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Preface
Progenitor of the “service of belief and the Qur’an” movement, Bediüzzaman Said Nursi is arguably the most influential, if woefully under-researched, Muslim thinker of the twentieth century. While the “service of belief and the Qur’an” movement, a faith-based movement consisting of millions of followers worldwide, does not—strictly speaking—fulfill the definitional criteria of a New Religious Movement, it stands out from other contemporary Muslim religious and ideological groupings not only for its uncompromising focus on the renewal of individual rather than collective faith, but also for its eschewal of any kind of religiously-legitimized violence or militancy for the sake of politico-ideological ends. 
Although often stereotyped as the pioneer of reform of an Islam declining under the pressures inflicted on it by the Kemalist secularization policy of the Turkish state, almost half a century after his death, Nursi continues to defy any attempts to locate him precisely within the generally accepted milieu of “Muslim scholars.” While his magnum opus, the Risale-i Nur, is for all intents and purposes a commentary on the Qur’an, it is not a work of exegesis in the technical sense of the word, although he was clearly an accomplished exegete. And while Nursi was well-versed in the principles of scholastic theology (kalām), devoting the lion’s share of the Risale to what he claims are rational proofs for the unity (tawhīd) of God, it is not a work of traditional theology either.
In fact, on one level, the Risale is as resistant to compartmentalization as the Qur’an itself, which it claims to mirror and to elucidate. And if, as Nursi often asserts, the aim of the Qur’an is to guide man to belief, then the teachings of the Risale should be seen as consonant with that aim.
The three supreme matters in the worlds of humanity and Islam are belief, the Shari’a, and life. Since the truths of belief are the greatest of these, the Risale-i Nur’s select and loyal students avoid politics with abhorrence so that they should not be made the tool to other currents and subject to other forces, and those diamond-like Qur’anic truths not reduced to fragments of glass in the view of those who sell or exploit religion for the world, and so that they can carry out to the letter the duty of saving belief, the greatest duty.
Dr Colin Turner, University of Durham



Part One
The Old Said (1877–1925) (The Life of Said Nursi Prior to the “New Said”)
Family Background
Said Nursi’s birth came at a time when great changes were beginning to be seen everywhere, particularly in the Islamic world. He came into this world in the village of Nurs in the historical city of Bitlis in eastern Anatolia. With regard to lineage, he did not belong to one of the well-known families. However, according to traditions traced to the surrounding area, one day a famous personage from Cizre sent two great scholars from his town to educate and edify the people of the village of Nurs and the city of Bitlis. The two brothers came to the village and set up a mosque and a religious school for the youth and children of the area. Nurs thus became a center of knowledge and wisdom.
These same sources state that Said shared the same lineage as these two scholars through the blood line of Mirza Reşan, Mirza Halid, Hızır, Ali, and Sofi Mirza. Said’s grandfather had five children, Hacı Mahme, Kulis, Fatma, and Mirza.1

The dates of birth and death of his mother and father are uncertain. His mother Nuriye Hanım, who was popularly called “Nure”, was the daughter of Molla Tahir, from the village of Bilkan, some three hours to the north of Nurs. She died in the first days of World War I. No further information is known about her family. Said’s father Sofi Mirza died in 1920. He was known by his people as “Sofi Mirzo,” or “Sofi Mirze,” as is written on his tomb.2 Said was born into this family in 1877.
Childhood
Said’s childhood was spent with his family. In his childhood days, the seeds of his mighty potential were already germinating and would soon burst into view. 
His father Sofi Mirza was a follower of Sıbgatullah Efendi, who was known as the Ghawth (spiritual savior) of Hizan in Bitlis. One day he set out to visit the teacher. At that same hour, the Ghawth was engaged in a discussion session with his students. They did not want to let him in, but he insisted and entered the room. The Ghawth showed much respect to this unexpected guest. After Sofi Mirza left, the students remarked that they were surprised by the attentive courtesy of the Ghawth to an ordinary man. He answered his students with the following words: “Gentlemen, such a great person will come from that man’s lineage that a hundred saints cannot equal his spiritual rank!”
According to a second story illustrating the same point, in the city of Isparta in western Turkey where Bediüzzaman Said Nursi would come to visit about 48 years later, there was a saintly scholar named Osman Halidi of Beşkaza. Before this man died—in the same year Bediüzzaman was born—he said to his children and all those close to him: 
A mujaddid (Reviver of Faith) is coming. He has been born this very year.” He added, “One of my four sons will meet this coming champion and kiss his hand (as a sign of respect).” After many years had passed, when Bediüzzaman came to Isparta, Osman Halidi’s last son alive, Ahmed, met Bediüzzaman and, declaring his father’s prediction realized, kissed his hand out of respect. This episode was well known to many persons living in Isparta at the time and was recorded as “the glad tiding of Osman Halidi and the bequest to his children.3
Said Nursi describes his young days thus:
As for my hometown Nurs, both my old students and my fellow people of Nurs know that our village loved to brag of itself in order to appear extraordinary and courageous; it was as if they wanted to adopt the manner of a hero who conquered a large city. Now I know with certainty that those ingenious people will be honored with the great light of Risale-i Nur (The Epistles of Light); to make the village of Nurs, in an unheard of township and an unheard of province, known as an important place (to “put it on the map”), before the Risale-i-Nur came into being, they discerned that blessing from God and showed their thankfulness in their praiseworthy large-hearted manner.
Little Said’s excellent moral character, like that of his siblings, caught everyone’s attention. Sheikh Seyyid Hüseyin Arvasi, who was highly venerated by the little boy’s parents, inquired of his mother Nuriye, “What is it in your training and upbringing that makes all your children so astute?” The venerable woman answered, “In all my life, excepting the times (of the month) when women are excused, I have never missed my tahajjud (supererogatory night) prayers, and I never nursed my children without doing ablutions first.”4
Bediüzzaman acknowledged that the training of his mother was the seed of his entire eighty years of life: 
Indeed, a person’s very first expert teacher and influential figure is his mother. I have always felt the absolute truth of this in my own life and I will say it again: 
Although in my eighty years of life I have studied under eighty thousand scholars, I am certain that the most essential, unshakeable lessons, the ones that return to me constantly fresh, are the lessons both practical and inspirational that I learned from my departed mother. For those are the lessons that, like seeds, were planted during her tenure of authority and have become part of my very nature, almost part of my physical body. It is likewise clear to me that my further education was built on this essential foundation. Without a shadow of a doubt, of the four cornerstones of my career and calling, the most fundamental—to be compassionate and, as in the greatest truth of the Risale-i-Nur, to feel mercy and pity—came to me from my mother’s compassionate actions, example, and lessons.5
When Said was still small, he began to develop feelings that distinguished him from his family and everyone around him: 
When I was eight or nine years old, as was the custom, they invoked the leader of the Naqshi order located in our region, a man known as “the Ghawth of Hizan,” famous for his fasting. Against all the expectations of my relatives, however, I invoked not the Ghawth of Hizan, but the great Ghawth, Abd al-Qadr al-Jilani. From my childhood, whenever I lost so much as a walnut, I said, “Oh Sheikh! I will pray for you, and you pray that I shall find what I lost.” It is surprising, but I am certain, a thousand times the saintly sheikh’s supplications on my behalf have come to my aid.6
Education
A) The First Schooling
During his years at home with his parents, his older brother Molla Abdullah was attending school. The good characteristics his brother was developing through his studies did not escape the attention of young Said. Because of this, he decided to go to school. He went to the school of a scholar, Molla Mehmed Emin, in the village of Tağ near İsparit in Bitlis. But, unable to stand a minor comment said to him in a commanding tone, he left that school and returned to his village Nurs. Upset that he did not find another school in Nurs, he took lessons from his older brother who would come to the house once a week. Some time later he went to the region of Pirmis and then on to the plateau of Hizan Sheikh. Here too his impatience for tyranny led him to fight with four students. These four always joined forces to assault him. One day he paid a visit to Sheikh Seyyid Nur Muhammed. In order not to appear weak by directly complaining about them, he said:
“Dear sheikh, please tell them that when they fight with me, they should come two by two instead of four at once.”
Seyyid Nur Muhammed was pleased at the bravery of young Said and said: “You are my student; no one shall be allowed to bother you.”
After this incident he became known as the “student of the sheikh.” After staying here for a while, he went to Nurşin village with his brother Molla Abdullah.
The way schools were established in East Anatolia was thus: a scholar who had successfully completed his education would go to a village and open a school for God’s sake; if the students were needy, their requirements would be provided either by the scholar or by the townspeople, and he would give classes without charge. Even in his student days Said never accepted under any circumstances the financial assistance of his town, in the forms of alms, any other kind of charity, support, or scholarships.
One day his student friends went to collect alms. Said refused to go with them. The villagers, overcome and impressed by his content heart, voluntarily decided to raise funds on his behalf. However, when they tried to give him a sum of money they had collected among themselves, Said thanked them, but did not accept it. The village people gave the money to his brother Abdullah, pressing him to make Said accept it. The brothers bantered back and forth about the money. Said said,
“Brother, buy me a rifle with the money.”
Abdullah replied, “Absolutely not.”
“Then buy a pistol.”
“Not a chance.”
Said, smiling, asked,
“Then buy me a knife.”
The older brother returned the smile:
“That won’t do! But I will buy you some grapes, so that we can end this sweetly.”7

After living for a time in Nurşin, he left student life and returned to his father’s side, staying at home until the springtime. During this time he had a dream:
Judgment Day arrived, and all creatures in the universe were resurrected. Wanting to find a way to see Prophet Muhammad, peace and blessings be upon him, he remembered the Bridge of Sirat.8 He knew that every person had to pass the bridge, so he stood at its entrance. He saw all the great prophets one by one, and when the Prophet finally passed, Said asked the Prophet to be blessed with knowledge.
The Messenger of God gave him the good news that he would be blessed with the wisdom of the Qur’an, with one condition: he must not interrogate the Muslim community (umma). Said awoke with great excitement.
The joy given to him by this dream awoke in young Said an overflowing love for study. He took his father’s leave and traveled to Arvas in Van in order to complete his education. The famous master teacher there, Molla Mehmed Emin, took himself rather seriously and did not deign to teach the students himself, instead assigning the duty of teaching to one of the students. One day this esteemed teacher was giving a lecture in the mosque when he made an incorrect statement. Said interrupted him:
 “Sir, that is not correct!” He reminded the scholar that he had not condescended to teach him, and then left the mosque. With the goal of finding himself a suitable school, he went to the establishment of the well-known “Mir Hasan Veli” in the Bahçesaray district of Van. Yet when he saw that at this school the lower level or newer students were not regarded, he transferred to Vestan (now Gevaş), and from there moved again to Bayezid in Erzurum.
Here Said began his true education. Until this time he had studied Arabic (sarf and nahw) but only until the book Izhar. In Bayezid under the guidance of the Sheikh Muhammed Celali, his study began in earnest and lasted three months. But it was quite unique. He began from Molla Jami and studied all of the books that should be studied at the traditional madrasa (medrese)
education. He accomplished this by concentrating on the most significant one or two lessons, no more than ten, in each book. When his teacher Muhammed Celali asked him why he did this, Said responded:
I am not capable of reading and understanding this many books. But these books are like a jewelry box, whose key is with you. I request only that you show me what is hidden inside them. I should understand first why these books are important, and later I will return to those that I need.
The inventiveness and capacity for renewal in his character became evident. He could not accept the accustomed traditional commentaries and interpretations studied at madrasa education. In this way, he completely mastered in three months the religious and scientific knowledge usually taught in twenty years.
Upon seeing this, his teachers asked him, “What area do you like most?”
He answered, “I cannot separate these fields of knowledge. Either I know all of them or I know none of them.”
Thus he began to teach himself. In the space of 24 hours, neglecting completely the normal daily life, he would read and absorb 200 page works such as Jam al-Jawami, Sayyid Sharif al-Jurjani’s Sharh al-Mawaqif, and Ibn al-Hajar. He continued this spiritual plane of existence until finally he was able to answer authoritatively and immediately any question regarding any field of knowledge.9
Said stayed one winter in the school of Sheikh Muhammed Celali, perfecting his knowledge of Arabic until he received the degree. Then he took to the road again, wearing nothing more than the simple garb of a poor wandering dervish.
Thus he continued to pursue the path of knowledge and education, but in a different way. First of all, following the way of the Ishraqiyyun (Illuminist) school of philosophy, he concerned himself with eternal matters, eating very little and caring little for the world. The Ishraqiyun regime was designed to accustom the body, step by step, to surviving with less and less nourishment. He, however, did not follow this slower process, but plunged himself all at once into this asceticism. As the days passed, he began to grow thin. He was making do with one piece of bread every three days. Believing the Ishraqiyun principle that “abstemiousness serves to expand the mental capacities,” he tried to adopt their practices.
Seeking to follow the rule “stay away from doubtful things” promoted by the great Imam al-Ghazzali in his book The Revival of Religious Sciences, Said even rejected bread for a time, living only on greens.
Secondly, he spoke little. He would stay overnight in the tomb of Molla Ahmed Hani, where one would timidly enter even in the daytime. The people said of Bediüzzaman, “He is inspired by the spirituality of Ahmed Hani.” At this time, he was but 13 or 14 years old.
Then he decided to go to Baghdad to visit some highly regarded scholars of Islam. With this intention, he came to Bitlis. There, he attended the classes of Molla Mehmed Emin for two days. The Sheikh recommended him to leave the dervish garb and wear the robes of a teacher. Said replied: “I have not yet reached adolescence, so how can I allow myself to be clothed in the dress of a respected teacher?” And, believing he could not be a teacher while still a youth, he did not accept the suggestion. 
As he continued on his journey, he came to where his brother Abdullah was staying in Şirvan. On his shoulder was an animal skin and under his arm the prayer book Dalail al-Khairat.
His brother, who was older and well regarded, belittled Said’s level of knowledge. He asked:
“Since we last saw each other I finished Qazwini’s Sharh al-Shamsi. What are you reading?”
“I have read eighty books.”
“What do you mean?”
“I finished all the books required for the madrasa degree and many others besides.”
Abdullah was taken aback: “If so, shall I test you?”
Said replied, “I am ready for whatever you ask!”
Upon hearing this, Abdullah quizzed his brother. He was shocked at the vast knowledge Said had acquired. He took the boy who had been his own student eight months ago as his own teacher now, secretly meeting him to receive lessons in order to hide it from his students. Finally one day when Abdullah’s students saw him studying with Said through the keyhole, they were astonished. When they asked him about it, he put them off by saying, “I am giving him private lessons to avert the evil eye.”
As the days passed Said became renowned among the local people, and wherever he went they said, “It is the blessed person Khidr walking among us; this youth is a holy man.” Said, to escape their admiring attentions, abandoned his style of clothing and disguised himself in traditional attire, putting on a jacket, dagger, pistol, and long boots.
Bediüzzaman Said Nursi also recalls another memory from these days: “My older brother Abdullah was a disciple of Sheikh Ziyaeddin of Nurşin, a saintly person. In the Sufi tradition, it was acceptable for a student to develop an exaggerated love and positive opinion of the master. Because of this, my late brother said, ‘Sheikh Ziyaeddin knows all disciplines. He has knowledge of everything that happens.’ He tried to get me to join them by telling me how high and holy a saint this man was.”
I said to my brother, “You are exaggerating. If I saw him, I could silence him in an argument on many fronts. Yet in truth, you don’t really love him the way I do. You love the “Ziyaeddin” you have dreamed up, who supposedly knows all disciplines in the universe; you love and respect this title and station you assign to him. If the veil of this world were to part and the Unseen be revealed, this affection of yours would be lost completely or only a fraction of it would remain after seeing the truth. But I love and esteem that holy person because he is within the circle of the followers of the Prophet, and he is a respectable, effective, and genuine leader, in service of the Truth and the people of faith.”
B) Receiving the Title ‘Bediüzzaman’—Wonder of the Age
After he had stayed with his brother Abdullah for some time, Said went to the school of Molla Fethullah Efendi in Siirt. That teacher said to Said playfully:
“Last year you were reading Suyuti’s book; so this year what are you reading the book of Molla Jami?” 
“Yes,” he said, “I have finished Jami.”
Molla Fethullah continued to list books, but every book he mentioned received the same answer: “I have finished it.” Finally he asked in astonishment: “You were like a madman last year; are you still mad this year?”
Said replied:
“In order to save himself, a person may hide the truth from another. But to a master esteemed even more than a father, nothing but the truth can be spoken. If you command it, I will take a test on the books you have mentioned.”
Whatever book Molla Fethullah questioned him on, he answered perfectly.
Molla Fethullah said, “All right, you have excellent understanding, but how is your memorization? Can you repeat some lines from Maqamat-i Hariri after reading them only twice?” and he held out the book.
Said chose a whole page, looked at it one time, memorized it, and repeated it at once.
Molla Fethullah was shocked at this, saying, “It is truly rare to find in one person such intellect combined with such a capacious memory!”
When Molla Ali al-Suran, who had been the teacher of Said’s teacher before, overheard this exchange, he began to take lessons from Said.
While Said was in the school of Molla Fethullah, he memorized the whole of Tajuddin as-Subki’s book Jam’ul-Jawami after studying it one or two hours per day for one week. Molla Fethullah wrote on the cover of the book: “He (Said) memorized this entire book in one week.”
News of this spread throughout Siirt, and Molla Fethullah said to the scholars, “A young looking student came to my school. He answered my every question without hesitation. I am astounded by the exceeding wisdom and knowledge he has attained at such a tender age!”10
It was upon completing an examination given to him by the scholars of Siirt that Said received the title “Bediüzzaman”—Wonder of the Age. Fifty five years later, he wrote about this in a letter:
My inquisitive brother Refet requests information regarding the duty and work of Bediüzzaman al-Hamadani from the tenth century. I know only that this person possessed a perfect intellect and amazing memory. Fifty years ago, comparing me to that great man, Molla Fethullah gave me the same name.
Therefore it was Fethullah Efendi of Siirt who first gave him the title “Bediüzzaman.” And thus Bediüzzaman’s three month period of study in East Bayezid came to a close.
C) Textbooks
When Bediüzzaman was 13 or 14 years old, the books he studied in the space of the three winter months made up the entire curriculum of the madrasa, which would normally take years to study. Including explanations and commentaries, there were more than a hundred books in the madrasa syllabus.11 The way Bediüzzaman studied these books was one of the most important incidents in his life. According to the method followed at the time, the students would study each book in turn, word by word from beginning to end, so that it took fifteen to twenty years to cover only the books about grammar and method. This type of education clearly could not fill the needs of the Islamic world, which was falling behind other civilizations both materially and spiritually. Bediüzzaman’s approach, on the other hand, relied on the teacher only for the “keys” or main ideas of each book, learned in a few lessons; what remained, he mastered through his own effort. Thus, learning became rapid and also encouraged the student to develop self-reliance. In fact, this is the objective underlying our modern educational systems. It is important to emphasize his reform and renewal of the school system while he was still a child, since it was one of the first signs of the revitalization that would be so central to all his efforts throughout his life. This amazing episode also signified the first ripple of the wide-reaching effects he would have in the future, when he was entrusted with bringing a shining new age.
