediate realm, which is the waiting-room for the future. And the graveyard will be seen as having a familiarity and friendliness.
Your love for beautiful things. Since it is for the sake of the One Who fashioned them, it will be in the manner of, “How beautifully they have been made.” This love is pleasurable thought and it causes the gaze of beauty-worshipping delight to see the more elevated and holy and thousand times more beautiful treasures of the degrees of Allah’s beauty. This love opens up a way to these treasures because it transfers the eye from those beautiful works to the beauty of the Divine actions. And it opens a way from them to the beauty of the Names, and from them to the beauty of the attributes, and from them to the One of Glory’s peerless beauty; it opens a way to the heart. Thus, if this love is in this form, it is both pleasurable, and it is worship, and it is thought.
Your love of youth. Since you have loved it as a beautiful bounty of Allah Almighty, you have, of course, done so in worship, you have not drowned it in dissipation and destroyed it. Since this is the case, the worship you have gained during your youth is the undying fruit of that transient state. As you grow older, because you will have obtained the enduring fruits that are the positive aspect of youth, you will have been saved from its harm and excesses.
Also, in old age you will see that you have achieved success in performing more worship, and so will be more worthy to receive Divine mercy. Unlike the people of neglect, you will not feel sadness for the pleasures of youth that lasted five or ten years, then wail for fifty years, “Alas, my youth has fled!” Neither will you be like one of them who said,

“If only my youth would return one day, I would tell it of the woes old age has brought me.”
Your love for finely adorned exhibitions like the spring. Since it is in the form of contemplating Divine artistry, when the spring ends the pleasure of the spectacle does not fade. For the meanings that the spring delivers, like a gilded missive, may be contemplated all the time. Both your imagination and time are like films in the cinema, they both cause the pleasure of that contemplation to continue for you, and they renew the spring’s meanings and beauties. Your love, therefore, cannot be temporary and full of regret and pain. Rather, it will be full of pleasure and enjoyment.
Your love of this world. Since it is in the name of Allah Almighty, the formidable creatures of this world will be like familiar friends for you. Since you love it as the tillage for the hereafter, you will be able to find in everything capital or a fruit that will produce benefits in the hereafter. Neither will its disasters frighten you, nor will its transience and ephemerality trouble you. You will pass your sojourn in this guest-house with the greatest of ease. But should you love it as the people of neglect do, then as we have said to you a hundred times, you will drown and perish in a fruitless love, condemned to a depressing, crushing and suffocating transitoriness.
Thus we have shown only one subtle point out of hundreds from each of the loves you enumerated, when they are in the form that the Qur’an directs. And we have indicated one hundredth of the harm they cause if they are not in this way. Now, if you want to hear and understand the results of these loves in the eternal realm, in the world of the hereafter, the results to which the All-Wise Qur’an points with its clear and distinct verses, then we shall show briefly by means of an Introduction and nine Indications the results and one hundredth of the benefits of those various licit loves in the world of the hereafter.




AN INTRODUCTION
Allah Almighty, with His glorious Divinity, His beautiful mercy, His mighty Dominicality, His generous benevolence, His immense power, and His subtle wisdom, has equipped and adorned tiny man with many senses and feelings, limbs and systems, members and faculties, and subtle and immaterial aspects so that through them He might cause man to perceive, know, taste and recognize the limitless varieties and levels of His bounty, munificence and mercy. And so that, through those tools, He might cause man to ponder over, know and love the endless kinds of manifestations of His thousand and one Names. And, just as each of man’s great many members and faculties performs a completely different service and worship, so too do they have completely different pleasures, pains, duties and rewards.
For example, the eye beholds the beauty of forms and the varieties of the beautiful miracles of power in the world of things seen. Its duty, taking its lesson from these, is gratitude to its Maker. The pleasures and pains peculiar to sight are known, there is no need to enlarge upon them.
And, for example, the ear perceives the different sorts of voices and their melodious songs, and the subtle instances of Allah Almighty’s mercy in the world of things heard. Its worship, pleasures and rewards are all different.
And, for example, the sense of smell perceives the subtle instances of mercy within the realm of scents. It has a duty of gratitude and pleasure peculiar to itself. And, of course, it has a reward, too.
And, for example, the sense of taste, which is in the tongue; through appreciating the taste of all foods, it performs its duty with a truly diverse thankfulness. And so on. All man’s faculties, including his important subtle aspects, such as the heart, intellect and spirit, have quite distinct duties, pleasures and pains.