While Bediüzzaman was in Siirt, the knowledge and virtue he displayed at an age that could still be called a child opened the door for jealous antagonism from some scholars and students whom he outshone. Since they could not best him intellectually, a group of young inexperienced students began to try to overpower him physically. When the townspeople heard about the fighting, they ran to the school and saved him, putting him in a room. But Bediüzzaman, who did not want the people to intervene, left the room and told them “even if his enemies killed him, the business of the scholars is no business of ignorant people.” To end the fight he said to one of the students: “Kill me, but at least preserve the dignity of knowledge!” and turned his cheek to them. This sincere act and the respect he showed for knowledge was effective. The students dispersed.
When the governor of Siirt sent the military police to take Bediüzzaman into protection, proclaiming that he would exile all students involved with this matter, he sent them back, saying: “We are students; we may fight and make peace amongst ourselves. But it is not proper for anyone outside our circle to get involved.” He told them he would not be coming with them and the fault was his, so they departed.
Leaving Siirt, Said went again to Şirvan near Bitlis. Among the students, he had won admiration and also awakened enmity. Particularly, there were some purported teachers who, having lost intellectual debates with him, tried everything in their power to belittle him in the eyes of the people. One day, Said somehow missed his morning prayer. These adversaries began to spread rumors about him in the town, saying, “Said has abandoned his prayers.” He was asked, “Why are they saying this?” He answered:
Yes, a groundless rumor could not so easily spread among scholars. The fault is mine. Last night I did not complete reading my habitual prayers and as a punishment, today I am made the object of public blame. There is a grain of truth in what the people are saying, although they did not understand the circumstance and thus mislabeled it.
Said went from Şirvan to Tillo, near Siirt. He shut himself up in a famous small-domed shrine. There he memorized the voluminous Arabic lexicon, the Qamusu’l-Ukyanus, as far as the fourteenth letter of the alphabet, Sin. When asked why he had chosen to memorize Qamus, he said, “Qamus writes how many meanings each word has; in contrast, I wish to prepare a dictionary that shows how many words there are for each meaning.”
His younger brother Mehmet brought food to the shrine for him. He gave the crumbs from the food to the ants living around this single-domed building.
He was asked, “Why do you give the crumbs to the ants?”
He said, “I want to help them as a reward for their pro-republic behavior, since I see that they have loyalty to the society, division of labor, and consciousness of duty.” 
Youth 
A) Journey to Cizre
While Said was in the town of Tillo in Siirt, he saw Sheikh Abdul Qadr al-Jilani in a dream one night. The Sheikh asked him to go to the chief of the Miran tribe, Mustafa Pasha, and call him to the Straight Path; if the tyrant refused to stop his oppression and begin performing the daily prayers, he was to kill him.
Upon waking from the dream, Said went directly to Mustafa Pasha in Cizre to invite him to Islam. The pasha, who did not like learned men and scholars, asked Said why he had come. Said, who never in his life knew the meaning of fear, declared: 
“I have come to bring you guidance. Either give up your tyranny and observe the prayers, or I will surely kill you!” The men around the pasha, who bristled at Said’s daring behavior, calmed him down. 
Mustafa Pasha, looking for a way out, contrived a debate between Said and the scholars of Cizre. He said that if they lost, he would take Said’s advice. Said answered every one of the teachers’ questions correctly, up to the fortieth question. Then he gave an erroneous response, but the audience was too distracted to notice it. At the end of the contest, he remembered this wrong answer and corrected himself.
At this, they said, “Now you have truly overcome us!”
Although Mustafa Pasha, for a time, ceased oppression and began to pray, this would not last long. Soon he renewed his violent fury. At this point the Pasha’s son Abdülkerim, who had become fond of Said, entreated him to leave, and he did.12
From Cizre, Said came to Mardin on foot and met two students. One of these was a follower of Jamal al-Din Afghani and the other was a member of the Sunusi order. They were instrumental in Said’s learning the principles of both the Sunusi order and Afghani’s thought.
While in Mardin, he had an opportunity to exchange ideas with the few liberation sympathizers in the vicinity. The current governor of Mardin, Nadir Bey, became uncomfortable with his fearless, bold actions. Finally, he was taken to Bitlis escorted by two soldiers.
On the journey, the prayer time came. He asked the soldiers to take off his handcuffs so that he could perform the prayers. His request was denied. Bediüzzaman undid the handcuffs as if they were not locked at all. On witnessing this, the soldiers apologized to him in their astonishment: “Until now we were your guards; after this we will be your servants!” Later on, when he was mentioned of this incident, Bediüzzaman replied: “I don’t know either, but it must be a blessing for the sake of prayer.”
During his time in Bitlis, he got word that some government officials were drinking alcohol with Governor Ömer Pasha. Said went to the assembly of drinkers, saying, “I cannot accept such doings by a man who supposedly represents the government of a pious town like Bitlis!” He began by reading a hadith
the Prophet about the evils of alcohol. With his hand on the pistol at his side, he scolded them harshly. But since the governor was an exceptionally mature and patriotic man, he did not say a word. As Said left, the governor’s aide said to him: 
“What are you doing? What you have said is enough to warrant your execution!”
Young Said replied, “I had not thought of execution. I supposed I would be jailed or exiled. But no matter; it is worth my death to stamp out this illicit activity.”
Two hours after the incident, the governor called for him. He greeted Said with respect, even reverently kissing his hand. With good grace he said:
“Everyone has a master teacher; you are mine!”
Governor Ömer Pasha, who had likely heard of Said’s fearless reputation before this incident, was now even more impressed with his bravery. He took him as a guest to his home, allocated a room for him, and said, “You will stay in this room and increase your knowledge!” In the governor’s house, young Said continued his memorization of his textbooks, whose contents he was already familiar with.
The governor’s wife was dead; he lived with his six young daughters. One of the girls tried to enter Said’s room for some reason. Said’s natural temperament prompted him to tell the girl off and drive her harshly from the room. Then he slammed the door shut. Upset, the girl went away.
At the same moment, someone who was jealous of Bediüzzaman whispered these words into the governor’s ear:
“How can you leave Said alone in your house? Your daughters are young. You have no wife! Said is a robust young lad. How can you accept this?”
In the evening when the governor returned home with a suspicious mind, the girl Said had rebuked came crying to him:
“Father! That Said you left in the room is crazy. He scolds us and won’t let us in his room,” she complained.
The governor, realizing that—quite the opposite of the evil suggestions—Said’s integrity of character made him honorable and chaste, got up and immediately went to Said’s room:
“Everyone has a spiritual master. And you are mine!” He again kissed his hand with respect, and from then on increased his courtesy toward Said even more.
B) The Last Lesson in Bitlis
Bediüzzaman resolved to research the principles of every kind of science. Particularly aiming to counter all the doubts and suspicions being levelled at Islam, he spent two years studying and memorizing forty books, including the Matali and Mawaqif Qur’anic interpretations, commentaries and legal treatises, analysis of grammar, sentences and logic, and methodological and technical knowledge on these subjects. To remember all this material, he would recite from memory each day, cycling through the books every three months.
During the same period, he also gained a deeply detailed knowledge of the Hanafi school of Islam and memorized Molla Hüsrev’s book Mirqat on that subject.
Sometime during all this, he began to memorize the Qur’an by reading one or two juz (section of twenty pages) per day. But two thoughts made him stop halfway through:
First, it could be disrespectful to read or recite the Qur’an too rapidly. The second thought that occurred to him was that it was more urgently important to commit to memory the truths and teachings of the Qur’an than its exact words.
Thus his time in Bitlis was a busy one. One day, someone told Said a lie: that Muhammed Kufrevi, who was a famous sheikh in Bitlis, had cursed him. Said went to visit the man immediately, and the Sheikh received him courteously and then gave him the following teaching:
Praise be to the God who created everything in its measure and set in motion all natural systems and cycles, who in His wisdom gave shape to everything. And peace, mercy, and blessings be on Muhammad, who occupied the center of the circle of prophethood; and peace be upon his Family and Companions, the examples of generosity and courage. As long as the stars circulate in the heavens and the clouds circulate in the skies, peace be upon all of them. 
Later he said of this man, “It was the Blessed Sheikh Muhammed Kufrevi who gave me my last and most blessed lesson, and showed me deep affection far beyond my deserts.”13 Bediüzzaman lost this cherished teacher around the same time. One night, he saw the Sheikh in a dream. He addressed Said:
“Said! Come and visit me; I am leaving,” he said. So the young man immediately went to the sheikh’s home. When he arrived he saw that the Sheikh was already gone, and then he woke up. He looked at the clock; it was late at night. He lay back down. In the morning, the sound of mourning and weeping came from the sheikh’s home. He had passed away late the previous night.
When he was with Muhammed Kufrevi, Said had the opportunity to be taught by the great Sheikhs of eastern Anatolia, such as Seyyid Nur Muhammad, Sheikh Abdurrahman Tagi, and Sheikh Fehim Arvasi. Besides, he greatly loved the leading scholars such as Molla Fethullah, Sheikh Emin, and Sheikh Fethullah Efendis, who had taught him. 
Van
Because of his growing reputation, the Governor of Van, Hasan Pasha, invited Bediüzzaman to Van. Upon receiving the invitation he went, and he stayed there for fifteen years. He continued to learn the new sciences and also worked on reforms of the madrasas
and among the tribes.
In Van, he soon realized from his arguments with the governing officials, who had been educated in the sciences, that the traditional Islamic theology would not sufficiently deal with the doubts about Islam and Qur’anic knowledge that were being raised, and that study of modern science was also necessary. With renewed fervor, he took up the study of the sciences and in a short time learned the principles of history, geography, mathematics, geology, physics, chemistry, astronomy, and philosophy.
When Governor Hasan Pasha left Van, Tahir Pasha, appointed in his place, was likewise utterly respectful to Bediüzzaman. Tahir Pasha followed the latest developments in Europe closely and opened his mansion for scientific discussions. These circumstances allowed Bediüzzaman to further his education and widen his vision.
The Pasha, who read the works of the European scholars and philosophers, asked him difficult questions about science and philosophy. One day Said saw Tahir Pasha’s books and understood the source of his questions; in a short time he read the books, learnt their contents, and even memorized the important passages.
During his time in Van, Bediüzzaman added fifty more textbooks to the forty textbooks he had quickly committed to memory in Bitlis (making the number he knew by heart ninety). Among these were philosophy, science, history, and literary books as well. This early period of his life, which showed on many occasions his extraordinary capabilities, was a preparation period for his divinely ordained destiny: a momentous achievement in his future. Indeed, a time would come when he would not be allowed to have a single book with him. This must have been the reason he was given such aptitude that he would have no need to carry books with him.
While I was in Van as a youth, I stayed in a room set aside for me by Governor Tahir Pasha in his mansion. Every night, before going to sleep I would repeat texts I had memorized for two and a half hours. By the end of that time I knew by heart about ninety books. I went through the entire list reciting each book by heart once every three months. I thank God that all the knowledge I acquired became steps by which to ascend to the truths of the Qur’an. Then when I reached the truths of the Qur’an, I saw that each verse of the Qur’an encompasses the universe. No need then remained for any other book. I saw that the Qur’an suffices in itself.
Tahir Pasha, passing by Bediüzzaman’s room at night, overheard him reciting the books he had memorized. He thought the young man was reciting prayers and invocations.
A) Bediüzzaman’s First Educational Institute in Van
Throughout the years in Van, Bediüzzaman was better known as Molla Said the Famous. In communities and villages in the surrounding area, he organized scholarly gatherings and debates on difficult topics. He also worked for reconciliation and resolution of longstanding enmity between tribes. He even managed to make peace between Şeker Ağa, leader of the Giravi of the Ertoşi tribe, and Mustafa Pasha, the chief of the Miran tribe, ending the continual hostilities between their men—something the government had been unable to do.
On the day these two men were reconciled, Bediüzzaman asked Mustafa Pasha angrily, “Have you not repented and given up oppression yet?” 
He responded meekly, “Whatever you say, I shall comply with your decision,” and confirmed his acceptance of peace.
After the ceremony, Mustafa Pasha tried to give Bediüzzaman a sum of money and a gift of a horse. But Bediüzzaman rejected, saying, “Have you not heard that I have never accepted money from anyone? How then could I accept anything from a tyrant like you? Apparently you have already broken your intention. You will not reach Cizre alive!” And indeed, Mustafa Pasha died on the road on his way back to Cizre.
During his fifteen years in Van, Bediüzzaman concerned himself with the deeper causes of the widespread ignorance and backwardness in the Islamic world. He believed that many of these problems had roots in the education system and therefore could be solved through education reform. Therefore he wanted to open in Bitlis and Van a school like al-Azhar University in Egypt, to be called Medresetü’z Zehra, where both religious sciences and modern sciences would be taught.
He did a trial of this idea with the help of Hasan Pasha. Progressive teachers from the East and promising students were brought to the center of Van. Arrangements were made for their basic needs, such as beds and meal plans. Four students received scholarships, and the school was opened. Said himself taught them geometry, arithmetic, algebra, physics, history, and geography, as well as religious sciences. This went on for six or seven months. But soon some jealous teachers came out against it and put an end to the project.14
One day while going to the school, which was in front of the Van Citadel, he had a strange accident. Years later he wrote of this incident: 
Those of my old students who are still living know that in the years 1314–1316, the Van Citadel was a great monolith which stood like a mountain at the height of two minarets. We were going to a secret door, which was an ancient cave. Suddenly the shoes slid from my feet, both my feet flew out from under me, and I was certain that I was falling. Although there was nothing on which to support myself, I was hurled in a three meter arc into the door of the cave as though I had been standing on something broad. Apparently it was not the appointed hour for me or those with me; there can be no explanation but divine protection for how I was saved from death.15

The students who saw him fall heard only the exclamation, “Oh no! My mission!” Perhaps it was for the sake of this mission that God had saved him once again.
B)A “Revolution of the Mind” and a New Direction
The time Bediüzzaman spent in Van was very fruitful. Two unique events—a dream he had there and a particular piece of news he heard from Tahir Pasha—started a storm in his heart and sparked a revolution in his thought.
He described the dream thus:
Before World War I started, I saw myself in this true dream at the foot of the famous Mount Ararat. Suddenly the mountain exploded with terrible force. Enormous chunks of the mountain were thrown to every corner of the world. In the midst of the terror I looked and saw my late mother by my side. I said, “Mother, do not fear! This is God’s command. He is the all-Merciful and the all-Powerful.” Then a serious man appeared and said to me in a commanding voice: “Proclaim the miraculousness of the Qur’an.” I awoke and understood the meaning: A great explosion and change will occur. With this explosion, the ramparts around the Qur’an will be broken. The Qur’an will defend itself. It will be assaulted, and its miraculousness will be its steel armor. And I understood that although it is far beyond my ability to explain one aspect of the miraculous Qur’an, in that time I will be appointed to do so.
Not long after this dream, Tahir Pasha showed him a story in the newspaper. It was a report of a speech made in the British House of Commons by William Gladstone, the Secretary for the Colonies. Holding up a Qur’an for his audience to see, Gladstone said: “So long as this Qur’an is in the hands of the Muslims, we cannot dominate them. We must either take it from them or make them lose their love of it.”
This news had a profound impact on Bediüzzaman and provoked an overpowering response. On hearing it, the young man who possessed excellent character traits like courage, sincerity, kindness, and knowledge was filled with zeal. He declared, “I will demonstrate and prove to the world that the Light of the Qur’an will never go out nor be put out!” And he immediately began to work. He turned all his attention to proving the miraculousness of the Qur’an and silencing the unbelievers once and for all. This note he wrote shows how this was a turning point in his thoughts:
After learning that Europe was plotting the “assassination” of the Qur’an, heeding the decree of the verse “…so turn away from them,” he had a revolution of the mind and a radical change in the direction of his interest. All the knowledge he had amassed had been steps leading him to understand the Qur’an’s meaning and the evidence for its truths. From this point on, this comprised his ultimate goal, the aim of all his intellectual energy, and the purpose of his life. He had found in the Qur’an a guide, mentor, and master teacher.
Bediüzzaman’s FIrst Visit to Istanbul
With this burning in his spirit, Bediüzzaman decided to go to the Ottoman capital of Istanbul to raise support for the new university—Medresetü’z Zehra—that he had always wanted to establish with his own teaching method. He consulted with his close friend Tahir Pasha about this. Tahir Pasha had always supported him, and now he agreed to send Bediüzzaman to Istanbul in 1907. 
Bediüzzaman saw that one of the greatest problems plaguing the Islamic scholars was ignorance. He believed the only remedy was to teach modern sciences along with religious sciences in the schools, and he expressed this at every opportunity. While travelling to Istanbul he voiced this in the schools he passed on the way. One of the students who was in a school where he stopped on the way recalls:
One day a young man of twenty or so with a swarthy complexion came into our school. He wore boots on his feet, a shawl on his head, and a dagger at his waist. Our teacher immediately stood up and said:
 “Come in, Molla Said,” and showed him to a seat with great respect and courtesy. When he was asked as to his purpose in coming to Istanbul, he said:
“I have travelled all over Anatolia. I have been observing the conditions there closely. I am going to Istanbul to meet with the sultan and make a proposal. Religious courses should be taught in the modern schools (mektep) and modern sciences should be taught in the traditional schools (madrasa).”
“And what good will that do?” 
Said replied, “If students are educated in this way, the mektep students will be saved from irreligiosity, and the madrasa students from bigotry and ossified ideas.”
When he first arrived in Istanbul, in order to draw attention to the problems (particularly the level of education) in East Anatolia and thereby gain support for his school reform concept, he did not forsake the local dress of that region. Wherever he went, this distinctive clothing made him stand out. At his first opportunity, he presented his case for Medresetü’z Zehra to the Sultanate:
It is recognized gratefully that the government is establishing schools in East Anatolia’s villages and boroughs in order to participate in the world competitively among the peoples of progress and civilization. However, only children who know Turkish can benefit from them since children who have not learnt Turkish consider the only institutions of education to be the madrasas (religious schools), and the new schools’ teachers do not know the local language. Therefore, these children are still deprived of knowledge.
This is the situation as it stands. The resulting uncivilized behavior and disorder makes the divisive ideas of the West more attractive for them. Moreover, they become prey to doubts and suspicions since the people’s level of knowledge remains in the primitive state of the past, ignorant and uncivilized. Those who have historically always trailed behind the Kurds in every aspect are now taking advantage of our misfortune. This situation ought to be alarming for those who are concerned with the future of this country and of Islam....These circumstances are preparing a crushing blow for the Kurds soon, and those who see it coming, our hearts ache.” Then Bediüzzaman presented his proposal that three new schools should be opened in three different areas of East Anatolia as a solution for this.
With these schools the basis of education would be established. Unity and accord will be stressed, which will make available to the government a huge force which is now being wasted on internal conflict, causing it to be expended outwardly. And it would demonstrate that they are thoroughly deserving of justice, and capable of being civilized, as well as displaying their natural ability.
It is not unusual for men of great genius to show insight that embraces and comprehends both past and future at the same time. The concerns and vision in this petition, written a century ago, are still very true today. The solutions and steps it proposes are still viable and appropriate. 
A) The Question-Answer Days in “Şekerci Han”
Bediüzzaman wanted to focus the attention of the sultan, the government, the scholarly class, and the people of the mektep schools on the education movement in the east. So he found a place to stay at the lodging house Şekerci Han and invited the scholars, students, politicians, and soldiers to teachings and debates.
He posted the following announcement on the door of his room:
If anyone, religious or irreligious, philosopher or scholar, from school or madrasa, has a question regarding any kind of knowledge or sciences, he may ask me. From you the question, from me the answer...but I shall not question anyone.
This strange proclamation brought a stream of scholars and students to Bediüzzaman from around Istanbul. He did not leave any of their questions unanswered.
On one of his question-answer days, Bediüzzaman came across Sheikh Bahid in a café near Ayasofya (Hagia Sophia). He said of this encounter: 
Sheikh Bahid, who was the head scholar of Al-Azhar University, asked the Old Said in the first year of the freedom:16 “What is your opinion about the freedom movement in the Ottoman government, and what is your opinion of Europe?” 
At this, the Old Said said, “The Ottoman government is pregnant with Europe; it will give birth to a state resembling a European state. And Europe is pregnant with Islam; it will give birth to an Islamic country.”
That erudite man said, “I affirm what you have said.” Then he said to the teachers who had come with him, “I cannot dispute with him and win.”
Bediüzzaman believed that these unusual circumstances and experiences in his youth were sent to him by God to prepare him for the great service he would perform in the future. 
At first I interpreted the unique happenings throughout my life to be pre-ordained miracles of Ghaws al-Azam (Abd al-Qadr al-Jilani). Then it became clear that they were miracles attached to the Risale-i Nur.
While I was on my way to Istanbul, before the declaration of constitutional monarchy, I came across a couple of books on Kalam (Islamic Theology). I carefully examined them. After I arrived in Istanbul, for no reason I announced that anyone from the scholars, secular schools, or anywhere could ask me any question. To my great surprise, all those who came to debate asked questions about the topics I had studied on the road and which were still in my memory.
Even the questions put to me by the philosophers were on topics I had learnt by heart. In hindsight, it is clear that this marvelous success, well beyond my limitations, this seemingly meaningless manifestation of virtue, was to prepare the groundwork for the Risale-i Nur to be accepted by the scholars of Istanbul and to direct their attention to its importance.
B)Proposals for Educational Reform and the “Conversation with the Doctor”
Because of Bediüzzaman’s success day after day in his question-answer challenge at Şekerci Han, he was gaining growing fame and renown in Istanbul, so some of the sycophantic generals surrounding the sultan started to bend his ear. With the thought, “Anyone who pretends to know everything and answer all questions is crazy,” they managed to get Said committed to a mental hospital.
In the Istanbul Toptaşı Hospital, Bediüzzaman explained to the doctor his theories about the causes for the decline in Ottoman education:
In these days of progress, Islam, which represents the true civilization, has fallen far behind western culture. The biggest reason for this is, the three main branches of society—the people of the madrasas, the people of the secular schools, and the people of the Sufi orders—hold notions contrary to one another and draw upon differing sources.
Those of the madrasa, by attaching excessive importance to the details of certain interpretations, accuse those who study at state schools of losing faith. Meanwhile, those of the schools believe the madrasa to be unreliable and uninformed because they are not versed in the modern sciences.
In the madrasa, they view those in the Sufi orders as having gone off track with innovations because of some methods and rites they use to increase their enthusiasm and zeal. The unlearned take these rites to be (approved) forms of worship and themselves fall into error.
Exaggeration, taken to the extreme, opens the door to complaisance and carelessness. Some innovations are being mixed up with the traditional invocations. This dissention and disunity is shaking the foundation of Islamic morality and putting us behind in the progress of civilization.
The solution is that it should be seriously undertaken to teach the religious sciences in the schools. The madrasa for their part should teach modern sciences instead of needless courses like old Greek philosophy, and the Sufi lodges need scholars with deeper intellectual knowledge.
Thus all three branches will be able to make progress in compatible and suitable ways...
Upon listening to Bediüzzaman, the doctor was stunned. He recognized him as a lover of learning, a patriot, and the owner of a peerless intellect. He wrote up his report, which said, “Istanbul has never before seen such an extraordinarily intelligent man nor one who has comprehended the meaning of things so deeply,” and sent it to the office of the sultan.
This doctor’s report created a commotion in the sultan’s council. From the hospital, Bediüzzaman found himself quickly thrown into prison. They immediately began looking for a way to get him to leave Istanbul. First they got the sultan’s permission to offer him a sum of money and a monthly salary of 30 gold pieces. Chief of Police Şefik Pasha sent these to Bediüzzaman with a kingly gift.
The Police Chief said, “The sultan sends his greetings... with this money to get your salary started. The next payment will be even larger!”
Bediüzzaman replied, “I am not a beggar looking for a handout. Even if it were a thousand lira I would not accept it. I have come for my country, not for myself. What you have offered me is hush money.”
The Pasha retorted, “You are defying a decree. Commands are not to be defied.”
Bediüzzaman was not intimidated: “I am defying it; let the sultan take offense, let him summon me. I will tell him myself.”
The Pasha threatened, “The result will be grievous!”
Bediüzzaman said, “If his intention is to dump me into the sea, it is a wide grave. If I am executed, I will be embraced by the hearts of my people. And when I came to Istanbul, I brought my life as collateral. Do what you will! I am serious too; I desire to sound the alarm to my people and show them that to belong to a country is to serve. It is not to clutch at a salary. And someone like me serves the nation and State through advising and admonishing. And that is through being a good example. And that is through expecting nothing in return. These are the reasons I cannot be required to accept your salary!”
The Pasha said: “The legislators are in a meeting right now about the demands you have regarding education in the East.”
Bediüzzaman replied, “So on what basis do you hurry to try to offer me this money and make me abandon education? Do you hold my personal gain to be more important than the gain of the whole country?”
The Pasha was outraged.
Bediüzzaman said, “I have lived free. I grew up in the mountains of East Anatolia, which is the place of absolute freedom. Your anger will not give me pause. Don’t waste your energy in vain! Send me into exile; I will be happy to live in Fizan or Yemen and you will be saved from these dishonest machinations for your political goals.”17

Bediüzzaman’s unjust imprisonment did not last long. After the constitutional monarchy was established and amnesty was declared, he regained his freedom.
C) Bediüzzaman and the Constitutional Movement
A time of anarchy and disorder had begun in Istanbul with the declaration of the constitutional monarchy. The course of events had brought an era characterized by opposition to Islam and the undermining of both traditional and spiritual values. Bediüzzaman, known for his belief that “constitutional rule was compatible with Islamic law” strove with all his might to turn this trend around and prevent the people from becoming alienated from the Qur’an. To this end, he both published articles in newspapers and journals and addressed the public in various functions, public meetings, conferences, etc.
He spoke at the meetings of the CUP (Committee of Union and Progress), where they were organizing and preparing to declare a new constitution. He gave his first public address on July 11, 1908 in Istanbul. Later he gave this same address in Salonica. In the speech, he tried to show that the constitution was not a challenge to Islamic values:
“O my oppressed country! Let us answer its call! The first door is the unification of hearts in the circle of Islamic law; the second is love of country; the third, education; the fourth, hard work; and the fifth, the abandonment of wrongdoing.
“O children of this country! Do not misconstrue freedom, for by doing so we may lose it. Let us not be choked with the same putrid drink of the old bondage, from a different cup. True freedom will come to life and prosper through abiding by the laws, obeying God’s commands, and internalizing ethical and moral values.”18
Bediüzzaman’s active participation in social life continued; as he expressed it, wherever he saw a blaze, he ran to extinguish it. He spoke at the Şehzadebaşı Ferah Theater when unrest broke out; to the unruly crowd gathered to demand a boycott of Austrian goods (October 10, 1908); to the gathering of madrasa students at the Bayezid Square (February 27, 1909); at the establishment ceremony of the Committee of the Union of Muhammad (İttihadı Muhammedi Cemiyeti) at Ayasofya Mosque (April 5, 1909); and many such places to restore order and quell anarchy. But his passionate addresses would not suffice to put out all the “fires” that continued to erupt all over the Ottoman capital of Istanbul.
D) The 31st of March Incident
These days of independence could not be tolerated by some and thus did not last long. Before long an incident took place which would be remembered as the infamous “31st of March Incident” and would usher in a new period of despotism. In Istanbul there was a false rebellion in order to dethrone Sultan Abdülhamid II, and some innocent people lost their lives.
Bediüzzaman, who had supported independence from the beginning and attempted to reinforce it with Islamic morality, was indicted on charges of being involved with the rebellion of March 31. Surely this was a betrayal by those who wanted to prove this independence movement to be intrinsically opposed to religion.
As a result of this betrayal, Bediüzzaman was handed over to the Court Martial. The day he was tried, fifteen scholars who had been condemned in the same Court Martial were still hanging dead in the square.
This trial reveals both the meaning of Bediüzzaman’s time in Istanbul and the real truth about the 31st of March incident.
At the Court Martial they questioned me, saying, “Have you (like those dead outside) supported establishing Islamic law?”
I replied, “If I had a thousand lives, I would be ready to sacrifice all of them for one truth of Islamic law, for it is the source of prosperity and happiness, pure justice and virtue. However, I do not want it in the same way as those who revolted!”
So then they asked me, “Are you not a member of the Union of Muhammad?” And I replied, “With pride. I am one of its most insignificant members, but in the way that I define it (not as a member of any political group, but as a member of the whole community of Muslims bound by ties of religion). Is there anyone except the antireligious who is not a member? …Certain people who make irreligiosity a political tool in order to cover up their own wrongdoing accuse others of reactionism and of exploiting religion for the sake of politics.
The informing spies of today are worse than the old ones. How can their word be relied on? How can justice depend on their word? Depending on their deceitful words, attempting to do justice, man slips into injustice. For no person can be faultless...”
In the remainder of Bediüzzaman’s defense speech he put forth eleven points in favor of the constitutional monarchy. Saying after each one, “thus I am a criminal,” he convicted himself in the name of the constitutional state.
In Istanbul during the days leading up to the rebellion of the 31st of March, showing a high level of civil leadership, his persuasive speeches dispersed many a meeting where unrest was brewing and people were ready to revolt. He expounded the meaning of true constitutionalism to these crowds of teachers and students at the Ayasofya, Bayezid, Fatih, and Süleymaniye mosques in Istanbul and refused to participate in their civil disobedience.
He also played an active role in preventing the rebellion of the porters from the countryside. In the same way after the declaration of constitutionalism, he sent individual telegraphs to 60 different tribes in East Anatolia and adjured them not to participate in any actions against the constitutional monarchy.
Bediüzzaman addressed the court assembled to try him on charges of supporting the Islamic law
and he answered the accusations with the same admonishment he had given to various institutions and associations that were exploiting Islam for the sake of their political and personal ambitions:
I define the Union of Muhammad (the Muslim unity at large) I belong to as follows: It is a circle bound with a luminous chain stretching from east to west and north to south. Those within it number more than three hundred million at this time. The point of unity of this Union and what binds it is Divine Unity. Its oath and its promise is belief in God. Its members are all believers, belonging from the time of God’s covenant with man. Its register is the Supreme Preserved Tablet. The Society’s means of communication are all Islamic books. Its daily newspapers are all religious newspapers whose aim is glorifying the Name of God. Its clubs and councils are the mosques, religious schools, and Sufi lodges. Its center is the two sacred cities of Mecca and Medina. Its head is, the Glory of the World, Prophet Muhammad. Its way is the struggle of each person with his own soul; that is, to assume the morality of Prophet Muhammad, peace and blessings be upon him, to give new vigor to his practices, and to cultivate love for others and, if it is not harmful, to offer them advice.
In addition, Bediüzzaman pointed out that the articles he had published in the newspapers during the rebellion, exhorting the soldiers to obey their commanding officers and abandon the revolt, were credited with preventing the rebellion from growing much larger.
Continuing his defense, he noted that journalists’ provocations had been fueling the unfolding events, and spoke of the portentous consequences of the hanging of innocent people by the repressive death squads on trumped-up charges after the declaration of independence; he argued that force would never triumph over reason or stamp out an idea, and that to secure national unity, the privileged classes must be done away with. He finished by advocating freedom of speech first and then a public admission that some of those people condemned were actually framed:
This government, in the time of despotism, was hostile to reason; now it is also taking lives... If this is government, long live anarchy! Long live death! And long live Hell for all tyrants!
Bediüzzaman expected to be sentenced to death in that fearsome tribunal, but on being acquitted, he did not thank them. He walked out of the court, from Bayezid to Sultanahmet, and shouted at the head of the large crowd that had gathered there, “Long live Hell for all tyrants! Long live Hell for all tyrants!”
Upon receiving this acquittal from the court martial, he published a farewell address and left Istanbul, where he had stayed for one and a half years.
E) Bediüzzaman’s Farewell Address
Bediüzzaman wrote these words concerning his sadness at having been unable to find what he was searching for in Istanbul during his turbulent time there:
Oh great Istanbul! Here is found brotherhood and equality. Yet during the time of despotism, I found these only in the madhouse, and...during the time of ‘constitutionalism’, I found freedom only in the jailhouse...
Men of letters should have good manners (or adab).19 But I see some ill-mannered newspapers disseminating hatred. If this is “manners” and if public opinion is thus confused, bear witness that I have renounced such literature. I will have no part in it. Instead of the newspapers, I will study the “pages” of the world and the celestial bodies at the high mountains of the East.
Bediüzzaman Heads East: the City of Van
Leaving Istanbul, Bediüzzaman headed for Van in east Anatolia by way of the Black Sea. On his journey from Batumi on the eastern coast of Black Sea to Van, he reached Tbilisi, the capital of Georgia. In this city, he climbed the Sheikh Sanan Hill. He was lost in thought looking out over the city when a Russian police officer came and asked him,
“Why are you studying the land with such attention?”
Bediüzzaman replied, “I am planning my school.”
“Where are you from?”
“I’m from Bitlis.”
Russian Police: “But this is Tbilisi!”
Bediüzzaman: “Bitlis and Tbilisi are sisters.”
The policeman was taken aback. “What do you mean?”
Bediüzzaman explained, “Three lights are beginning to be revealed one after the other in Asia and the world of Islam. While with you three layers of darkness will start to recede one over the other. This veil of despotism will be torn down, and I will come and build my school here.”
The policeman answered, “I am astonished at your hope.”
Bediüzzaman: “And I am astonished that you don’t understand! How can you think that winter will go on forever? Every winter is followed by spring, and every night has its dawn.”
The policeman: “But the Islamic world is fragmented.”
Bediüzzaman: “They have gone to study. You see, India is a talented child of Islam; it is studying in the British high school. Egypt is an astute child of Islam; it is taking lessons in the British school for civil servants. Caucasia and Turkistan are two valiant sons of Islam; they are training in the Russian war academy. And so on...
“Yes, when these noble children of Islam have received their diplomas, each will lead a continent, and, waving the banner of Islam—their just and mighty father—on the horizons of perfection, they will proclaim the mystery of pre-eternal wisdom inherent in mankind in the view of pre-eternal divine determining in the face of obstinate fate.”
After returning to Van, Bediüzzaman again began to work for the education of his people. He spent time traversing the settlements in the surrounding area, beginning with the Ertoşi tribes, and visiting in turn the povinces of Hakkari, Bitlis, Muş, Ağrı, Diyarbakır, and Urfa in eastern Anatolia. He held conferences and spoke at debates about constitutionalism.
Two written works were born out of his answers to the questions asked of him in these travels. He made the following statement in the introduction of Münazarat (The Debates):
“The works entitled Muhakemat (The Reasonings) and Münazarat, nourished by the fertile open country, steep mountains, and valleys, sprouted, matured into a tree, and gave fruit in just forty or fifty days’ time. When I wrote these works, the time was short, the environment was wilderness, and I was a pilgrim with a distracted mind and a half sick body; I wrote them hastily.”20

The Damascus Sermon
Bediüzzaman went to Damascus in 1911 after completing his journeying in the eastern regions. He met with the most advanced scholars in the area. While in Damascus he delivered the sermon that came to be known as the Damascus Sermon in the Umayyad Mosque to a congregation of over 10,000 and an assembly of 100 academics. This sermon was applauded by all the intellectuals. Within a matter of days it had been printed and distributed twice to the masses. Following are some of the basic points from this long, effulgent sermon:
In this time and place, I have taken lessons in the school of human social life and discerned six illnesses that have caused us to be left behind in the Middle Ages, surpassed by foreigners and Europeans in the march toward progress and flight toward the future, as well as in economic development.
First: Hopelessness has settled on us and taken root.
Second: The death of loyalty.
Third: Cherishing enmity.
Fourth: The people of faith have lost sight of the luminous ties that bind them together.
Fifth: The rise of despotism, which flourishes like a contagious disease.
Sixth: Restricting individual efforts to that which is done only for personal gain.
The future will belong to Islam, and Islam alone.
If we demonstrated in our actions the perfections of the truths of faith and Islamic morality, the followers of other religions would doubtlessly enter Islam in whole communities, even regions and states.
As Muslims, the Qur’an refers us to our reason; we are compelled by proof. We approach the truths of faith with our mind, intellect, and heart. We do not ignore proof in order to blindly obey and imitate clergy like some adherents of other religions.
Despair is a most dire and dreadful disease afflicting communities and nations like a cancer.
Yes, righteousness and loyalty/integrity are the touchstones of Islamic social life. The thing most worthy of love is love, and the quality most deserving of hostility is hostility.
The key and discloser of the continent of Asia and its future is consultation which would liberate Islam and half a billion Muslims (in the early twentieth century) from the various forms of tyranny to which it was subjected.
Return to Istanbul
While Bediüzzaman was staying in Damascus he was also keeping a watchful eye on developments in Istanbul.
In Istanbul, CUP and its patriotic wing was gaining power. Enver Pasha, the Commander-in- Chief, was particularly a good friend to Bediüzzaman and always had been. Sultan Reşad was likewise known to have sympathies for him. Bediüzzaman, seeing opportunity in these developments, returned to Istanbul by way of Beirut. He again began to work for the establishment of Medresetü’z Zehra, the Eastern University he had always envisioned. Soon a chance came into being for this ambition to be realized. In June 1911 Sultan Reşad, about to set off for a journey to the European Ottoman provinces, invited Bediüzzaman to travel with his royal convoy as a representative of the eastern provinces.
The sultan’s convoy boarded a new addition to the Ottoman fleet, the armored ship Barbaros, and departed Istanbul for Salonica on June 7. From there they traveled by train to Skopje arriving June 11.
At that time a proposal for a large university was being considered for Kosovo. Bediüzzaman told the council and the sultan, “The East has great need for such a university, for it is the center of government for the entire Islamic world,” and he went on to explain what should be included in such a school. “You can be sure, we Kurds are not like others. We know that our social life and happiness originate from the Turks.” Then he explained the intellectual confusion being experienced through European influence as thus:
Between the material and the spiritual, European thought is stronger in the material sciences and is therefore rightfully esteemed. But in religious matters, why is the word of those same Europeans held above the word of famous religious scholars? Another problem is that experts in one area are viewed as if they were experts in every area. Likewise some scholars are not knowledgeable in the religious sciences, but still their word is taken above that of experts in these areas. And some of these scholars, for the sake of their own pride, rely on their ego even in religion. And comparing the present to the past, their false comparisons lead them to wrongfully complain.
This could not be solved without teaching both scientific and religious knowledge with sound methods. Sultan Reşad, who saw that the ideas Bediüzzaman advanced were quite logical, accepted that a university in the Eastern Anatolia be opened.