Thus, Allah Almighty, the Possessor of Absolute Wisdom, will certainly give suitable recompense to each one of those faculties, which He employs in human beings. Everyone may perceive with his conscience the immediate results in this world of those numerous varieties of love, as was explained above, and they may be confirmed through experience.
As for the results in the hereafter, their existence and reality have been conclusively, through briefly, proved by the decisively clear Twelve Truths of the Tenth Word, and by the six self-evident Fundamental Points of the Twenty-Ninth Word37. They are also clearly demonstrated in detail by the distinct verses and the explanations, allusions, symbols and indications of the All-Wise Qur’an, which is,

‘The most truthful of all words, most eloquent in its order, the Word of Allah - The Lord, The Mighty, The All-Knowing.’ There is no need to present more extensive proofs. In any case, there are further proofs in other Words: in the Second Station of the Twenty-Eighth Word, which is about Paradise, and is in Arabic, and in the Twenty-Ninth Word.
First Indication
According to the Qur’an, the result in the hereafter of licit and thankful love for delicious foods and fruits is again delicious food and fruit, but in a form appropriate for Paradise. And this licit love desires those foods and fruits of the hereafter. So much so that when you utter the phrase ‘Praise be to Allah’ over the fruit you eat in this world, it will be embodied as a fruit of Paradise and presented to you there. Here you eat fruit, while there you will eat ‘Praise be to Allah’.
And since you see Divine munificence and the All-Merciful One’s favours in bounty and food, it is established by Hadith, the indications of the Qur’an, and the requirements of wisdom and mercy that that pleasurable gratitude will be given to you in Paradise in the form of a truly delicious food.
Second Indication
Licit love for your instinctual soul in this world is not a love built on its good qualities, but rather one that sees its short-comings and trains it with a compassion that seeks to perfect it, and that impels it towards good. This love results in giving to the soul objects of love worthy of it in Paradise.
As is explicitly stated and proved by a great number of verses in the Qur’an, when the soul utilises its desires and wishes correctly and employs its faculties and senses in the best way in this world, that is, in the way of Allah Almighty, as a result of this licit and worshipful love the Absolutely Generous One will bestow on it Houris in Paradise, the everlasting realm. He will clothe these Houris in seventy all different varieties of the finery and subtle exquisiteness of Paradise. He will adorn their beings with seventy different kinds of beauty that will carress and gratify all the senses of the soul. Each Houri will be like a miniature animated Paradise.
Furthermore, your love of youth in this world, that is, the result of expending the power of youth in worship, will be eternal youth in the realm of bliss.
Third Indication
Licit love for your wife in this world is sincere love in consequence of her delicate tenderness, fine virtues and good character, together with your protecting her from disobeying Allah obstinately and sinning. The Absolutely Merciful One has promised that as a result of this licit love your wife shall be given to you as an eternal wife in the hereafter, the realm of bliss. She will be in a form more beautifully adorned and attractive than the Houris. You will relate to one another in delight your former adventures in the world, bringing to mind old memories. She will be an intimate, gracious and eternal friend, who loves and is beloved. And, most certainly, that which He promises shall definitely be given.
Fourth Indication
The result of licit love for parents and children is this. According to the Qur’an, the Most Merciful of the Merciful will bestow on that happy family, even though their stations may be quite different, the pure pleasure of each other’s company in the everlasting realm.
He will return children who die before reaching the age of fifteen years, that is, the age of puberty, once more to the embrace of their fathers and mothers, in a manner appropriate to Paradise. They will be most beautifully adorned and lovable, in the form of the children of Paradise, who are known as, 
immortal youths.38 He will gratify their child-cherishing sentiments and will give them that pleasure and delight eternally. Since those children had not reached the age of responsibility, they will remain eternally as lovable and sweet children.
Every pleasurable thing in this world will be found in its highest form in Paradise. Some people surmise that since Paradise is not appropriate for reproduction, there will be none of this cherishing of children, which is so sweet, that is, the pleasure of loving and carressing them. But it will be there too and in the most delightful and sweet form. This then is good news for those whose children die before puberty.
Fifth Indication
The result of love for righteous friends in this world, according to the decree of, ‘Love for Allah’s sake’ is, as the Qur’an states, 
Facing one another on thrones of happiness.39 Allah Almighty will seat them on the chairs of Heaven facing one another. He will cause them to meet with their friends, pleasantly, agreeably and sweetly. They will enjoy themselves recounting their old memories and adventures in this world, with a pure love and companionship that will not be subject to separation.
Sixth Indication
The result of love for the prophets and saints is as the Qur’an explains. That is, it will be both to benefit in the intermediate world and at the resurrection from the intercession of the prophets and saints, and also to profit abundantly, through that love, from the station and blessings that befit them.
Indeed, according to the meaning of  “A person will be together with whom he loves”, an ordinary man may approach the highest station by following an exalted person whom he loves.
Seventh Indication
The result of licit love for beautiful things and the spring. That is, to see with the eye of, ‘how beautifully they have been made’, and to love the beauty and order of the actions, which are behind those works of art. To love the manifestations of the Beautiful Names, which are behind the order and harmony of the actions, and to love the manifestations of the attributes behind those Beautiful Names. And so on.
The result will be to see in Paradise, the everlasting realm, the manifestation of the Names, and the beauty and attributes within the Names, in a form a thousand times more beautiful than the beautiful creatures to be seen here. More than this even, Imam- Rabbani (May Allah be pleased with him) said, “The subtle exquisiteness of Paradise will be the similitude of the manifestation of Allah’s Names.” Just think of it!
Eighth Indication
The result in the hereafter of thoughtful love in this world for the two beautiful faces of the world, which are the tillage for the hereafter and the mirror of the Divine Names. An everlasting Paradise will be given that is as large as the world but is not ephemeral and transient like this world. And the Names, only pale shadows of which are shown in this world, will be displayed in the mirror of Paradise in a most brilliant form.
Moreover, the result of loving the world as being the tillage of the hereafter is as follows. When the world is seen thus, that is, as a seed-bed or small place of cultivation that produces only shoots, it results in a Paradise where those shoots burgeon and blossom. For in this world man’s senses and faculties are tiny shoots and in Paradise they will unfold in the most perfect form. And his abilities, which are here like tiny seeds, will be given to him there in a form that will blossom with all sorts of delights and perfections. This is proved by the indications of the Qur’an and by Hadith, and is necessitated by mercy and wisdom.
For it is not blameworthy love of the world, which is the source of every fault, but love of its two faces that look to Allah’s Names and to the hereafter, and is for the sake of the Names and the hereafter. It is to cultivate those faces with thoughtful worship, as if taking the whole world as the means for worship. It is, therefore, most definitely necessitated by mercy and wisdom that a reward should be given that is as large as the world. And, one who through love of the hereafter, has loved its seed-bed, and through love of Almighty Allah, has loved the mirror of His Names, will most certainly desire a beloved like the world, and that too will be a Paradise as great as the world.
Question: What is the use of such a vast and empty Paradise?
Answer: If it was possible for you to travel with speed of imagination round all the regions of the earth and most of the stars, you would be able to say, “The whole universe is mine.” And the fact that the angels, other human beings and the animals share the world with you would not quash your claim. In the same way, if Paradise also was to be thus full, you would be able to say, “Paradise is mine.” The meaning of the Hadith, A five hundred year Paradise will be given to some of those in Paradise, has been explained in the Twenty-Eighth Word and the Twentieth Flash, the Treatise on Sincerity.
Ninth Indication
The result of faith and love of Allah. It is proved by the consensus of the people of unveiling and verification, by certain Hadith, and by the Qur’an that a thousand years of happy life in this world is not worth one hour of life in Paradise. And that a thousand years of heavenly life is not worth one hour’s vision and contemplation of the All-Glorious One, Who possesses incomparable beauty and perfection.
Everyone may perceive through his conscience a great longing for the vision of a personage famous for his magnificence and perfection, like the Prophet Solomon (Upon whom be peace), and a great yearning to behold a personage distinguished by his beauty, like the Prophet Joseph/Yusuf (Upon whom be peace). And so, if you can, compare how longed-for, sought after, and desire-arousing is the vision of One, one manifestation of Whose beauty and perfection are all the virtues and perfections of Paradise, which are thousands of times more elevated than all the virtues and perfections of this world.

O Allah, bestow upon us in this world love for You and love for that which will draw us closer to You, and the right-guidedness that You have commanded, and, in the next world Your mercy and the vision of You.