When the delegation had completed its travels in Rumelia, the convoy returned via Salonica on the ship Barbaros, arriving in Istanbul on June 26.21
When the conflict in the Balkans broke out, the plan for the Kosovan university fell by the wayside. After that, Bediüzzaman convinced the sultan to use the funds allotted to Kosovo for his Eastern University.
Return to Van – 1913
When Bediüzzaman learned that the first installment of the sum allocated for the school had been granted by Sultan Reşad, he returned to Van. By the shore of Lake Van in the Edremit district, he laid the groundwork. Unfortunately it was not to be: with the onset of the World War, this initiative was again de-prioritized.
Bediüzzaman had sensed in the winter of 1913 that a catastrophe was close at hand, and the World War would bring suffering to a great number of people. He said to his students: “a great calamity and disaster is headed our way,” and he began to teach use of weapons alongside his regular classes in his madrasa. He worked to counter the increasing violence in the region. Bediüzzaman, who always held Islamic unity as his main aim, always attempted to stop any movement or development which would create sectarian division or conflict within the Muslim community.
Bediüzzaman was influential in preventing the spread of the Bitlis revolt which occurred shortly before the World War I. He was visited by some sheikhs who were thinking of rebelling after seeing some profane actions from some of the commanders: 
Some time before the first World War, when I was in Van, some sheikhs came to me. They said, “Some of the commanders are irreligious. Come and join us; we are going to revolt against their authority.”
I told them, “These wrongs and irreligiosity are the hallmarks of such generals. The army cannot be held responsible for them. There are perhaps 100,000 saints in the Ottoman army. I cannot and will not stand with you against this army.” Those persons left me, had their revolt, and started the pointless Bitlis incident. Soon after, the World War erupted. That army went to war in the name of faith. As if to validate my action, 100,000 of its soldiers were martyred and elevated to the level of sainthood.
Bediüzzaman during the First World War
A) Action on the Front Lines in the East
Shortly after the First World War began, in October 1914, Russian forces attacked Ottoman territory from the east. Bediüzzaman went to Erzurum, which was experiencing the worst blows. He was appointed chaplain of the Third Army. As he had been on the front lines since the first days of the war, he was entrusted with organizing militia forces by the Commander-in-Chief Enver Pasha. He continued to fight at the head of the militia. He received recognition from the commanding officers and the Governor of Van for his contributions on the front. In a document he was given, it was emphasized that “all the service done by the entire Van regiment was the result of the spiritual and literal service done by Said Nursi.”
Whenever he returned to the trenches during the fighting, Said worked on writing his commentary on the Qur’an, titled İşaratü’l İ’caz (Signs of Miraculousness) with his highly esteemed student Molla Habib. He would dictate and Molla Habib would write, sometimes on the march, other times on horseback, and sometimes in the trenches. This book was written, for the most part, in these conditions.
B) The Fall of Bitlis and Capture of Bediüzzaman
After his mission in Van, Bediüzzaman joined the defense of Bitlis, which continued for a week. During the fight, a shell hit Bediüzzaman’s right shoulder. One of his students who was at his side during the Bitlis battle, Molla Münevver, recalls the day they were captured:
“In Bitlis there were only several of Ustad (Teacher) Bediüzzaman’s students remaining with him; most of our friends had been killed. During the night we were on the move and had to jump down from a height. Ustad Bediüzzaman broke his foot when he fell. He did not complain or utter even a grunt. We were stuck in a cave in the freezing cold, mire, and snow for about 36 hours.” Bediüzzaman and his students had no option but surrender to the Russians. Soon Russian soldiers came to the cave to take them to their commander.
They were all captured and dispatched to Kostroma, a city to the North-East of Moscow. 
C) Captivity in Kostroma in North-Western Russia
Bediüzzaman was sent into exile to Kostroma and stayed in this area for two and a half years. He wrote of his activities there:
In Kostroma, Russia, I was together in a dorm with the other captured soldiers. I would teach them from time to time. One day the Russian commander came and saw what we were doing. He said, “This Kurdish volunteer is the leader of his regiment and killed many of our soldiers. Now he is engaging in political rallying here. I do not permit him to give classes.” Two days later, he came and revoked his previous ruling, saying “Seeing that what you are teaching is not political but religion and morality, continue your classes.”
One day Nicolai Nicolaevich, the Russian Commander-in-Chief, came to inspect the camps. When he passed by Bediüzzaman, who was seated, Bediüzzaman paid him no attention and did not even stir. The General noticed him, and finding some excuse, passed in front of him a second time. Bediüzzaman still did not stand up. So he passed by him a third time then stopped. He said to him,
“Do you not know who I am?”
“Yes, I know,” replied Bediüzzaman. “You are Nicolai Nicolaevich, the Czar’s uncle. You are the Commander-in-Chief of the regiments of the Caucasus.”
“Then why do you insult me?” asked the General.
“Forgive me, but I have not insulted you. I only did as my beliefs commanded me.”
“What do your beliefs command?”
“I am a Muslim scholar. There is faith in my heart. A person with faith is superior to a person without. If I had risen to my feet, it would have been disrespectful to my beliefs. Therefore, I did not.”
“In that case, you are saying I am without faith, and you are insulting both me and the Army of which I am a member, and my nation, and the Czar. You will be questioned immediately at a court martial.”
As the General decreed, a court martial was set up. The Turkish, German, and Austrian prisoners of war came to the headquarters and tried to convince Bediüzzaman to apologize to the General, but he told them,
“I am eager to travel to the realm of the Hereafter and enter the presence of God’s Messenger, and I need a passport. I cannot act contrary to my beliefs.”
Unable to dispute this reply, they awaited the court’s verdict. The examination was completed. Then Bediüzzaman’s execution was ordered. The squad arrived to carry out the sentence. But Nicolaevich, impressed by Bediüzzaman’s genuine fearless attitude, saw that he truly was a man of deep faith. He said to Bediüzzaman,
“Forgive me! I thought you behaved as you did in order to insult me, and I acted accordingly. Now I realize you were merely acting as your beliefs required. Your sentence is lifted. You should be commended for your firmness of belief. Once again, I apologize.”22
Bediüzzaman did not tell this story until thirty years later when it was published in a newspaper. When this war memory was recounted by others he did not attach any importance to it, wanting instead to draw attention to faith and the Qur’an, his essential mission. He said, “This story is true, but I did not describe it in detail because I had no witnesses. Only, I did not know that the squad had come to execute me; I understood later. And I did not know that the Russian Commander had apologized in Russian. That is to say, the Muslim captain who was present and told the newspapers of the incident understood that the commander had said repeatedly, “Forgive me.”
Bediüzzamman later described some other memories from his days as a prisoner-of-war in Kostroma. In his book Şualar (The Rays), he says:
In the First World War, as a prisoner, I was in the distant province of Kostroma in Northern Russia. There was a small Tatar mosque there beside the famous Volga River. I used to become weary among my friends, the other officers. I craved solitude, yet I could not wander about outside without permission. Then they took me on bail to the Tatar quarter, to that small mosque on the banks of the Volga. I used to sleep in the mosque alone. Spring was close. I used to be very wakeful during the long, long nights of that northern land; the sad splashing of the Volga and the mirthless patter of the rain and the melancholy sighing of the wind of those dark nights in that dark exile had temporarily roused me from a deep sleep of heedlessness. I did not yet consider myself old, but those who had experienced the Great War were old. For those were days that, as though manifesting the verse, “a day which will turn the children grey-headed,”23
made even children old. And while I was forty years old, I felt eighty. In those long, dark nights of sorrowful exile and melancholic state, I despaired of life and my homeland. I looked at my powerlessness and loneliness, and my hope failed.
Then while in that state, comfort arrived from the All-Wise Qur’an; my tongue said, “God is enough for us, how excellent a guardian He is!”24 And weeping, my heart cried out, “I am a stranger, I am alone, I am weak, I am powerless, I seek mercy, I seek forgiveness, I seek help from You, O my God!”
And thinking of my old friends in my homeland and imagining myself dying in exile there, like Niyazi Misri25, my spirit searched for its friends and cried, 
Fleeing the world’s grief, taking flight with ardor and longing,
Opening my wings to the void, crying with each breath, Friend! Friend!
Anyway… My weakness and impotence became such potent intercessors and means at the Divine Court on that melancholy, pitiful, separation-afflicted, long night in exile that now I still wonder at it. For several days later I escaped in the most unexpected manner, on my own, not knowing Russian, across a distance that would have taken a year on foot. I was saved in a wondrous fashion through Divine favor, which was bestowed as a consequence of my weakness and impotence. Then, passing Warsaw and Austria, I reached Istanbul, so that to be saved in this way so easily was quite extraordinary. I completed the long flight with an ease and facility that even the boldest and most cunning Russian-speakers could not have accomplished.26
D) The Escape
Bediüzzaman described his escape from captivity to some of his close companions:
When I was a prisoner in Russia, in the days before I got away, a man in Arab dress who was always entering and leaving the camp said to me, “Would you like to escape this place?”
I said, “I wish to, but how shall I do so? How would I get past the wall around the camp?”
He said, “That’s easy. I will give you my garment, and you will wear it and go out, and no one will say anything. Once you are outside the wall, I will give you directions.”
I wore his garment and went out the gate. No one said a word. Then the man came, and I returned his clothing. He directed me on my way, and I walked and walked. When I had gone deep into a forest, I lost my way and my sense of direction. Then I came across a grazing cow. I thought the animal could show me where there were people, so I made it walk and I followed it. Soon we came to a cave. The cow went inside. I too entered. In the cave there was a very old holy man. I greeted him. He returned my greeting and said my name, my background, and my sobriquet. “You must be hungry,” he went on, “but I do not have any more bread. I will give you some milk from my cow to drink.” After I drank the milk, he said, “Great calamities and disasters are coming. There are three things which will defeat them: First, the sound of the call to Prayer be heard in every place. Second, the congregational prayers. Third, teaching and studying the Qur’an.”
Later, the old man showed me the path, and I took my leave and set off.27
This journey from Kostroma to Turkey was a long and tough one, and it is believed to have spiritual significance. Bediüzzaman’s students thought that the man who helped him escape was Khidr, one of God’s righteous servants mentioned in the Qur’an (in Surah al-Kahf) and the old sage in the cave was Abd al-Qadr Jilani. It is also noted that the spiritual transformation from the Old Said to the New Said started during this journey.
HIs Return and Life In Istanbul
On his way from St. Petersburg into Germany, the ally of the Ottomans, Bediüzzaman firsttraveled to Warsaw and then to Berlin where he stayed for a time. In June 1918, he returned by train to Istanbul, via Vienna and Sofia. His arrival in Istanbul was announced in several newspapers.
He was given a hero’s welcome in Istanbul and was appointed to the House of Islamic Wisdom (Daru’l-Hikmetu’l Islamiye),28 a council of distinguished scholars. He was also honored with the rank of Mahreç by the Office of Sheikhu’l-Islam, who was the highest official of religious law.29 A letter from the Office of the Sheikhu’l-Islam informed him of the nomination with these words: “...The Imperial Rescript considering it suitable that Bediüzzaman Said-i Kürdi, who has recently been appointed to the House of Wisdom be honored with the rank of Mahreç, has been set out and presented. In whatever way, therefore, the Caliph’s Imperial Decree is concerned with the matter, it is evident, Sir, haste will be made to carry it out.” (Dated August 24, 1918).
He was very shaken by his captivity, and he could not take up his duty right away. In fact, he tried to resign on many occasions, but his friends would not let him. Thus he began as a member of the House of Wisdom and worked there for four years.
 At the time, the British influence on Istanbul was growing. At a time when the British occupiers were using every means of power and influence in the city for their own ends, Bediüzzaman worked to neutralize their influence as far as the House of Wisdom was concerned. For those who were acquainted with him knew that he had put on his shroud and was risking his life. It was for this reason that he resisted and stood firm as a rock in the House of Wisdom. He would not let the foreigners’ influence turn scholars to puppets. He held out against the wrong fatwas (rulings) and opposed them. When a current harmful to Islam appeared, he used to publish a work to destroy it.
During his time at the House of Wisdom, alongside his struggle against these political machinations, he carried on a parallel struggle with his heart and his pen. For among the products of this time were the seeds of the Risale-i Nur, which would grow into a colossal tree. 
A) The First Publication of His Works
According to Bediüzzaman, during his transformation from “the Old Said” to “the New Said,” the first of his works to take book form was produced in Istanbul. On the subject of the publication of these works, his nephew Abdurrahman had this to say:
I paid attention to his condition, and noticed that he did not spend anything on himself over and above what was necessary. In reply to those who asked him why he lived so frugally, he would say, “I want to be among the majority. The majority can only obtain this much. I do not want to be among the extravagant minority.” And after putting aside the minimum amount from his salary from the House of Wisdom, he would give me the remainder, saying, “Keep this!” But relying on my uncle’s kindness towards me and his contempt for possessions, I spent all of the year’s leftover money without telling him. So he said to me, “It was not licit for us to spend that money; it belonged to the nation. Why did you spend it? But since this is how the matter stands, I dismiss you from overseeing the expenditures and appoint myself instead!”
Then one day he said to me, “Go and call the head of the printing house!” I went and brought the man. He gave his writing to the manager and told me, “Abdurrahman, bring the money you have set aside, and give it to this manager.” I brought it and handed it over. When he had taken it and left, my eyes filled with tears. Later I consoled myself by saying, “I will be able to save up money again when these works are sold.”
A few days later, he sent me again, and I brought the publishing house manager. This time he told the manager, “Write on my works: These books are to be distributed to the Islamic community free of charge.”30
When the man left, all of the spiritual respect I had developed over the years for my uncle was shaken. I wept bitterly and said, “Uncle! I was saving that money in the hope that when we return to our hometown, we could perhaps reconstruct our ruined house and barn, which were destroyed by the invading enemy. You have killed my hope, how could you?”
At this my uncle smiled tenderly and said, “My dear Abdurrahman! The government gives us too high a salary. Since it makes spirits likely to begin to worship material possessions, I am returning this extra money to the Muslim community. Your intellect does not comprehend this matter. If God wishes, He can give you a house anywhere in this beautiful country...”31
Bediüzzaman continued to write about his contemplations and observations on the path of truth and published them. These works would later make up the Epitomes of Light (al-Mathnawi al-Nuri), which is also known as the essentials of the Risale-i Nur collection.
B) Transition from the Old Said to New Said
Bediüzzaman’s second stay in Istanbul was a preparation for what would be perhaps the most important turning point in his life.
While sitting on the banks of the Volga on those long winter nights, Bediüzzaman had decided to put the life of this world completely behind him. Let us see what he wrote about those days:
In Istanbul on the hill of Çamlıca, I was sitting in one of the pavilions overlooking the city with Abdurrahman, the son of my beloved late brother. My life could be said to be the most happy in this worldly life for people like me from the material aspect, for I had been saved from captivity, and I had a respected position in the highest council of the House of Wisdom. The honors and respect shown me were far beyond my deserts.
And everything around me was excellent. I was accompanied by my dear nephew Abdurrahman, who was very intelligent, altruistic, and helpful, as well as being my student and being like a son to me. From the Caliph, Sheikhu’l-Islam, and the Commander of the Army down to the madrasa students, everyone was excessively respectful to me and accorded me a highly honored status. The psychological state arising from that position, along with the recklessness of youth, lulled me deeper into the sleep of heedlessness, so deep that I saw myself clinging to the fleeting material world, closing my eyes to death and the permanent realm.
In the midst of all this, Ramadan came and I went to hear the pure-hearted Qur’an reciters in the blessed Bayezid Mosque. The celestial Qur’an, in an extremely powerful sura dealing with the wickedness of humankind, makes known the mortality of this life; it proclaimed through the tongue of the reciters the warning that “Every soul shall taste death.” This warning entered my ears and pierced my heart, so that all the deep layers of heedlessness, sleep and drunkenness were dispelled. I left the mosque. And the stupor of that sleep which I had entered long ago gave way to a storm in my mind that lasted for days. A fire raged in me, and I saw myself as a ship with a broken compass. When I looked in the mirror, my white hairs warned me, “Take heed!” The admonition of those white hairs showed me the reality of my situation. I saw that the youth which I had so trusted, enjoyed, and loved was bidding me farewell, and the life of this world which I had grown so attached to was beginning to flicker out. The world I had devoted myself to was wishing me “good luck” and reminding me that I would leave this guest-house. It had begun to take its leave from me.
I realized that I was a guest from three aspects: Just as I was a guest in the small boarding house, I was also a guest in Istanbul, and at the same time a guest in this world. And a guest must be on his way. Exactly as I would leave this rented room, I would one day leave Istanbul, and another day I would leave this life.
The Qur’an shed a ray of light on this melancholy realization, as if to say, “You had one or two war buddies in Kostroma when you were in exile in the East. You knew that those friends would eventually go to Istanbul. Imagine if one of them had said to you, ‘Are you going to Istanbul? Why don’t you stay here?’ Certainly if you had a shred of intelligence, you would still have come to Istanbul. For 999 in 1000 of your friends are in Istanbul. Only one or two remained there, but they too would come eventually. It was not painful or difficult for you to come to Istanbul. And now that you are here, are you not happy? You were saved from the deep darkness of the long nights and the biting cold of the winters in those regions you left behind. Instead you now have the beauty of Istanbul, a paradise on earth. In just the same way, from your childhood to today, ninety-nine percent of those you love have found their way to the cemetary, the end that fills you with dread. You have one or two friends remaining in this world, but they too will be going. Your death will be a reunion, not a torture; it will allow you to see your friends again. They have left the shell of their aged bodies under the ground and are traversing among the stars.”
It was at this time that a copy of the Futuhu’l Ghayb (Opening of the Unseen)
by Abdul Qadr al-Jilani came into Bediüzzaman’s possession. He opened the pages at random, and his eyes fell on this line: “Oh unfortunate one! As a member of the House of Wisdom, you are as though a doctor curing the spiritual sicknesses of the people of Islam, whereas it is you who is sicker than anyone. You first of all find a doctor for yourself, then try to cure others.”
And so he read this book as though it were addressing him, as a cure for his spiritual wounds. The second work which was transformative for him at this time was Imam Rabbani’s Maktubat (The Letters), which he also came across and took as a personal curative. In the whole book, the word “Bediüzzaman” occured only twice, but both of these places fell open for him immediately. At the top of these letters was written, “Letter to Mirza Bediüzzaman.” This struck Bediüzzaman since his father’s name was Mirza. So he took the letters to heart as something meant for him. In these letters, Imam Rabbani wrote, “Make your qibla one.” That is, take one master and follow him; do not concern yourself with anyone else. He was bewildered as to whom to follow (among various saints and scholars with their own methods and paths), until his heart was inspired:
“(Eventually it occurred to me that)...The head of these various ways (of reaching God) and the source of these streams and the sun of these planets is the All-Wise Qur’an; the true single qibla is to be found in it. In which case, it is also the most elevated guide and most holy master.”32 It was after this time of development and awakening of his mental and spiritual capacities that the “New Said” was born.
After two years of intense mental struggle and then the reconciliation of mind and heart, perhaps like Imam Ghazzali, Jalaladdin Rumi, and Imam Rabbani before him, the eyes of his heart, spirit and mind were all open, so that he engaged in contemplation and observation rather than closing the eyes of his intellect in the manner of those who devoted themselves only to the mystical “path of love.” Building his foundation on the teaching of the Qur’an, he found a true path. In fact, it showed him that “in everything there is proof of His Oneness.”33 He had received, first and foremost, a sure path for healing his wounded heart and spirit, and the whisperings of his nafs (carnal self). “Thanks be to God, the Old Said gave way to the New Said.”