Glory be unto You! We have no knowledge save that which You have taught us; You are indeed All-Knowing, All-Wise.40
O Allah, grant blessings and peace to the one whom You sent as a mercy to all the worlds, and to all his Family and Companions. Amen.




The Seventeenth Letter
A LETTER OF CONDOLENCE ON THE DEATH OF A CHILD

In the, Name of Allah, the Merciful, the Compassionate.
And give good news to the patient, Those who when afflicted with calamity say: To Allah do we belong and to Him is our return.
My Dear Brother of the Hereafter, Hafiz Halid Efendi!
My brother, your child’s death saddened me. But, the command is Allah’s, contentment with the Divine decree and submission to Divine Determining, is a mark of Islam. May Almighty Allah grant you all patience. And may He make the deceased a supporter and intercessor for you in the Hereafter. I shall explain Five Points which are truly good news and real consolation for you and pious believers like you:
First Point
The meaning of the phrase, 
immortal youths41 in the All-Wise Qur’an is this: with this phrase, the verse indicates and gives the good news that the children of believers who die before reaching maturity will remain perpetually as eternal, lovable children in a form worthy of Paradise; that they will be an everlasting means of happiness in the embrace of their fathers and mothers who go to Paradise; that they will be the means for ensuring for their parents the sweetest of pleasures like loving and caressing children; that all pleasurable things will be found in Paradise; that the statements of those who say that since Paradise is not the place for reproduction, there will be no loving and carressing of children are not correct; and that gaining millions of years of pure, painfree loving and caressing of eternal children in place of a short time like ten years of loving children mixed with sorrows in this world is a great source of happiness for believers.
Second Point
One time, a man was in prison. They sent one of his lovable children to him. The unhappy prisoner suffered both his own sorrows, and since he could not make the child comfortable, he was grieved also at his hardship. Then the compassionate judge sent a man to him with a message which said: “For sure this child is yours, but he is my subject and of my people. I shall take him and look after him in a fine palace.” The man wept in anguish. He said: “I won’t give you my child who is my solace!” His friends said to him: “Your grief is meaningless. If you pity the child, he will go to a spacious and happy palace in place of this dirty, stinking, distressing dungeon. If you are grieved for yourself and are seeking your own benefits, if your child remains here, you will suffer much distress and pain at the child’s difficulties in addition to your single dubious, temporary benefit. If he goes there, there will be a thousand advantages for you, for it will be cause of attracting the king’s mercy and will be like an intercessor for you. The king will want to make you meet with him. For sure, he will not send him to the prison so that you can see him; he will release you from the prison, summon you to the palace, and allow you to meet with the child there. On condition that you have confidence in the king and you obey him....”
My dear brother, like this comparison, you must think as follows, like other believers when their children die: the child was innocent, and his Creator is All-Compassionate and All-Generous. He has taken him to His most perfect grace and mercy in place of my deficient up-bringing and compassion. He has released him from the grievous, calamitous, difficult prison of this world and sent him to the gardens of Paradise. How happy for the child! If he had stayed in this world, who knows what form he would have taken. Therefore, I do not pity him, I know him to be fortunate. There remains the benefits for myself, and I don’t pity myself for those, and I do not grieve and be sorrowful. For if he had remained in the world, he would have secured ten years of a child’s temporary love mixed with pains. If he had been righteous and if he had been capable in the matters of the world, perhaps he would have helped me. But with his death, he has become like an intercessor who is the means to ten million years of a child’s love in eternal Paradise and to everlasting happiness. Most certainly, one who loses some dubious, immediate benefit and gains a thousand certain, postponed benefits does not display grief and sorrow, he does not cry out in despair.
Third Point
The child who dies was the creature, possession, servant, and together with all his members, the artefact of a Most Compassionate Creator, and belonging to Him was a friend of his parents whom had been given to their supervision temporarily. He made the father and mother servants to the child. In return for those services of their’s, He gave them pleasurable compassion as an immediate wage. Now, if, as the requirement of mercy and wisdom, that All-Compassionate Creator, Who owns nine hundred and ninety-nine shares out of a thousand of the child, takes the child from you and puts an end to your service, to cry out in grief and despair due to that apparent single share in the face of the true owner of the thousand shares in a manner that recalls complaint, does not befit a believer; it befits rather the people of neglect and misguidance.