He pushed away all the pleasures of this world, even the licit ones—all the status and acclaim offered to him—and he dedicated himself to solving the mystery of what lies ahead for humans. Those who have tried to find hidden motives or worldly goals in his actions were all mistaken. Likewise, those who ignore this side of him will not be able to truly understand him. The spiritual changes he went through, the experience that he described as the emergence of a “New Said,” as these lines emphasize, were first and foremost a result of his trying to “be saved from eternal death.” The “Nur Movement” that would arise from his new teachings, and continues today, must be understood through these basic principles—saving one’s own faith while working to strengthen the faith of others, and accordingly orienting oneself so that any and every action leads to those same ends.
C) “The strongest voice in the coming changes will be the voice of Islam”
The last days Bediüzzaman spent in Istanbul were also the last days of the Ottoman State, which had been the seat of Islamic rule for 600 years. Every day the news was worse than the day before; at every turn was collapse, decline, and ruin, so that those who loved their country were burning inside. The fortresses of Islam were breached one by one. None could see any hope for the future. On the one hand, the Western states, which used science and philosophy as weapons, did not even recognize the basic human rights of Muslim communities; the Muslim state, on the other hand, was in bad psychological shape, having long since accepted defeat. What is more, they had fallen prey to the final, most fatal blow: the propaganda of the enemies of Islam who proclaimed that all these defeats sprang from the nature of their religion. But in a time when all hope seemed to have disappeared from the horizons, at least one person was not drawn in by this brainwashing. It was as if he stood and shouted:
“Do not lose hope! The loudest and strongest voice in the coming upheavals and changes will be the voice of Islam.”
Bediüzzaman’s reply to those who told him they were excessively grieved over their defeat in World War I was,
“I accept the difficulties that I have suffered, but that which befalls the People of Islam weighs heavily on me. I feel as though every blow to the Islamic world strikes my heart first. This is why I am so anguished. Yet I see a light, and by God’s will, this grief will soon be forgotten!” And saying this, he used to smile.
When the light of hope was needed most, Bediüzzaman had a vision of himself showing that light to the Muslim community. He described it thus:
I was searching for a light in that thick darkness. Although I could not see the light in the darkness of my waking world, my true wakefulness in the dream revealed the light. Leaving aside the details, I will only suffice with saying the significant points of my dream:
One Friday night, I entered the world of sleep and dreams again. Someone came and said: “A Great Assembly has convened on the Fate of Islam and has summoned you.”
I went with him and saw a council of enlightened ones, among them the Companions of the Prophet as well as those who came after the Companions and a representative from the leading figures of Islam from each century. I was too shy to go through the door. Then one of them said, “O man of the age of calamity and disasters, you too have a say. Tell us your opinion!” 
Still standing, I said, “If you ask me a question I shall answer.”
So one of them asked, “What will be the end of this defeat? And what would have been the end if it had been a victory?”
 I said, “Defeat is not completely evil in every way. Just as there is sometimes misfortune in happiness, there can be happiness even in disaster. The future felicity of the Islamic world will compensate for this loss suffered by the Islamic state which, since old times, has promoted the way of God, gone to war for the independence of Islamic peoples, borne the Crescent flag, and dutifully sacrificed body and soul for the good of the Islamic world. 
“In fact, this defeat has in an extraordinary way hastened the day when the Islamic brotherhood we share in this life will awaken and spring into action.”
In unison the council commanded, “Explain yourself!”
I said, “War between classes is taking the place of wars between nations and states. For just as people naturally hate becoming slaves when they lose to their enemies in battles, so they also hate to become hired labor for the enrichment of the upper class. Had we been victorious, we would have been even more severely overwhelmed by this growing class conflict which originates in the hands of our enemies. Whereas, that system—which is pitiless, against the nature of Islam, and against the benefit of the proliferation of the people of faith, and short lived—is likely to break down. If we had won and thus absorbed it, we would have set out on a road that is against the nature and character of Islam. Nothing but harm has come from that exploitative capitalism and aggressive imperialism. And its evil is greater than its good, so it cannot be acceptable in Islam. When humanity awakens, this criminal, dissolute, stubborn, despotic, and spiritually barbaric system is destined to decline. We would have brought this system on ourselves and into Asia.”
Since those in the council had wanted an explanation, Bediüzzaman, comparing the two main currents of civilization, said that Western civilization was built on force rather than truth, and its aim was benefit and self-interest. Therefore its principle is conflict, which manifests itself in contention and discord between racial and ethnic groups; and it allures the nafs (carnal self) by encouraging lusts and satisfying desires and whims. It was clear, he said, that a civilization built on such principles could not bring the realization of harmonious life to humanity. The attainment of such a life would be far from people with a mentality based on such principles, which turn the world into a living hell.
On the other hand, Islamic civilization is based on truth, instead of force. It states that “Might does not make right.” Instead of self-interest, its aims are virtue and love. Instead of racialism and nationalism, it sees the bonds between masses as unity of religion, country, and class. Life is viewed not as a competition, but as cooperation. In place of lust is guidance, which restricts the passions for the sake of gratifying the high sentiments of the spirit, instead of facilitating the base desires of the carnal soul. Therefore, Islamic civilization will correct the wrong assumptions underpinning Western civilization, and provide for the future happiness of mankind.
As one, the council showed their assent to the predictions. They said, “Do not lose hope! The loudest and strongest voice in the coming upheavals and changes will be the voice of Islam.”
D) Bediüzzaman’s Struggle against the Occupation of Istanbul
As the First World War drew to an end, Bediüzzaman was in Istanbul, the Ottoman capital under occupation at the time. In response to the foreign powers’ attempt to use the Sheikhu’l-Islam (highest official of religious law) and some other of the ulama (religious scholars) for their own ends, Bediüzzaman wrote the work titled Hutuvat-ı Sitte (The Six Steps)
and was active in Istanbul. Exposing the intrigue of colonialism, he raised support for the National Independence Movement in Anatolia. Under political pressure from the British occupation, the Bureau of Legal Affairs announced a fatwa (authoritative religious ruling)
against the Independence Movement; Bediüzzaman’s counter declaration was published in the newspapers which read: “Even a sinful caliph could not willingly commit a betrayal like sacrificing all of the Islamic world for Anatolia, or all Anatolia for Istanbul, or all Istanbul for the sultanate—much less a righteous person such as Sultan Vahdeddin. Therefore it is clear that (Vahdeddin) is under duress. In this case obeying him is actually obeying the oppressors.” 
Bediüzzaman, who had taken on his shoulders the duty of both physical and spiritual warfare, would not leave Istanbul although his life was constantly in jeopardy on all sides.
Bediüzzaman himself wrote this about the danger he was in at this time: “It seemed certain that I would be destroyed, since the vehement attack I had written in Hutuvat-ı Sitte about the intentions of the British after the World War had fallen into the hands of the commander of the British, and at the same time the harsh rebuttal I gave to the chief priest had put him in a rage against me and fueled his determination to get rid of me.”34
The true value of the service he performed is easier to understand when we consider that the government in Istanbul was opposed to the new Independence movements in Anatolia. Alone he stood like an army of one against the occupiers. In a similar instance of heroic action, he announced in Istanbul that the fatwas against the independence movement were not valid. Because of his actions, the political plot of the British to neutralize the power of the parliament and separate Istanbul from Anatolia would prove unsuccessful. Finally, his successful efforts to stop the misfortunes befalling Istanbul were noticed in Anatolia, and he was summoned to Ankara to be personally rewarded.
E) Summary of the Days as the Old Said
While in Salonica, Bediüzzaman gave his “freedom speech” and worked to turn the fearsome strength, persistence, and vigor of the developing freedom movements toward the Qur’an. However, the motto “constitution, freedom, justice” on Bediüzzaman’s lips and the meanings he intended by speaking of these concepts was very different from the interpretations of the same words by the Young Turks—the members of Ottoman society that were influenced by the Western thinkers and who defended the constitutional monarchy as the ideal form of government. While everyone was trying to spread their own ideas, Bediüzzaman wrote in numerous papers, journals, and sermons that these “new” concepts were rooted in Islam. In the midst of the Constitutional Era,35 when the dust settled, these differences became more of a problem. Taking the French Revolution as inspiration and citing advancement and progress in Europe, the CUP (Committee of Union and Progress) began to show its true colors, which threw into sharp relief its differences from Bediüzzaman’s approach. In March of 1909 in his article Lemean-ı Hakikat, he wrote the answer to a question:
Question: In Salonica, you were in alliance with the CUP. Why have you now broken with them?
Answer: I did not break with them. Some of them left. I am still allied with men like Niyazi Bey of Refne and Enver Pasha. Yet some have separated from us. They have turned aside from the path to wander in the swamps36
Bediüzzaman was saying that he was working for the continuation of a rightful constitution which would take as its basis the concepts of consultation and assembly, which are the cornerstones of Islam, as a restorative for Islam’s empowerment and the exaltation of the way of God; and so he separated himself from those revolutionaries who were lukewarm toward religion and over-eager to imitate Europe.
Bediüzzaman, who was tried in a court martial in the name of the Constitution after the 31st of March Incident, went to Van in strident protest of the executions done by the government. Despite this he continued to speak of Constitutionalism in his addresses to the scholars in East Anatolia. Through everything, despite the actions of the government, he did not lose his hope or turn his back on the country.
After WWI, Bediüzzaman’s respect for the 1000-year history of the Turks kept his attention on the situation of the country. The missing point was not political reforms or economic developments. It was not the state that collapsed—it was the people. It was their lives that needed reconstruction. And Bediüzzaman turned to this task.
Years later, he re-interpreted the chaos of those days. Thirty-four years after his work Münazarat (The Debates) was published, he said that some of what he wrote in this book, to defeat the hopelessness of the faithful, was not completely correct. That is, he had misinterpreted two things he had sensed. He revised it thus:
First, he spoke in the book of “a light in the future” to encourage the hopeless. In retrospect, he said that this had been a premonition about the Risale-i Nur, which would be the source of this “light” in the future and save the faith of the believers in a desperate time. At the time, he had not known about his future mission to produce the Risale-i Nur, so he simply put his effort into the constitutional movement, assuming that this would bring the “light” he saw coming. Therefore, he had perceived correctly, but had not interpreted and expressed the premonition correctly.
Second: The Old Said, like many wise men and intellectuals of the time, had sensed that despotism was on the rise and had taken a defensive stance against it.
This sense led them, unknowingly, to think that they were already facing the despotism they expected, but the true despots would appear later. Thus they attacked a thin shadow, thinking it was the real thing.
Old Said, like them, felt sure that a formidable despotism would rise. He tried to find a solution to fend off this disaster using the principles of consultation and freedom outlined in the Qur’an.
Although Bediüzzaman came out strongly against the ideology and despotism of the CUP, he sympathized with the government and the army because of the loyalty he felt to the “nearly one million martyrs who attain the rank of sainthood,” and the Turkish people as a whole.
But these people he respected so much lost their lives in the destruction of World War I. It was as if “the cream had been skimmed” from the top of the army. The New Said was born and, unlike the Old Said, he turned his focus completely to the spiritual dimension of the struggle.
Indeed, the Qur’an was universally sufficient for the needs of humanity in all places and all times. The definition of freedom in the Qur’an is lofty and exalted. Bediüzzaman lived this freedom in its purest meaning and always believed that the Muslim community deserved such freedom. However, he was ahead of his time. He was not understood. Even the Ottoman sultan, the Caliph, did not understand, or perhaps thought that it was not the time for such freedom. Those whom he encountered later were not able to understand him either, or perhaps they did not want to.
Move to Ankara
The Grand National Assembly, on learning the degree of danger Bediüzzaman faced for his actions in Istanbul, invited him to Ankara. Mustafa Kemal Pasha himself wrote him messages in cipher asking him to come. But he had never in his life shrunk from danger. He answered,
“I want to fight where it is dangerous. I do not like fighting behind trenches. I consider here to be more dangerous than Anatolia.”
Finally upon the insistence of his close friend, the deputy and former Governor of Van, Tahsin Bey, he came to Ankara in November 1922. He was ceremoniously welcomed in the parliament. He moved into a house nearby in Hacı Bayram. In the midst of the excitement of the National War, under the excuse of becoming European, he saw a lax and indifferent attitude towards religion and Islamic practice. There was a growing distaste for Islam, and for the Turkish nation’s 1000 years of Islamic history. So Bediüzzaman made a proclamation in a circular (urging the deputies to abandon this attitude, adhere to Islam, and perform their religious duties). It was read to Mustafa Kemal by Kazım Karabekir Pasha. It reads,
In this world you have been leaders of the martyrs and defenders of the faith in the divine chain of command! It is befitting that people of elevated spirits and sensibilities work to fulfill the commands of the Qur’an in this world, thus to deserve the company of such hallowed ones in the next life. Otherwise you who have been commanders in this world will have to seek divine light from those exalted souls who were only privates while they were here with you.
Especially these righteous warriors, commanders, and this Grand Assembly, for they are held as examples. The nation will either imitate their faults or criticize them, and both are harmful.
“Do not obscure the good you have accomplished against the external enemies with these wrongdoings...
Throughout the time Bediüzzaman was in Ankara, the foremost goal in his mind was to bring his plan for the establishment of a new university in the East back to the agenda. One day he said to the assembled parliament members:
“I have wanted to establish an Eastern university all my life. Sultan Reshad and the Constitutionists allotted 20,000 gold liras for this. I request that you add the same amount to the allotment...”
The parliament voted to set aside 150,000 banknotes for the project. Bediüzzaman requested that all the representatives sign on this decision. Some of them (who were uncomfortable with the inclusion of religious classes in the proposed curriculum) objected. Bediüzzaman’s reply was: 
This university will function as a kind of center for the Islamic scholars; for this school, alongside the material sciences, religious teachings are also indispensible. Because those provinces are like the center of the Islamic world, for the East, progress is dependent on religion. Even if only material sciences are taught in other regions, the East must always maintain its reputation as the country’s bastion of religion. And finally, if religion was not taken as a basis for unity, the non-Turkish Muslims of the region would not feel true brotherhood for the Turks. At this time, the need for cooperation and solidarity is great. In fact, let me give you an example; this is a true story.
I used to have a student who was not Turkish. That student, who was an extremely intelligent and patriotic, as a result of a religion class he took in my old madrasa, told me, “A righteous Turk is certainly more of a brother to me than my brother and father who do not practice their faith.” Later the same student, by unhappy chance, went on to study only material sciences. About four years later I spoke with him when I was returning from captivity. The subject of racism came up.
He said to me, “Now I would prefer an atheist Kurd to a righteous Turk for a teacher.”
I was shocked: “Alas!” I said. “How low you have sunk!”
It took me a week to change his attitude; finally he recovered his true patriotism.
So, you Deputies! It should be obvious how much the Turkish nation needs students like this to be as he was in the first instance. And I submit to your consideration the example of his second condition – is it not extremely harmful to our country? In other words, even if you ignore religion and prefer the worldly sciences in other areas, giving no importance to religion because of your politics, still it is essential that you keep it a priority in the Eastern provinces.
Upon hearing this undisputable wisdom, the members of the parliament who had opposed left, and the remaining 163 of them added their signatures.37
It was autumn in Ankara and Bediüzzaman seemed to be experiencing the loss and decline of the season on many levels. As the year waned, so was he himself aging; so was humanity declining and the world growing old; and so was the Ottoman state in its last days and the Caliphate on the eve of death. He was deeply troubled as each level of decline weighed on him more than the last. As if this was not enough, he saw that even as the victory of the army of Islam had “raised morale among the people of belief,” at the same time there was a growing “current of atheism trying to subvert, poison and destroy their minds.”38
“Oh God!” he said, “This monster is going to harm the pillars of belief.”39 And so saying, he wrote a valuable work disproving the premises of atheism and expounding on “the truths that shine like rays of sun from the Truth of the Oneness of God,” and it was published by Yeni Gün printing house. But since it was written in Arabic and few considered it seriously, it did not have much effect. Instead, the current of atheism both swelled and gained strength.
Bediüzzaman’s Return from Ankara to Van
Bediüzzaman, who could not find the environment he was looking for in Ankara, soon saw that the way of politics closed off the way of service to Islam.
During the short time he spent in Ankara, he saw that a time was coming when the Islamic World and its 1300 year old community would need to seek refuge in God from the onslaught of dangers and challenges.
One day Bediüzzaman and M. Kemal Pasha (President of the Assembly) sat for two hours talking in the President’s office.40 Bediüzzaman warned him against seeking to find favor with the enemies of Islam and the Turks by diluting and distorting the fundamentals of Islam. Such an approach would do great harm to the nation, country, and Islamic world. Instead, if there was to be a revolution, it had to be achieved through making the Qur’an the basis of it. However, the President was not convinced of his points.
Bediüzzaman left Ankara in April 1923. At a later time, this departure would be taken as a reason for thirty years of torturous imprisonment. After this date, the government in Ankara would regard all Bediüzzaman’s actions with suspicion, having him followed for years. They could not understand Bediüzzaman’s strongest drive: to save the faith of humanity. 
Bediüzzaman resolved never again to interfere in the world of politics. After all those years of waiting, of encouraging every gathering he attended that “we will see the light of hope,” he left Ankara in pursuit of this promise.
Upon arriving in Van, Bediüzzaman saw that all the places where he had made so many good memories in the old days with his students had been destroyed by the Armenian forces. At this heartbreaking sight he withdrew from the world to the foot of the Erek Mountain and began to live in a small cave at the mouth of the Zernebad River. Some of his beloved students came and stayed with him there. The New Said would craft there a steel armor for the Qur’an.
One day while the students were at the source of the river in the outskirts of the mountain, he called Molla Hamid and said, “Once when I was young I gave a sermon in the Ayasofya. The mosque was full to the brim. It was not even possible for anyone else to get into the door. To me, this little group is just as valuable as that overflowing congregation was. Do not think, ‘Why is he holding us in such esteem? Who are we that he should exhaust himself (teaching us)?’ In my eyes, you are all one.” Mentioning the Akdamar Island in the Van Lake, he continued, “If I were to have just ten years on that island with fifty students, I could teach Islam throughout the entire world with those students.”41
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Part Two
The New Said (1925–1949)
LIFE IN BARLA (1925–1934)
The Uprising ın the East
a) The Years Preceding the Revolt
After Bediüzzaman left Ankara and went to Van, it was not long before events would prove his worries to be true. The newly installed government in Ankara abruptly began trying to eliminate everything from the past, instead pursuing a totally new course. It upset masses of citizens by creating new laws while ignoring the needs and reactions of the people.