Fourth Point
If the world had been eternal, and man was to have remained in it eternally, and separation had been eternal, grievous sorrow and despairing woe would have had some meaning. But since this world is a guesthouse, wherever the dead child has gone, you, and we too, shall go there. Moreover, this death is not particular to him, it is a general highway. And, since separation is not for ever, in the future, both in the Intermediate Realm and in the Hereafter he will be met with. One must say, the command is Allah’s. He gave him and He Look him away. One must say, “All praise be to Allah for every situation,” and offer thanks in patience.
Fifth Points
Compassion, one of the most subtle, beautiful, agreeable, and sweet manifestations of Divine mercy is a luminous elixir. It is much sharper than passionate love. It swiftly becomes the means of union with Almighty Allah. Just as metaphorical love and worldly love are transformed into true love with the greatest difficulty, and find Almighty Allah, so too compassion binds the heart to Almighty Allah in a shorter, purer fashion - and without difficulty. Both father and mother love their child more than all the world. When their child is taken from them, if they are fortunate and if they are true believers, its turns their faces from the world and finds the True Bestower of Bounties. It says: “Since the world is transitory, it is not worthy of the heart’s attachment.” Wherever the child has gone an attachment forms with that place, and gains for a person great spiritual rank.
The people of neglect and misguidance are deprived of the happiness and good news of these Five Points. You can see from the following how grievous their situation is: they see their only child in the throes of death and due to their imagining the world to be eternal and as a result of their heedlessness and misguidance, they think death is non-existence and eternal separation. They think of him in the earth of his grave in place of his soft bed, and due to their heedless or misguidance, they do not think of the Paradise of mercy and heaven of bounty of the Most Compassionate of the Compassionate; you can compare just what despairing sorrow and grief they suffer. Whereas belief and Islam say to the believer: his All- Compassionate Creator will take this child of yours who is in the throes of death from this dirty world and take him to Paradise. He will make him both an intercessor for you, and an eternal child. Separation is temporary, do not worry.

Say, the command is Allah’s. To Allah do we belong and to Him shall we return,
and bear it patiently.
The Enduring One, He is the Enduring Oner
Said Nursi





In His Name, be He glorified!
[This is also part of a letter written in connection with the death of a child]
Some of the classic Qur’anic commentaries say about the verse:  ‘Round them will [serve] youth of perpetual (freshness]”42 which is mentioned in A Letter of Condolence on the Death of a Child, that it means that everyone in Paradise from the youngest to the oldest will be thirty-three years old. The truth of it is this, though Allah knows best: according to its explicit meaning, the word “youths” in the verse states that children not obliged to perform acts stipulated by the Shari’a, and do not perform Sunna practices, yet who die before reaching puberty, are worthy of Paradise and will remain as lovable children reach the age of seven, their parents should encourage them to perform such obligatory acts as the five daily prayers, to accustom them, and that when they reach ten years old they should be made to perform them. That is to say, children between the age of seven and puberty who perform the prayers and hold the fast like adults although it is not compulsory for them but supererogatory, will be thirty-three years old in Paradise to receive the reward of pious adults. Some of the commentaries included all children, without expounding this point; they thought it was general when in fact it is specific.
Said Nursi




A Meaningful Memory of Emirdağ
For the past five years, whenever I have gone out for a drive in the phaeton around Emirdag to take some air, young children from the age of one to seven have rushed up to me with greater enthusiasm than they show their parents, and kissed my hand. One time they even fell under it but in extraordinary fashion were unhurt, children of three or five have come running in bare feet among the thorns although they do not know me and have never seen me before. They greet me like adults and want to kiss my hand.
Both myself, my brothers, and all who have seen this have been amazed. It is not limited to one place; the same thing happens in all the surrounding villages.
It occurred to me in a way that never deceives me, and my friends thought the same, that in their innocence these sinless children had a premonition, which is sort of natural urge, that the Risale-i Nur was going to yield great benefits for the children of this country and for themselves. Due to that sense, although their minds and thoughts did not perceive it, they race with greater excitement to the Risale-i Nur’s interpreter, as representing its meaning, than if they were begging their mothers for something. For our part, we feel and have a presentiment that in the future important Nurcus and leading Nur students will appear from among those small innocents. Since I have no children in this world, I have included all of them in my prayers as spiritual offspring. I remember them every morning in my supplications, together with the Nur students.
Moreover, the reason I prefer one of those innocents to someone of forty who is lax and indifferent, is that they are sinless and show a sincere interest. There must therefore be something that makes them do this, and just as I greet grown-ups, so I respond to their greetings. Also, since because of both their innocence and their being future Nurcus, their prayers for me acceptable, I say to them: “Since you are my spiritual children, I pray for you; and because you are without sin, your prayers for me are acceptable, Allah willing. So you pray for me too, for I am very ill.
Because it is a strong possibility, I and my brothers who are with me have formed the opinion that the schools that were opened at one time as part of the schemes of the Masons and atheists to educate the youth in accordance with a type of communism, later changed and tried to corrupt the young people. These innocent young children of the Turkish nation, which is the heroic standard-bearer of Islam, receiving lessons from the Risale-i Nur with a luminous awareness and premonition, may be seen as a response to this calamity besetting the youth. Allah willing, it is a sign that both these young children and the youth will be saved from evils of the Masons and irreligious atheists; that is why the children display this unusual behavior.
Said Nursi
Yes, we too observed this with our own eyes.
The Nur Students who attend to him




The Seventeenth Flash
 Twelfth Note
O my friends who are listening to these Notes! You should know that the reason for my sometimes writing down the prayers, entreaties, and supplications of my heart to my Sustainer, which ought to be secret, is to request Divine mercy to accept the words of my writing when death has silenced the words of my tongue. Yes, the repentence and regret of my short-lived tongue is insufficient to atone for my numberless sins. The tongue of writing is constant and permanent to an extent, and more effectual. And so, thirteen years ago43, when as the result of an upheaval and storm of the spirit the laughter of the Old Said was being transformed into the weeping of the New Said-at a time I awoke from the heedless sleep of youth in the morning of old age-I wrote these entreaties and supplications in Arabic. The Turkish meaning of a part of them is as follows:
O my Compassionate Sustainer and Munificent Creator! Through making the wrong choice my life and youth are lost and gone, and all that has remained to me as their fruits are grievous sins, abasing sorrows, and misguiding doubts and scruples. I am drawing close to the grave shamefaced with this heavy load and sick heart. Like, without choice or deviating to left or right, all my friends, peers, and relations are dying before my eyes, I too am nearing the door of the grave.
The grave is the first stopping-place on the road leading from this fleeting realm to everlasting separation and all eternity; it is the first door opening onto it. I have understood with absolute certainty that the realm of this world, to which I am attached and by which I am captivated, is transient and will die, will perish and depart. And as is to be observed, the beings within it travel on convoy after convoy and disappear. Especially for those like me with evil-commanding souls, this world is exceedingly cruel and treacherous. For one pleasure, it inflicts a thousand pains. For a single grape, it deals a hundred slaps.
O my Compassionate Sustainer and Munificent Creator! In accordance with the saying  “Everything that is coming is close,” I see now that soon I will have donned my shroud, mounted the bier, bade farewell to my friends. Approaching my grave I call out to the Court of Your Mercy through the mute tongue of my corpse and the articulate tongue of my spirit: “Mercy! Mercy! O Most Kind, Most Clement! Deliver me from the shame of my sins!”
Now I have reached the brink of my grave. I am standing at the head of my corpse stretched out beside it. Raising my head to the Court of Your Mercy, I cry out beseeching with all my strength: “Mercy! Mercy! Most Clement! Most Kind! Deliver me from the heavy burden of my sins !”
Now I have entered my grave, I am wrapped in my shroud. Those who came to send me on my way have left me alone and departed. I await Your forgiveness and mercy. I see clearly that there is no place of refuge or succour other than You. I cry out with all my strength at the ugly face of sin, the savage form of rebellion against Allah, at the narrowness of the place:
“Mercy! Mercy! Most Merciful One! Most Clement! Most Kind! Just Judge! Deliver me from the companionship of my ugly sins! Broaden my place! My Allah! Your mercy is my recourse. Your Beloved, the Mercy to All the Worlds, the means to Your mercy. I complain, not about You, but about my soul and my state.
“O my Munificent Creator and Compassionate Sustainer! Your creature and servant called Said is both rebellious, and impotent, and heedless, and ignorant, and sick, and base, and a sinner, and aged, and a wrong-doer, and like a runaway slave; but after forty years he has repented and wants to return to Your Court. He seeks refuge in Your mercy. He confesses his countless sins and errors. Suffering from doubts and every sort of affliction, he beseeches and entreats You. If out of Your perfect mercy You accept him, if You forgive and have mercy on him, that is anyway Your mark. For You are the Most Merciful of the Merciful. If You do not accept me, which door can I approach`? What other door is there? There is no sustainer other than You whose court may be approached. There is no true object of worship other than You in whom I can seek refuge.”