Beginning in March of 1924, these drastic moves came one after another: abolishing the caliphate, closing the establishments where religious classes were given, abolishing the religious courts, closing down religious orders, adopting the Swiss civil code and the Italian penal code, and removing from the doors and walls of every official or public building any kind of decorations, books, signs, or calligraphy that included Qur’anic verses. All mention of religion or God was erased from the constitution and from the swearing-in ceremonies of public officials. After the use of Arabic script was prohibited, a constitutional amendment in 1928 deleted the statement, “The state religion is Islam.”42
b) The Sheikh Said Revolt
The imposition and implementation of these strictures one after another caused chaotic unrest in the various regions of Anatolia. The revolt which began on February 13, 1925 in the town of Piran, Diyarbakır, quickly spread. Its leader Sheikh Said of Piran took control of the Elazığ, Bingöl and Ergani regions of Eastern Turkey with his forces. When the army realized the seriousness of the situation, it moved at once, launched a massive operation in March 1925, and captured Sheikh Said in April. Immediately following this event, the infamous “Independence Tribunals” were established, and Sheikh Said and forty-six of his friends were sentenced to death on July 29, 1925. The executions took place the next day.
Many leaders, scholars, and tribal chiefs around Van, as well as from Bitlis, Muş, and Ağrı, tried to gain the support of Bediüzzaman for Sheikh Said and his actions. But he repeated the same warnings he had given in the 1913 revolt to the men of Sheikh Selim in Bitlis. He said, “The attempt you are engaged in will be fruitless, and it will cause brother to fight against brother, for the Turkish nation has acted as the standard-bearer of Islam for centuries; it has produced many saints and given many martyrs. The sword may not be drawn against the sons of such a nation, and that is why I will not fight against the Turkish nation.”43
So saying, he urged them to give up their doomed attempt and instead to fight only against ignorance—that is, to guide the nation with the Qur’an. Bediüzzaman’s warnings were influential in preventing Sheikh Said’s revolt from spreading in the East; in other words, it remained local because many of the leaders who respected Bediüzzaman heeded his advice. The service Bediüzzaman rendered during these times to the Turkish nation is worthy of recognition and eternal gratefulness. As we have seen, he held out and refused to join the revolt even when so many leaders in the west allied themselves with it, admonishing them that “civilized people use persuasion” and utterly rejecting anarchy and insurrection. Had Bediüzzaman participated in these movements, it is possible that the entire east would have stood with him as one, and perhaps the Young Turks
may have been toppled by these revolts. He followed his inner compass that told him that it was wrong to revolt, confidently and without compromise.
When he received the news that he was to be exiled under false accusations of supporting the revolt, he rejected the suggestion to go to Iran, preferring Anatolia.
Bediüzzaman had used all means within his power to prevent the revolt in the East. During that time many of the tribal leaders of the East had come to him, and he had tried to stop their participation. Molla Hamid, who was with Bediüzzaman, describes how Kör Hüseyin Pasha, one of the biggest tribal leaders, visited one day:
Our Teacher and I were staying in a ruined church in the Erek Mountains. One day, I was with him and Esasuddin, the son of Sheikh Şükrullah Efendi (who had stayed in the Hejaz and gained a great reputation there under the name “the Great Sheikh of Van”). That day no one but the two of us was with Ustad Bediüzzaman. Hüseyin Pasha came to visit him, together with two servants. After tying their horses to the trees outside the entrance of the ruins, they came in. Hüseyin Pasha was a very large and unusually tall person. Every one of his fingers was as thick as my wrist. That day he was decked out in his military decorations and medals. He was extremely imposing. They entered, and he kissed Ustad Bediüzzaman’s hand in a most mannerly way, then bent his knees and sat down.
Hüseyin Pasha said: “Sir, I would like to consult with you. If you will, tell your students to go outside so we can speak privately”’ Ustad Bediüzzaman replied, “No, these students are like parts of my body; they cannot be separated from me. Say what you have come to say!”
Hüseyin Pasha: “Sir, if you allow, we are going to revolt.”
Ustad Bediüzzaman: “Why are you ready to revolt? Just because you find fault with a few leaders, you cannot attack the entire nation, who is your family. You will cause Muslims to spill the blood of other Muslims.”
Hüseyin Pasha: “The Russians have beaten us, killed us, and destroyed us. Our lives and property are forfeit. But at least our honor is intact. Now, if we do not fight, we will lose the last thing we have left—our religion, our honor. Join us. Our men and our cavalry are at the ready, waiting for you.”
Upon hearing this impassioned plea of Hüseyin Pasha, Ustad Bediüzzaman
fell silent and thought for a long while. Then he lifted his head and said softly, “Pasha! Let us open the writing of Sheikh Ahmad al-Jazari at random, and see if it sheds some light on this matter. Do you agree to accept whatever it says?”
The Pasha said, “Yes, I will.”
Ustad Bediüzzaman
took the work out of his pocket and opened it at random. These lines came up:
“Some people defect from the church and become Muslim”.
“And some go to Jewish temples and become Jewish.”
“I am neither on one side, nor the other.”
“ The door of the dervish lodge suffices for me.”
After reading this, Ustad Bediüzzaman
said, “So do you see, Pasha? I am neither on your side, nor on their side.”
Hüseyin Pasha said, “Sir, you have neutralized my power. Now, if I return to my tribe, they will say, ‘The Pasha got scared, and backed down.’”
Ustad Bediüzzaman
said, “Yes, let them say ‘he was scared,’ but let them not say, ‘he spilled blood.’ And when Hüseyin Pasha had said farewell and was leaving, he called after him again three times, ‘Pasha, do not spill blood, do not spill blood, do not spill blood!’”
Heeding Bediüzzaman’s warnings, Hüseyin Pasha did not join the revolt but disbanded his militia, and thus the region of Van remained safe.
c) The Journey to Exile: Bediüzzaman is brought to Istanbul
After the revolt of Sheikh Said of Piran, broad and extensive assimilation measures were initiated in the eastern provinces. All the upper class people who were considered to have influence in the area were exiled to western Anatolia, including imams, sheikhs, scholars, and the ağas, or local landowning notables. Bediüzzaman was among those exiled, although he had taken no part in the revolt and had actually been in large part responsible for preventing it from growing. The soldiers came to the cave where he was staying in the Erek Mountains and arrested him to send him to Anatolia. While they were taking him away, the people of the city stopped them on the road, armed, begging him, “Do not go with them! We will not let them take you. We will convey you to Arabia if you want!” But he did not allow the locals, saying, “I am going to Anatolia; I need them.”44
In February of 1925, a convoy of exiles was taken through the snowy mountains of Erzurum to Trabzon on the shore of the Black Sea, some on foot and some on horse-drawn sleds. Here they were loaded on ships and taken to Istanbul under military custody.
Bediüzzaman arrived with them in Istanbul and spent twenty days there that spring. During this stopover, he was allowed to stay at the Arpacı Mosque in Sirkeci, the Hidayet Mosque, and the home of Tevfik Demiroğlu. 
d) Transit from Istanbul to Burdur
While Bediüzzaman was in Istanbul, the tribunal was convened for Sheikh Said of Piran, and he was sentenced. In the investigation it was found that Bediüzzaman had had no part in the incident, and he was taken on the road again to Burdur—a province in southwestern Turkey, by way of İzmir and Antalya. Here he was given a place in the Delibaba Mosque.
This would inaugurate the thirty year period in his life when he would be constantly in exile, in prison, under house arrest, and subjected to pressure, torture, and poisoning attempts. At the same time, this would be the period when he began to use his extraordinary talents in the service of the Qur’an with the aim of enlightening the entire world; he dedicated himself completely to making known the Qur’an and its value.
The first work he completed in Burdur was a collection of thirteen lessons called Nurun İlk Kapısı (The First Door to the Light). Those who came to study with him were taught the contents of this book.
After the long years of wartime suffering, the people were in need of balm for their souls, renewal and restoration for their faith. Not in a thousand years had Islamic lands been stripped so bare and left so needy. And they were destitute and hungry, not only in material terms but also spiritually. Into this great void came Bediüzzaman, who brought to the Anatolian people the spiritual food they desperately needed, reminding them that just as their bodies eat three meals a day, their souls must cry out to God at least five times a day (in Islamic practice, to nourish their spirituality.) The people eagerly accepted these principles and his lessons, and started make hand written copies of these lessons to distribute.
The various tribal leaders exiled with Bediüzzaman in Burdur were permitted to return to their home regions some months later. But Bediüzzaman was not released. He was continually kept under surveillance.
While Bediüzzaman was in Burdur, there was essentially no one to look after him or ask after him. He lived alone, far from home. Seeing this, the other exiled leaders tried to offer him charity. He wrote about this:
Through frugality, my friends and I saw that my financial resources seemed to last ten times as long. Some of the tribal chiefs who were exiled with me to Burdur, not wanting me to be afflicted with the abasement and misery of running out of money, tried very hard to make me accept their charity. I said to those rich chiefs, “I may not have much money, but I am provided for; in my opinion I am richer than you all.” I refused their repeated, insistent offers. It is interesting that, two years later, some of those who offered me charity had become so poor that they had to take out loans. By God’s providence, that little money had sufficed me for seven years. He did not allow me to fall into want, and I did not have to beg anything from the people. I was not forced to break my lifelong rule of never accepting gifts or charity.45
 When the Commander-in-Chief at the time, Marshall Fevzi Çakmak, came to Burdur, the governor complained to him, “Said Nursi does not obey the government; people are coming to him for religious instruction.” But Çakmak, who knew the virtues of Bediüzzaman, said, “No harm can come from him; do not mind him. You should respect him.”
Bediüzzaman explains that in his new life as the New Said, he was destined to work for the revival of faith. All the harassment and oppression, exile, etc. only served to add fuel to the flame of his motivation.
Since he was receiving more and more visits from the people of Burdur and Isparta for religious instruction, he was exiled to a secluded place in the mountains near the remote town of Barla, with the hope that he would be forgotten and live out the rest of his days in deprivation, loneliness, and homelessness.
Bediüzzaman Is brought to Barla
One of the military police who moved Bediüzzaman to Barla in Isparta described his memories of the day of transit:
One morning I was summoned to the city hall. I went, and when I arrived, the head of the district (the commander of the military police) was there, along with all the municipal council members. With them was an imposing man who looked about forty years old, with gray hair and wearing a robe. The commander ordered me, “Son, take this Honored Teacher to Barla. This is the famous Bediüzzaman Said Efendi. Your duty is of greatest importance. When you have conveyed him there and transferred custody, have these official documents signed and report back here.” I accepted this duty and left with the Teacher. On the road, I told him, “Teacher, do forgive me; you are my superior, but I must carry out my duty.”
We came to the pier and hired someone to ferry us across. He accepted a price of fifty kuruş. Bediüzzaman took the money out of his own pocket and paid. Then later he gave the man ten more kuruş and had him buy a kilo of seedless raisins. When we boarded the boat, I noticed that all he had was a bag he was carrying in one hand, which held a teapot, some cups, and a prayer rug; and in the other hand, he had a Qur’an. We were five people in the boat; it was a cold afternoon. It was the first flush of February when the temperatures begin to thaw. The lake was still icy in places. The boatman was breaking the ice with a long stick to clear our way. Bediüzzaman offered each one of us some of the raisins and dried fruit from the East. I was watching him carefully and saw that he was a most calm and mild tempered person. He was gazing at the mountains and the lake. His fingers were long and thin. He was shining as though animated by an electric current. His face was stony and grey, and the fabric of his dress was quite valuable.
Since the days were short, it was quickly time for the afternoon prayers. He wanted to do his prayers in the boat. So we turned it to face toward the qibla. Then I heard the sound of the opening takbir: ‘Allahu Akbar!’ (God is great—the initial word at Muslim prayer).
But never in my life had I heard such a magnificent and awe-inspiring takbir. It made all of us shiver. His manner did not resemble that of any other teacher. I tried to keep the boat from turning away from the qibla. In a few minutes when Bediüzzaman Efendi finished his prayers, he turned to me and said, “Brother, you have gone out of your way for me.” He was an extremely gentlemanly person. After two hours journey, we arrived at the Barla landing. Helping him with his bag and sheepskin, we loaded our things on a donkey. 
At that moment the boatman, Mehmet, took the forester’s rifle, intending to hunt the partridges in the forest. But Bediüzzaman asked him not to: “It is almost spring. It is the season for these partridges to have their young. It would be a shame, won’t you leave them be?” So the man did not fire on them. The partridges took wing and began to follow us. 
I put my rifle on my left shoulder, and took the Teacher’s left arm. We slowly climbed the foothills, and after walking for about an hour we arrived in Barla. The partridges which had come with us from the shore stayed above us all the way to Barla. Then when we stopped, they circled above and did not leave us.
It was near evening. We entered the outpost beside the Ak Mosque in Barla. There we found the post commander and the local administrator Bahri Baba. I gave him into their care and went back home.46
a) Bediüzzaman’s First Students
Thus it was that Bediüzzaman was left in a forgotten, unpopulated corner of the country with no roads, where it was hoped he would simply fade away in isolation. But Bediüzzaman came across a handful of pure hearted, innocent Muslims raised on the Islamic faith and practice that had been handed down for a thousand years—unaffected by events outside the little town. And soon, even in this forsaken exile, he was surrounded by the first students of his Nur teachings (the materials that became the Risale-i Nur), so that these men of Barla were given the honor of being the first, most universally honored members of the fledgling Nur movement that today is found all over the world. Bediüzzaman wrote the following about those first Nur students:
Süleyman the villager left his own work and joined me to serve God with such perfectly pure intentions that he never upset even such an irritable and short-tempered man as myself. He never expected any benefit in return. Such a man should be the pride of his village and his whole province. To find this degree of elevated morality in this age is a unique wonder. I was both a guest and a stranger. It was the duty of the village to see to my comfort. On behalf of the village, God sent to me Mustafa Çavuş, Muhacir Hafız Ahmed, and Abdullah Çavuş. And I praise God for this. They were such good friends to me that they made me forget my longing for my homeland; these few men were as valuable to me as hundreds of friends. They did not let me suffer from my exile; they made me feel at home. Their faces are always before me, and I continually pray for every one of them, both living and dead.
b) Daily Life in Barla
Bediüzzaman stayed in Barla for eight years. He passed most of his time in the wilderness and gardens. He would also go into the seclusion of the mountains, two or three hours away, to compose the Risale-i Nur. His students acted as scribes in the neighborhood of Isparta, duplicating the Risale by hand for dissemination, and after each book was copied, it was sent back to him for proofreading. In just one day, he would work on these corrections, spending four to five hours going and coming on foot, and he also devoted three or four hours to writing new material for the Risale. He did most of his own daily chores. At the time, in almost forty places, the first Nur students were hand-writing copies of the Risale-i Nur for distribution. Bediüzzaman
would then load up the books on his back, go into the seclusion again and proofread them, then return home in the evening.
He also fell sick and spent much of his time suffering with illness. He ate very little. He would sit up nights reading the chapters of the Qur’an that contain praise of God, the famous prayer of the Prophet Muhammad called Jawshan al-Kabir, and the poetic praises written by great saints like Sheikh al-Naqshbandi and Sheikh Abd al-Qadr al-Jilani. He also read from the Salawat al-Nuriya, particularly Hizb al-Nuriya, the source of inspiration for the Risale-i Nur. During the days, he busied himself working on the Risale-i Nur and proofreading the new copies; he was highly focused on trying to complete the Risale and preferred to work on it even when other work was waiting to be done.
Bediüzzaman’s domicile in Barla was a small two-room house. He would never have a house of his own or even a speck of earth. The house he occupied in Barla for eight years was the first dershane (a house or apartment where the reading circles gather) in the central state of about half a billion Muslims (now over 1.50 billion). Behind the Nur dershane was a faucet that continuously leaked, and in front was a magnificent sycamore tree reaching to the heavens with three massive arms like columns. Among its branches was a small tree house. It was made for Bediüzzaman who loved to sit there in spring and summer for contemplation and worship. His students and the people of Barla noticed he spent many nights there: “Bediüzzaman would spend his nights in the huge sycamore tree in front of the Nur dershane, in recitation and remembrance of God, until the coming of morning. In fact in the warm seasons he was in that majestic tree, among the branches and flocks of birds, in ecstatic contemplation, so much that we could not tell when he slept and when he was awake!”
Bediüzzaman, still living this life of exile far away from his home region, received his provision and subsistence as a divine blessing from the coffers of the Most Merciful Creator. He was forced to explain this to the worldly people who were watching him, to silence their gossip.
The worldly ask me, “How do you make do? How do you live without working? We do not want lazy people amongst us, sitting around and living off of others.” 
My answer is: “I make do by means of economy and the abundance of God. I am not obliged to any person for my sustenance, and I do not accept it from others as a personal rule. A man who can live on 40 to 100 para a day does not need to take from others.
First of all, for the last six months I have sufficed with one bushel of barley (36 loaves of bread). And the barley is not even finished yet; I do not know how long it will last.
Secondly, in the month of Ramadan, I received food from only two houses, and both of them made me sick. So I understood that it is not permissible for me to accept food from anyone. Furthermore, as Abdullah Çavuş—a loyal friend whose household looked after me throughout Ramadan—witnessed and will testify, for that whole month, three loaves of bread and one kilo of rice was enough for me. In fact, the rice lasted fifteen more days past Ramadan.
Thirdly: I purchased the dress I am wearing, secondhand, seven years ago. For five years I have made do with four and a half lira for clothes, linens, socks, and shoes. As I said, the abundance and mercy of God are sufficient for me. 
I have a chicken. Last winter, it gave me an egg very nearly every day from the treasuries of the Almighty. One day it laid two eggs, and I was in shock. I asked my friends, “Is this possible?” They said, “It must be the generosity of God.” This summer it hatched a chick. During Ramadan the chick began to lay eggs and continued for forty days. Neither I nor those with me had any doubt left that this was a divine blessing, since this was a baby, and it was winter, and it happened during the blessed month of fasting. The young chicken began to lay whenever its mother stopped, and so I have not been without eggs.
c) Duplication and publication of Risale-i Nur brings increasing persecution
Bediüzzaman composed the Risale-i Nur collection under harsher conditions than perhaps most other scholars in history had endured. He was not able to move freely or leave the tiny village because of his exile. He
describes those days in this way:
In this state of exile, I was a stranger, alone in a village ill suited for someone like me to earn a living; I was isolated from everything and everyone. Four years ago, I repaired a ruined mosque. Because I had with me the documentation from my hometown stating that I am certified as an imam and chaplain, thanks to God, I was able to lead the congregation in that mosque for four years. Despite this, however, I was not allowed to visit the mosque at all last Ramadan, and sometimes had to perform my prayers alone. I was deprived of the greater blessings of performing them in congregation.
I heard that they say, “Said has at his command 50,000 private soldiers; that is why he cannot be released.”
In reply I say: “O worldly unfortunates! Since you expend all your strength for this passing world, how is it that you do not know more about the world? You think like madmen. If you fear my personal power, know that just one soldier, not 50,000 has perhaps 50 times more power than I. That is, he can stand in my doorway and prevent me from leaving and going where I choose (That’s how much worldly power I have).
And if what you fear is my mission to spread the proofs of the Qur’an and the spiritual power of faith, you are wrong. My force is not just 50,000! With regards to my mission, I have the power of fifty million! For with the Qur’an’s power, I defy all Europe, including your atheists. If all of Europe were to join forces together with you atheists, God permitting, you could not turn me from even one of the truths I proclaim, nor defeat my mission!
Thus it stands. I do not interfere in your worldly concerns; do not interfere in my concerns for the Hereafter! If you do, it will be in vain.
The will of God cannot be stopped by the force of tyranny
Nor can a blaze set by God be put out by huffing and puffing.