There is no Allah but You, You are One, You have no partner; the last word in this world, and the first world in the Hereafter, and in the grave, is: I testify that there is no Allah but Allah, bat I testify that Muhammed is His Prophet, may Allah Almighty grant him blessings and peace.




Two Letters
From Emirdag
My Dear and Loyal Brothers,
Firstly: it is foremost innocent children who will naturally and according to the conditions of the times, be Nur students. For if a person does not receive powerful instruction in belief when a small child, it later becomes extremely difficult for him to instill Islam and the pillars of belief in his spirit. It is as difficult and foreign as a non-Muslim embracing Islam. Especially if he sees that his parents are not religious and his mind is educated only in the secular sciences, it will be even more foreign to him. Then, rather than respecting his parents, he will be contemptuous of them and be a sort of tribulation for them since he will want them to die quickly. And in the hereafter, he will be not an intercessor for them, but a sort of plaintiff, asking: “Why didn’t you save our belief by giving us an Islamic education?”
It is because of this that the most fortunate children are those who enter the sphere of the Risale-i Nur, and respectfully serve their parents in this world, and after they have died through their good works have merits written into the records of their actions, and the hereafter according to their degree act as intercessors for them. The most fortunate children are these.
The second sort of Risale-i Nur Students are women, who by nature are in need of the Risale-i Nur and to an extent are disgusted with the world or fed up with it. Especially if they are getting on years, the Risale-i Nur is true spiritual sustenance for them. For one of its fundamental principles is compassion, which a manifestation of the divine name of Most Compassionate. And the most powerful innate quality of women is compassion; it is the leaven of their natural duties.
* * *
My Dear Innocent Children!
You are studying to learn the Qur’an. But since the new (Latin) letters, which you know, are deficient, as far as is possible you should not read it in them.
Also, the advantages of reading the Qur’an aren’t only to be a ‘hafiz’44 or to win a worldly position or earn a wage, for each of its letters yields at least ten merits, or a hundred or a thousand, fruits of Paradise and benefits in the hereafter. You should think of this and read it with the intention of winning the happiness and ease of eternal life.
Yes, if there is a single benefit in studying science in school for a worldly livelihood or position, or a rank in this fleeting worldly life; learning the Qur’an and its sacred words for eternal life, and its luminous meanings related to belief, is thousands of times more valuable. The former is like glass and the latter like diamonds.
Moreover, you may be true beneficial children to your parents. Since you are innocent and still without sin, if you read and study with such an intention, you will be accepted among the Risale-i Nur’s innocent students and receive a share of all their prayers. You will be luminous, blessed students.
I congratulate both your teachers, and yourself and your parents, and your country.
Said Nursi




Endnotes
1. Isparta is a city western part of Anatolia (Asia Minor) Turkey where Bediuzzaman Said Nursi spent a long period of his life in exile.
2. The name of the university, Bediuzzaman strove throughout his life in Eastern Anatolia, where the religious and modern sciences would be taught together. Although he received funds from Sultan Abdulhamid and laid the foundations on the shores of Lake Van in 1913, it was not completed due to the outbreak of World War I. With the spread of the Risale-i Nur in the first decades of the Republic, Risale-i Nur Medreses, or places where the Risale-i Nur was studied a copies of it were written, opened throughout Turkey. Bediuzzaman then called the Risale-i Nur students, students of the Medreseritu’z-Zehra. [Tr.]
3. Pasha is the highest title of civic and military official in the ottoman period. Also, Military general; navy admiral.
4. Sharia or Canonical law the set of rules, duties and obligations that tha Islamic way of life guides.
5. turkish currency
6. (Kisfu-Hafa 2:70)
7. Kufu: An equal in rank or social status
8. My sisters and the young girls should read the Treatise on Islamic Dress for Women.
9. A Nurcu (pronounced nurju) is one who reads, writes and promotes the idea of the Risale-i Nur
10. As narrated in one of the most trusted books of hadith, the Kesful Hafa. The hadiths are the compilation of the oral traditions or sayings of the Prophet Muhammad (Upon Whom be Blessings and Peace)
11. The sunna are the practices or actions of the Prophet Muhammad (Upon Whom be Blessings and Peace ) 
12. Risale-i Nur study center
13. The Unseen is the aspect of knowledge known only to Allah (swt)
14. Niyazi Misri(1618-1694) was a scholar, a sufi, a poet, and a leader of the Nakshibendi Order in Istanbul. Born in Turkey, he studied at the Al-Azhar university in Egypt. 