Though their material provisions were sorely lacking in these difficult days, the self sacrificing people of Anatolia took responsibility for distribution of the Risale on their shoulders. In the area of Isparta, thousands of Nur students, both men and women, continued to write out copies of the Risale; some devoted themselves to the point of not leaving their homes for years. At the time, there were a thousand pens duplicating the Risale in the Sav Village alone.
They would come to him and say, “Teacher!
If I can leave behind some legacy in this world, if I can do some good deed that my God may be pleased, let it be this service to you and the Risale-i Nur.” They came with their wives, who were also involved. The spouses would sit up nights together, with a lamp, to copy the books. There were many women who participated actively and passionately in the movement, hoping to be of service in the revival of faith.
The Risale-i Nur Collection Takes Shape in Barla
In the Barla Lahikası (Addendum of Barla) it was stated, “An amazing composition entitled Risale-i Nur, which is partially in Arabic, has 119 sections.” Some of the works written by the Old Said must have also been included in this count.47
The first book of Risale-i Nur, Sözler (The Words) composed of thirty-three sections, was completed in Barla.
The Second book of Risale-i Nur, Mektubat (The Letters), made up of thirty-three letters as well as various additional sections covering hundreds of topics,
was also finished in Barla.
The majority of the third book of Risale-i Nur, Lem’alar (The
Gleams),
was also written in Barla. Bediüzzaman was then taken from Barla to Isparta, where he wrote İhlas Risalesi (Sincerity and Brotherhood). The Twenty-ninth and Thirtieth ‘Gleams’, important parts of Lem’alar (The
Gleams), were composed in the Eskişehir Prison.48
The entire Risale-i Nur collection was completed when he finished the fourth book, Şualar (The Rays)
while living in Kastamonu in the Black Sea region between 1936 and 1943. Such a large portion of the collection was composed in Barla that it would not be wrong to describe Bediüzzaman’s years in Barla as the Risale-i Nur years.
The Essentials of the Risale-i Nur Way
The burden on the shoulders of the author of the Risale-i Nur was great. All the old viewpoints were cleared away to make a place for new life, for the old days would never return, and the future would not be like the past. Now, faith would have to be explained in a new language for the new person of the future.
All the doubts raised against faith and Islam by material science and philosophy would have to be answered. The deep wounds in the conscience of the people would be addressed, and the seeds of hope planted: a vision of a shining future to match the glorious past. All the external enemies of Islam—after they had defeated the Ottoman State which had heroically represented Islam for six centuries—would now turn their strength toward attacking the essentials of Islamic faith. What is more, this opposition came not only from foreign powers. Those who had espoused the new regime in Turkey felt it necessary to side with these attacks from outside in order to regain a stable position for themselves. On the one hand were those who did not understand him or did not want to understand him; on the other hand were various foreign committees and destructive ideologies. He lost the friendship of even some brothers-in-arms with whom he had fought together for years in the trenches. There in the tiny mountain village, conscious of the magnitude of what he was to bring about, it was as if he entered a silent cocoon.
“The Risale-i Nur has demystified a huge number of the seemingly ineffable truths of the Qur’an; as if de-coded, they became easy to comprehend. In the past, because these difficult concepts confused and confounded many people, some of them even lost their faith. Now, however, if all the deniers were to join together, they could not defeat the faith inspired by understanding these truths and mysteries.”49
a) Divine Assistance in Producing the Risale-i Nur
Bediüzzaman’s work was blessed with God’s grace and assistance. The group of people who gathered to assist him was clearly not the kind that could accomplish this, under the circumstances, based on individual genius or personal power. He did not allow the adulation of the group for his personage but instead saw himself as just one of them. He believed he was more sinful and powerless than they were and did not accept a directorial position among them. 
Bediüzzaman shared the honor of the “service of the Qur’an” with the people of Anatolia who had joined him. He considered himself a learner alongside them: “O my brothers and sisters, O my friends in the service of the Qur’an! Just as a sergeant in the army cannot take credit for the capture of a castle, it is not right to give me credit for the work brought about by your minds and your pens... I do not say about the Risale-i Nur out of modesty, but to state a fact, that the truths and perfections in the Risale-i Nur are not mine, but those of the Qur’an and have issued from the Qur’an.
b) Bediüzzaman’s Definition of Studenthood in the Risale-i Nur Way
The vocation of the Risale-i Nur, secret or open, is not owned by any one circle, school, or order. The Nur students share a brotherhood which looks to the next (eternal) life. Knowing that everything of this world is temporary and that even the biggest concerns of this world pale in comparison to even the smallest concerns of eternity in the Hereafter, they recognize that it would be madness to sell the precious diamonds of religion and guidance in exchange for the glitter of the world, which is like worthless glass.
Also, the treasuries of the Qur’an found in the Risale-i Nur are the most valuable riches for all the people of faith. The Nur students are those who have become students of the Qur’an, shoulder to shoulder with Bediüzzaman. The Nur brotherhood is made up of those who have committed to learn the truths of the Qur’an from this one Teacher, to live according to those truths, and to preserve the brotherly justice commanded in the Qur’an by hurrying to aid each other with knowledge and ideas.
Bediüzzaman has this to say about the unity and togetherness of the servants of the Qur’an, and its eternal/spiritual benefits:
Be it known: of those who visit me, some come for the life of this world; for them the door is closed. But some people come for spiritual reasons. There are two ways for the latter group. Either they come thinking that I am holy, exalted and enlightened, and for them too the door is closed, for I do not esteem myself nor do I like anyone who esteems me (thanks be to God, He has not allowed me to love myself). Or, they come solely because I am a servant of the Blessed Qur’an. I accept those who enter through this door. And of these, there are three types—they become friends, brothers, or students.
The one who becomes a friend is thus: he is a strong advocate of our service to the Qur’an and our work on The Words (i.e. the Risale-i Nur Collection). There is no place in his heart for injustice, innovations, or misguidance, and he tries to benefit from these books.
The one who becomes a brother is thus: He sincerely puts all his effort to helping us disseminate the Risale-i Nur, does all his prescribed daily prayers five times daily, and avoids the seven deadly sins.
The one who becomes a student is thus: He looks upon the Risale-i Nur as if he wrote it himself; and he takes the service and dissemination of it as the most elevated duty of his life.
Therefore these three categories correspond with my three personalities. The friend is connected to my personal individuality. The brother is connected to my servanthood and worship. The student is connected to my personality as a teacher and as a spokesman for the Qur’an.50
c) The Essentials of Worship
Following the Example of the Prophet
The Servant of God Almighty (Prophet Muhammad, upon whom be peace and blessings) decreed, “In the time when my community has become corrupted, whoever revives my Sunna (tradition) may be rewarded 100 times the reward of a martyr.” A person who can accomplish this will be able to turn a regular action into worship (by doing it as the Prophet did it) and can make his entire life more worthy in the sight of God.”51
Avoiding That Which Is Forbidden
As this age is characterized by destructive and negative tendencies, it is vital to first keep oneself from that which corrupts and harms people (before reaching for further spiritual refinement) in the face of this devastating environment. In these circumstances, those who do only the minimum prescribed requirements (of daily prayers, the fast of Ramadan, charity, etc.) and avoid the major sins will be able to achieve salvation.52
Looking at the Universe from the Perspective of the Qur’an
All things have more than one facet. From one perspective it looks to its Maker, the Almighty. On the other hand, it also looks to the people. The side which looks to the people is like a thin curtain or transparent piece of glass over the eternal facet; under the curtain, that which reveals it as a manifestation of the Maker is still visible. However, when the blessing is seen, the Source of blessings must be remembered; when the craft is seen, the Artist must come to mind; and when one sees the reason, it should make him conscious of the true Causer of all things.
Setting Out on the Way of Poverty, Neediness, Compassion, and Contemplation
In brief, this Path means to follow the example of the Prophet Muhammad, perform the prescribed worship and prayers, avoid the major sins, and do no injustice. Particularly, the prescribed prayers should be done in thorough compliance with the rules (tadil al-arkan), and after prayers reciting God’s names and sending blessings on the Prophet should be completed. 
d) An Honorable Circle
Bediüzzaman saw that the attacks of large groups driven by ideologies like communism could not be countered successfully with individual efforts. It was necessary to pull together and form a group to defend the name of the Qur’an against these attacks. Only then could these evil powers be repelled, and the Risale-i Nur could only perform its service through such a community. Bediüzzaman prayed with all his might for the formation of an unshakeable circle of people around the Qur’an, which would withstand all attacks and never be destroyed by anything in this world. And God did bring about such a community, which would spread the truths of the Qur’an to the world. The Nur students of Bediüzzaman, who comprehended his life, composed the companions of the honorable circle.
The basic principles of this circle are found in the treatise of Sincerity and Brotherhood:
Your actions must be done only to gain the pleasure of God. If He is pleased with you, the displeasure of the entire world has no importance. And if He accepts your actions, the rejection of everyone else has no effect.
You are not to criticize your brothers and sisters within this circle of service to the Qur’an or cause them to be jealous of you by acting overzealous.
You must know that all your power lies in sincerity and righteousness. Yes, power is in the Truth and in pure intentions.
You shall view the accomplishments of your brothers and sisters as your own, see their good qualities in yourself, and be proud when they are honored.
The Last Days ın Barla
Bediüzzaman had been exiled to Barla mainly because of a secret alliance of antireligionists who wanted him out of the way, and they thought if they left him there alone, he would simply disappear and fade from memory. But instead, Bediüzzaman, considered a captive in that tiny village, was actually able to teach the entire humanity from the Book of the Universe with the fruits of the Qur’an, and this revitalization of faith would give light to the world for centuries to come. Once again, the attempt to silence him had failed, and this inflamed the authorities. A raid on his mosque was the beginning of the end of his time in Barla. Şem’î Güneş of Barla recounted this raid: 
On orders from the mayor of the town (Cemal Can), a deputy and some military police
came into the mosque before the prayers and hid themselves. They waited for the call to prayer. Finally a few innocent people came in. I was acting as muezzin (reciting the call to prayer), so I began to recite adhan (not from the minaret loudly but) inside the mosque. Just at that moment, Abdullah Çavuş, Mustafa Çavuş, Sıddık Süleyman, and I were seized as if we had committed a terrible crime, and taken to Eğridir.53
After this incident in 1934, Bediüzzaman’s mosque was officially closed. These unjust tortures escalated after the attack on the worshippers. Bediüzzaman’s private worship was continually interrupted, and persecutions became much worse that over time nine of his teeth came off.54
Bediüzzaman Is transferred to Isparta
Those who thought Bediüzzaman would be forgotten and fade away in exile were wrong. As the days passed, the love of the Anatolian people for the Nur brotherhood continued to increase, and they had begun to open the door to a new world. The sermons delivered in the remote mountains were nevertheless addressed to all of humanity, and they would make their way to the tribunals and become sagas of justice. 
Bediüzzaman was brought to Isparta’s centrum district in midsummer 1934 by those who wanted to keep him under strict surveillance. Şükrü Efendi, a fellow native of the same region and a wealthy Nur student, took Bediüzzaman in, and very soon their circle was active in Isparta. While he worked on new works, the Risale books that had been completed so far were re-organized and proofread. And simultaneously, he assigned to the foremost students from the Nur community the task of creating an annotated index of the Risale-i Nur collection. Bediüzzaman’s enforced residence in Isparta lasted for nine months until April 27, 1935.
Imprisonment in Eskişehir (1935)
The Isparta prosecutor’s office raided Bediüzzaman’s house and took away all his books. A few days later Bediüzzaman himself was taken. One hundred twenty of his students from the areas around Antalya, Aydın, Muğla, and Isparta were also rounded up. Making false accusations that the Nur students were planning a large revolt, they planned to get rid of all of them. Şükrü Kaya, Minister of Internal Affairs, came from Ankara to Isparta, bringing 20 policemen and 100 military policemen along with the Chief of Police and the Chief of the Military Police.
Later Rüştü Çakın, one of the Nur students from Isparta, described these days of interrogation:
Bediüzzaman
came from Barla to Isparta. He went to stay in Şükrü Efendi’s mansion. The police were regularly having him followed. One Wednesday they conducted a search and seized his books. They arrested Hüsrev, Refet, Rüştü, Bekir, Lütfü, and others. These students were taken to the prison and locked in cells. As that Friday was a national holiday, the investigation had to wait, but Saturday five or six policemen took Bediüzzaman to the government. The local people and shop owners ran in front of them, yelling, “What is happening?” Then the Prosecutor sent a telegraph to Ankara saying “There is a rebellion in Isparta.” At the time, the President was in Eskişehir. They decided to transfer the judicial process to Eskişehir. Upon this decision, Şükrü Kaya gathered police forces from surrounding provinces, arrived in Isparta, and took over jurisdiction from the Isparta police. Sergeant Rüştü Pasha and Governor Fevzi Daldal, hearing that Şükrü Kaya was there, came out and saw the soldiers and police and asked what was going on. Şükrü Kaya responded, “There was a rebellion here!” Whereupon Rüştü Pasha reacted harshly: “What do you think we are, the vineyard guards?” and told him there was no rebellion or anything of the sort.
After the investigation went on five or six days, we were finally moved to Afyon in nine cars. Then we were sent by train from there to Eskişehir. We were in handcuffs the whole way. The head of the convoy, Officer Ruhit Bey, allowed us to do our prescribed prayers without handcuffs, so we could complete them on time, before reaching Dinar.
On the road, we came across a military encampment. In Afyon, it was very quiet. When we arrived in Eskişehir, we were handcuffed to each other, two by two. They cuffed me to the Müfti of Antalya, Çil Ahmet Efendi, and we were in the front. There was one policeman and one military police for each of us. When we came to the prison, we were searched.
They put Bediüzzaman
in a room by himself and the rest of us in another room. With the others who arrived later, we were 120 in all.55
Two of the innocent Nur students died during the investigation and interrogation. One of these was an old man, who was taken from his home and died on the way to the police station. The second was the retired Army Officer Asım Bey, who had to make the choice between saying something that could be harmful to Bediüzzaman, and telling a lie, which his honor would not allow. While he was waiting to be interrogated, he prayed to God to be taken. His prayer was granted.
The death of Asım Bey, whom he called a martyr, greatly saddened Bediüzzaman. Later, at every opportunity he would speak of his heroism: 
The sainted Officer Asım Bey was torn; if he told the truth, harm would come to his teacher, and if he lied, it would go against everything he stood for during his forty years of dignified, ethical military service. In anguish he asked God, “O Lord, take my soul!” and surrendered his spirit within ten minutes. And he was the victim of those who faulted him simply for accepting and working for a cause he believed in, which no just rule on earth could declare to be wrong. Yes, because he had developed deep faith through the Risale-i Nur, he drank the cup of death down like water; knowing it was not the end, he desired it like a soldier who has completed his service awaits release from the Army. If I had not thought of the sadness of my brothers who would be left in this world after me, I too would have cried, “O Lord, take my soul!” like my distinguished brother Asım Bey.56
a) Eskişehir Court and Bediüzzaman’s Defense
The initial interrogations for the trial that had begun in Eskişehir (in northwestern part of Central Anatolia at about 200 km west of the Turkish capital of Ankara) took two months. The attorney general decided to drop the charges against 105 of the 117 men who were being held and set them free. The remaining twelve were put on trial.
The official indictment was made on several charges: promoting inflammatory ideas and using religion as a tool to threaten the security of the state; the unauthorized publication and distribution of the Risale-i Nur; going against the essential principles of the government by strengthening religious sentiment; giving instruction in Sufism, which was banned by the state; and forming a religious order or community, which was charged based on the signatures found on the back of the handwritten copies of “The Nineteenth Letter”
(The Miracles of the Prophet Muhammad), and the “Tenth Word” (On Resurrection and the Hereafter), both belonging to the Risale-i Nur collection.
In an era when the government was extremely repressive, ironically, the most effective way to publicize new ideas was to make the courtrooms into classrooms, one by one. In other words, it was extremely difficult under the circumstances to reach thinking minds, the people, the scholars, and the new generation. The government had cut off all opportunity for communication, and at the same time people left to fend for themselves did not have the luxury of showing interest in new ideas. So the courts were the only place left. The prison wards put the young people together, and the courtrooms brought the citizens and the press together with the lawyers and judges. The biggest teaching opportunity was here, and indeed, it was fruitful.
Bediüzzaman nicknamed the prison “The School of the Prophet Joseph,”57 and he would teach his lessons in prisons from 1935 to the 1950s. Aside from thousands of judges and officials, tens of thousands of people became acquainted with the Risale-i Nur, which served to spread the concepts woven logically throughout this most influential text. Bediüzzaman knew the influential power of the Risale-i Nur better than anyone, and he would later say, “If those who sentence me to execution salvage their faith through the Risale-i Nur, you are my witnesses, I will forgive them.”
The truths that Bediüzzaman spoke in those subdued times indicate the level of his righteous struggle; he answered the charges in accordance with existing laws. Although the entirety of his defense speech is too long to include here, a portion of it follows:
There is a difference between potentiality and real events. Any person or group of people could potentially commit murder. Can the court sentence them for their physical ability to kill? Any match has the ability to burn down a house. Shall all matches be destroyed because of that possibility?
God forbid a hundred thousand times that the sciences of belief with which we are occupied should be a tool for anything apart from Divine pleasure. For sure, just as the sun cannot be a satellite of the moon and follow it, so too belief in God, which is the luminous and sacred key to eternal happiness and a sun of the life of the hereafter, cannot be the tool of social life. There is no matter in the universe more important than the mystery of belief, the greatest question and greatest riddle of the creation of this world, so that belief can be made the tool of it....More than a hundred people of excellence lost their heads and did not shrink from being sacrificed by people following unimportant political ideas and worldly pride; certainly if, as a means to reach Paradise and win eternal life and leave all the philosophers confounded, my head and every other atom of my body need to be sacrificed, they will be sacrificed without hesitation. In addition, if I am silenced by threats or my life is taken away, I am sure my one tongue will be replaced with thousands of tongues to speak of the Most Merciful and Almighty God.
The trial, which was conducted after two months of investigation, went on for one month and came to a close. This peerless defense of Bediüzzaman
was paid no attention, but his accusers could not find in all his Risale and letters a single shred of evidence to convict him. As a result, the court dismissed most of the charges but arbitrarily sentenced Said Nursi to eleven months’ imprisonment, and twelve of his students to six months. The other 105 people were officially acquitted on August 19, 1935.
b) Memories from Eskişehir Prison
Bediüzzaman had forever salvaged the dignity of knowledge and faith, just as he had refused to bow before unjust plots. Rüştü Çakın, who was arrested along with him, described Bediüzzaman’s disposition in the face of all the threats against the teaching of faith: 
We were released by the court from the Eskişehir prison. They took Bediüzzaman
from his solitary confinement and put him in front. The rest of us were lined up behind him. The attorney general was reading the declaration which ordered our execution. All of us were frightened and alarmed. But when we looked at our Teacher, he was busy repairing prayer beads whose string had broken; they were on the lap of his robe. When we saw how calm his inner disposition was, and how he ignored the proceedings, giving not a penny’s worth of concern for what was being said, it restored our courage and strength.58
Bediüzzaman had long since forgotten to notice hardship in life. In the days when his execution was being planned—along with many other assassination attempts like poisoning his food—his mind was on other things entirely. He wrote, “A manifestation of the Divine Name Hayy (The Ever-Living) was shown to my mind in the Eskişehir prison during the holy month of Shawwal,”59 and he busied himself with producing The Thirtieth Ray (part of a book of the Risale), in which he explained the manifestations in the universe of the Divine attributes Al-Hayy (Ever-Living), Al-Qayyum (The Self-Existing by Whom all subsist), Al-Hakam (The Judge), Al-Adl (The Just and Equitable), and Al-Quddus (The Most Holy) as a means to prove the existence and Oneness of God.