15. That is to say, although with all its strength my heart wanted my body to be immortal, divine wisdom necessitated it to be demolished. I was afflicted with an incurable ill for which even Luqman the Wise could find no remedy. (BSN)
Luqman was a saint mentioned in the Qur’an. According to the narration, he lived during the time of Prophet David/Dawud (Upon Whom be Peace)
16. The intemediate realm or the grave 
17. The Night of Power or Laylat-ul Qadir is the night when the Angel Gabriel/Jibrail brought down the first revelation from Allah (swt) to the Prophet Muhammad (UWBP). “Behold, We sent it (the Qur’an) down on the Night of Power. What will convey unto you what the Night of Power is? The night of Power is better than a thousand months, in it the angels and the Spirit descend, by the leave of their Lord, with every command. Peace it is, till the rising of dawn. (Qur’an 97:1-5)
18. Yusa Tepesi is where the Prophets Moses/Musa, Khidr and Joshua/Yusa met
19. Turkish poet and writer whose most celebrated work was “Leyla ve Majnun” 
20. Qur’an 36:82
21. The ease of reporting a definite matter and the difficulty in denying it may be seen in the following comparison: if one person says: there is a wondrous garden on earth the trees in which have fruits which are cans of milk and another says: ‘there isn’t the one claiming it has only to point out its place or some of its fruits in order to easily prove it. Whereas the one denying can only prove his denial and his claim through seeing and showing the whole face of the earth. In just the same way, let alone the hundreds of thousands of signs, fruits, and marks of Paradise which those who give news of it have pointed out, the testimony of two truthful witnesses to its certain existence is sufficient;while the one who denies it can only prove his denial after observing the infinite universe and infinite, unending time, and seeing it and investigating it exhaustively;only then can he demonstrate its non-existence. And so, my elderly brothers, you may understand just how powerful is belief inthe hereafter. (author)
22. Ankara is the seat of government; the capital city of Turkey
23. The Ottoman Empire, which ruled from Istanbul, was the last Islamic Caliphate, governing from 1299-1922.
24. My state of mind at that time promted me to write a supplication in Persian. It was printed in Ankara in a treatise entitled Hubab. (author)
25. The 24th Part of The Flashes, the 3rd book of the Risale-i Nur Collection
26. The Holy Qur’an 33:59
27. Part of my defense for the Appeal Court, which opposed the Eskishehir Court and silenced it: “I say to this court of Law that there is justice on the face of the earth, it will surely quash the decision to convict a person who has expounded a most sacred, true and right Divine principle which has been in force in the social life of three hundred and fifty million people every century for one thousand three hundred and fifty years, relying on the confirmation and unanimity of three hundred and fifty thousand Qur’anic commentaries and following the beliefs of our forefather for one thousand three hundred and fifty years; it will surely quash a ruling (author)
28. The Holy Qur’an 33:40
29. The Holy Qur’an 33:37
30. The Holy Qur’an 33:37
31. The 2nd part of The Words, the first book of the Risale-i Nur Collection
32. Buraq was the horse-like animal which carried the Prophet Muhammad (UWBP) to meet Allah (May He be Glorified) in one of the most celebrated miracles of the Prophet, the Miraj, or Ascencion.
33. The Holy Qur’an 95:4-6
34. The Holy Qur’an 44:29
35. The Holy Qur’an 17:23
36. Once, two tribal chiefs entered the presence of a king. They were in exactly the same situation as is described here (author)
37. The 29th Word is about the immortality of man’s spirit, about Angels, and about the Resurrection of the Dead.
38. The Holy Qur’an 76:19
39. The Holy Qur’an 15:47
40. The Holy Qur’an 2:32
41. The Holy Qur’an 56:17 
42. The Holy Qur’an 56:17, 76:19
43. Thirteen years before this treatise was written. [That is, 1920 or 1921]
44. A hafiz is someone who has memorized all verses of the Qur’an.
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