The lawyer Kemal Taner, who was participating as an intern in the trial in Eskişehir, came to visit Bediüzzaman one day in the Eskişehir prison. He recounts:
I entered the prison and went to see Bediüzzaman. He had just finished the prayers and was reciting the Names of God.
After kissing his hand, I said, “Sir! They say you can work wonders (karama). But as far as I have seen, you have no special abilities. If these things are true, show me what you can do. For example, can you make the beads in your hand move by themselves?”
Upon listening to my request, Bediüzzaman thought for a moment and then told me this parable: “A man had an adorable son whom he loved dearly, his only son. Since he wanted to buy for this beloved son the most valuable gift he could, he took him to a jeweler’s shop. There were many kinds of diamonds and jewels, and he told his son to choose anything he wanted.
“The jeweler had attached large, colorful balloons to the ceiling to decorate the shop. When the child came into the store, these balloons caught his eye and he said, ‘Father, I want a balloon!’ and kept asking for it. The man said, ‘Son, I want to get you some of these valuable diamonds and expensive jewelry, take them!’ but the boy did not understand, and he insisted and began to cry, ‘No, I want a balloon!’”
After Bediüzzaman told this story, he turned to me and said, “I am the warden of the jewelry store that is the Qur’an. I am not a balloon seller. In my shop, you can find the priceless, eternal diamonds of the Qur’an; that is what I sell, not balloons.”60
With this parable Bediüzzaman immediately took the focus off his own person and turned it to the truths of the Qur’an and the Risale-i Nur which explains and promotes these truths. 
c) Bediüzzaman’s Exile from Eskişehir to Kastamonu
Bediüzzaman, after most of his innocent students were set free, wrote a scathing defense to the Supreme Court and the Assembly of Ministers including the Head of the National Assembly. He wrote the history of his life. Then he denounced the detestable action of trying to pin false charges of terrible crimes on a person who had spent his life in honor and distinction. Saying that it was a travesty to give only one or two years’ imprisonment concerning about a matter of life and death and which interests the entire universe deeply, he demanded he be either found guilty and executed, or be acquitted and set free.
He described their sentence as “the punishment for a horse thief or pickpocket,” asking, “How can these gentlemen of knowledge, and the circle of service to faith, and the thousands of eminent, honorable friends of this circle, be so insulted? How can the court keep them imprisoned and punish them with a sentence of eleven months as if they had stolen a sheep or a goat?”61
It was not possible to punish him justly in the face of this defense. Despite this, the Supreme Court followed the political winds of the time and confirmed the sentence of the Eskişehir Court on August 19, 1935.
After Bediüzzaman had completed one year of imprisonment, however, he was not set free. He was still viewed as dangerous, so he was sent to Kastamonu in the Ilgaz Mountains to the south of the Black Sea.
Life in Kastamonu (1936–1943)
At the end of March 1936, Bediüzzaman arrived in Kastamonu. Those who had exiled him there did not intend to see him free. He was placed in a room on the top floor of the central Kastamonu police station. He wrote this about his first days there:
I was getting old when they released me from the Eskişehir prison, where I had served a one-year sentence. They transported me to Kastamonu and kept me as a “guest” in the police station for a couple of months. It must be understood how odious it was to stay in places like this for a man like me, who had not a single change of clothes and had been kept so long in solitary confinement, prevented from seeing my loyal friends. As I was in this pitiable state, suddenly a Divine grace came to the rescue of this old man.
The Commissar of that station, and all the policemen, turned into my friends. They did not force me to put a (Western-style) hat on my head, and they took me out around the neighborhood whenever I wanted, as if they were my servants. Later I was moved to a house across the street from the station, which became a school for Nur students in Kastamonu and began to compose and proofread the Risale-i Nur. The heroic Nur students like Feyzi, Emin, Hilmi, Sadık, Nazif, and Salahaddin came to the school to duplicate and disseminate the Risale. The illuminated environment in our pursuit of knowledge with them surpassed even the cherished time I had spent with my old students in my youth.62
Bediüzzaman met Çaycı Emin Bey during his stay at the police station. Emin Bey would come to dedicate his life to the service of the Risale-i Nur. He writes of his first meeting with Bediüzzaman. One day in the spring of 1936, in the yard of the Nasrullah Mosque, he saw an old man wearing a turban and a robe trying to fill a vessel from the water fountain. He immediately approached him from behind, greeted him, and asked, “Where are you from?”
Bediüzzaman did not look up from filling his vessel, but he returned the greeting as if he already knew Emin Bey. He answered, “They are following me; do not come near, or it will bring you trouble.” Before Emin Bey had a chance to say anything else, Bediüzzaman left. Emin Bey asked around to find out the identity of this man. He learned that he was staying in the central police station and that sometimes he would go to the Kastamonu citadel with a guard or policeman. At the same time, having seen his interest, Bediüzzaman waited for a chance to speak to Emin Bey. In his words: 
One day the police came and summoned me. We went together to the citadel. Bediüzzaman was there, and he said to the police, “Brother, this man is from my hometown. Leave us for one or two minutes so that I can speak with him.” When the police left us alone, he began to explain his bitter situation to me. He said that his health was not good, and several times they had tried to poison him. So he asked if I would bring him some small things like tea and sugar. “They do not let anyone come to visit me,” he said. “I am going to tell the Commissar that I will sell my bed. You act as my agent and come to me sometimes regarding the sale. This way you can bring me certain things when I need them, under the pretext of this piece of business.”
He gave me three gold pieces and said, “These I have saved for years, from the World War. Take them, trade them in, and use the money whenever you buy something for me.”
I told him that I had enough money, and I would like to buy his provisions myself.
But he said, “I cannot accept anything without paying for it.” So I took his gold and left. The next day I exchanged some of it in the marketplace. And the day after that, the Commissar called me and said, “This old Teacher would like to sell his bed. He says you want to buy it.”
I said I did. The Commissar asked, “Where do you know him from?”
I said, “We are from the same town; of course we know each other.” So that I could buy his bed from him, they took me to Ustad Bediüzzaman on the top floor of the station. We decided on a price of 25 liras,
and the bed was mine. Then we agreed that I would rent him the bed. Every day, with the excuse of collecting the rent for the bed, I would go to the station and take him the little things he needed.63
The Risale-i Nur Cırcle ın Kastamonu
After Bediüzzaman was kept in the police station for a time, he was put in a separate house across from the station. This house would become known as the School of Nur in Kastamonu. Men who saw this worldly life as nothing in comparison to heroic service on the path of Truth, overcoming all obstacles, found a way to Bediüzzaman’s side. Among the Nur students who risked everything to join him in these difficult times were people like Feyzi, Emin, Hilmi, Sadık, Nazif, and Salahaddin.
Bediüzzaman did not cut off his communication with the students in and around Isparta during the years he was in Kastamonu; instead of teaching them personally, he now taught the Nur circles by way of letters.
In these letters, their Teacher stressed the importance of their laborious hand duplication and of the publication of the Risale-i Nur, and he encouraged them by saying the service they were doing—though it seemed small at the time—in truth was the most monumental work in the world. He told them that one day the light of the Risale-i Nur would be known for its full worth, and in this way strengthened their motivation and efforts to make more copies.64
Whenever a new work or letter was written in Kastamonu, it was secretly sent to Imam Sabri Efendi of the small village of Bedre in Eğridir, Isparta. Sabri Efendi would immediately duplicate the writing and get it to the town of İslamköy in Isparta by means of “Nur postmen” in Eğridir. If circumstances made it impossible for him to reach that town, Hafız Ali of Islamköy would climb up on his roof, turn in the direction of Bedre and shout to Sabri, “Sabri Efendi! Sabri Efendi! You are responsible before God! (why do you delay?).”
While Bediüzzaman was in Kastamonu, the efforts to duplicate the Risale-i Nur (still by hand) multiplied, spreading to Bedre, İlema, Kuleönü, İslamköy, Sav, and Atabey and other towns and villages of Isparta. In the boroughs of Kastamonu, like İnebolu and Taşköprü, too, Nur students began writing Risale-i Nur with feverish intensity. The number of Risale texts written by hand had now reached 600,000.65
As the Risale-i Nur spread by hand among the various provinces, a new development came about: the first duplication of the Nur works on a printing machine. Selahattin Çelebi, one of the Kastamonu Nur students—the first among them to use it—describes this development: “In a shop in Istanbul I saw a duplicating machine. This machine could print 100 pages in one minute. When I heard that, I immediately bought it and took it to İnebolu. First of all we duplicated the Seventh Ray, the Supreme Sign, which is “the observations of a traveler questioning the universe concerning his Creator.” When I took the first copy to the Teacher, he was tremendously pleased. He expressed his feelings at the end of the work with these words: “Oh God, grant happiness in Paradise to Nazif Çelebi and his blessed helpers, who have written five hundred copies with one pen!”66
The Hundred-year-old Robe that Came to Bediüzzaman
During the month of Ramadan, Bediüzzaman was presented with an exceptional gift. The famous Sufi master Mevlana Khalid’s student Sheikh Muhammed (well known by the name Küçük Aşık) had passed down the 100-year-old garment to his grandchildren. One of the female descendents of Sheikh Muhammed had guarded the robe for many years. In the month of Ramadan, she sent it to Bediüzzaman as a “temporary” gift by way of his student Feyzi. Upon receiving it, Bediüzzaman asked Çaycı Emin to wash it and began thanking God for the gift. Feyzi was confused, saying to himself, “The woman said she was giving it to us for only twenty days; why is Bediüzzaman acting as though he owns it?” Later he talked to the woman again, and she said, “Since Bediüzzaman does not accept gifts, I said it was ‘temporary’ hoping to convince him to accept it. But this robe
belongs to him; we have been its guardians only to pass it to him.” Bediüzzaman took this gift as the symbolic passing of a special duty as the “Reviver” of faith, to him from Mevlana Khalid.67 It also served Bediüzzaman as a reminder of his younger years:
Back when I was fourteen years old, I completed the course of studies that is usually recognized with a graduation ceremony. But since I was so young, it was thought inappropriate by the elders to confer the ceremonial robe and turban at that time.
In addition, the one who confers the ceremonial dress is normally the master teacher of the student. In my case, all the teachers were either submitting to my authority or positioning themselves against me, and so none could be found to take the teacher role for my ceremony. Several of the most saintly scholars of the region had just passed away. And so it seems that now, my true teacher, Mevlana Khalid, is conferring on me his robe
and turban to complete the ceremony marking my graduation. Therefore, I put it on with great reverence and with gratitude to God Almighty.68
Bediüzzaman ıs poisoned
Mountains always had a special place in the life of Bediüzzaman. Wherever he went, the high mountains attracted and invited this elevated personality. The lonely peaks were a suitable place for the unique “wonder of the age,” and he spent his time contemplating the manifestations of the Creator’s majesty and correcting hand written copies of the Risale-i Nur. The Hacı İbrahim Mountain sheltered him many times, and there he would gather dry wood and sell them to the bakery to buy bread.
Sometimes on these wanderings, he bought fruits from a vendor on the road. When the secret committee plotting against religion found out about this, they took the vendor into their confidence. They gave him poisoned fruits to sell to Bediüzzaman. On the mountain, he ate from this fruit and shortly fell unconscious to the ground. Çaycı Emin recalls the day Bediüzzaman was poisoned:
That day Bediüzzaman went on a horse borrowed from one of his students and sent word to Mehmed Feyzi to meet him at the mountain. On his way to the mountain, he bought something to eat from someone. When he ate it, he got sick and fell down, half-unconscious. The horse ran away by itself and went back to the village.
Just at that time our brother Mehmed Feyzi heard a knock on the door. “He is calling you!” shouted a voice. Feyzi went to the door, but no one was there. This happened again two more times. The third time, when no one was at the door, he thought something must be wrong, and he went out to the horse stable. There he saw the horse inside, but no Bediüzzaman....
So Mehmed Feyzi rushed straight to the mountain and found Bediüzzaman lying on the road. When he opened his eyes he said, “Brother Feyzi, they poisoned me. It was a man I know; he poisoned me.” He was sick in bed for days. Later he said, “The Jawshan (prayers) aided me and, thanks be to God, the poison did not kill me; but it is affecting my hearing.”69
Bediüzzaman’s Reaction to the Outbreak of World War II
Although the groups that had taken it upon themselves to spread the seeds of unbelief and atheistic positivism in Anatolia tried every possible means to get rid of Bediüzzaman, he did not show any sign of dismay and remained undaunted by the machinations against him and the appalling developments in the world. Bediüzzaman was subjected to every kind of injustice and torture, but he continued to strive with his whole existence toward his mission: “faith first.” But at the same time, the imperialistic colonizing powers, as if in retribution for their actions against innocent nations, began using their bombs and other grisly inventions against each other. 
In 1944, the entire world was shaken by increasingly dire developments. Here are the words with which Bediüzzaman urgently warned his students to pay no attention to these happenings: 
In these times, a unique trial has come for every believer, perhaps every person: it carries the potential to gain or to lose an everlasting paradise comparable to a piece of land as big as one can imagine, completely covered with gardens and beautiful pavilions full of treasures. This means that for every single person this trial will be such that if they had as much power and possessions as England or Germany, they would be wise to expend it all for this. Certainly it is foolishness to attach importance to anything else ahead of passing this trial. In fact, it is such a dangerous trial that a certain prescient person perceived that, for every forty people who received their demobilization orders from the hand of death, 39 of them lost.70
IMPRISONMENT IN DENİZLİ (1943)
Risale-ı Nur Students Under Arrest
The covert groups working for the cause of irreligion resorted to more dastardly means as Bediüzzaman’s activity in Kastamonu continued. They convinced some sheikhs and teachers to work against the Risale-i Nur students by describing them as heretics. One of these religious pawns informed on one of the students in Denizli, called Atıf, and he was arrested.
Bediüzzaman wrote a letter warning his students to observe caution and discretion. But those working against him were not about to miss the chance to take advantage of this situation.
As with the Eskişehir affair, the matter was taken up by the higher authorities and blown out of all proportion, and Bediüzzaman was arrested along with Nur students in various provinces of Anatolia.
Bediüzzaman was taken from Kastamonu to Isparta through Ankara. The government felt the need to take extreme precautions and would not let him travel normally.
The Governor of Ankara, Nevzat Tandoğan, abusing the authority of his station, had Bediüzzaman brought to the government building in Ankara by the police while his transport convoy was on a stopover in the city although he had no authorization or orders concerning him. Governor Nevzat gave 25 kuruş to a policeman and had him buy a Western-style hat on the street, then tried to force Bediüzzaman to wear it. When Bediüzzaman was told to take off his turban, he showed his neck and mimed that his turban would come off with his head. Bediüzzaman was extremely offended by Governor Tandoğan’s derisive behavior and insulting attitude toward his traditional dress because it belittled his spiritual values. He turned to the governor and said, “Oh unfortunate one! I represent your ancestors of 1000 years; I am one of them. Your action is insolence, the action of an infidel.”71
After these sharp words Bediüzzaman thrust the cap into the governor’s hand and walked out.
Several policemen accompanied him. On his right shoulder was his bag which held his Qur’an; on his left shoulder was his prayer rug and a pitcher tied to it. On the way out of Ankara he saw one of his students, who had been arrested, surrounded by police. He lifted his hands and shouted several times, “Salahaddin, fear not! Fear not!” And now in his late sixties, Bediüzzaman was brought to the station on foot to leave Ankara on a very hot day in Ramadan (during the time of fasting). 
On the 15th of October 1943, Bediüzzaman arrived in Isparta from Ankara by train. They kept him there for intensive questioning for fifteen days. The petition made by Bediüzzaman to the tribunal in Isparta on October 17th contains detail which reveals the guilt and injustice of those who brought charges against him:
I have been living sequestered for twenty years. And for the last eight years in Kastamonu, I have been right under your nose across from the station, under constant supervision. You have searched my quarters many times, and there has never been any indication that I have the slightest interest in political or worldly machinations. If I were involved in anything illegal, the Kastamonu police surely saw it, but they have reported nothing, which makes them guiltier than I. But if you admit that I am not guilty, why are you harassing someone in seclusion who spends all his life thinking of the Hereafter? Why are you doing such damaging things against the state and the nation?
And if I had as many heads as I have hairs, and every day one of them were cut off, I would be glad to sacrifice any number of heads for the Truths of the Qur’an; I could not and would not abandon my mission to serve Faith and Enlightenment.
In sum, the government currently ruling Asia Minor cannot defeat the Risale-i Nur, which is fighting against atheism. I am ready to demonstrate with strong proofs that this nation needs the truths taught by the Risale-i Nur as much as it needs daily bread...72
Bediüzzaman and his students who had been gathered together in Isparta were then transported to Denizli by train.
Life in Denizli Prison
The secret committee that had locked up Bediüzzaman and his students in Denizli intended to exterminate them in prison. They planned to have other inmates kill them. They arranged this ahead of time with the convicts in the prison. But when these men saw Bediüzzaman and the Nur students their hearts were conquered, and their dead spirits revived.
Bediüzzaman tried to keep the morale of his students up during their time in prison:
The greatest defenders of the faith went through extreme persecution. Imam Azam Abu Hanifa was imprisoned, and Imam Ahmad ibn Hanbal was tormented simply for one of the statements in the Qur’an. They showed steadfast persistence and perfect patience and remained undaunted and unperturbed. And in a far worse situation than your own, many imams and erudite brothers remained patient and grateful to God, never losing hope. Certainly, although you gained very great rewards for your service to the truths of the Qur’an, you owe thousands of thanks for the fact that you had to suffer very little for it.
After Bediüzzaman, Mehmed Feyzi Efendi, Çaycı Emin, Sadık, and Hilmi Bey were all seized and brought to the Denizli prison, and so a new era began inside its walls. With the arrival of Sadık Bey in particular, he immediately attracted attention for his brave, noble, and generous demeanor. He quickly won the friendship of the leaders among the inmates and created a team consisting of the brave ones who got things done. Through this unofficial network, all the prisoners began reading the Risale-i Nur, and they were able to help Bediüzzaman get the necessary papers to write his defense and send it to the proper authorities. Although Bediüzzaman never accepted anything from anyone, Sadık Bey was so helpful to him that he ate some soup offered by this friend just to thank him.73
The Denizli prison was soon transformed into a school. Bediüzzaman wrote some parts of Meyve Risalesi (Fruits of Faith) here. As paper was forbidden in the prison, he had to find secretive and inventive ways to write this work. One of the Denizli inmates, Ahmet Feyzi, said of the writing of the Fruits of Faith:
The head warden at Denizli was helpful. Bediüzzaman was in a solitary cell, and we were kept in separate cells. There was no paper, and it was impossible to procure any. But everyone knows inmates smoke cigarettes. They would throw out the paper packets. So the packets were collected and written on—three lines fit on a pack. The head warden would take them from Bediüzzaman and call, ‘Hafız Ali!’, and when Hafız Ali came, he gave them to him, just the three lines. In the same way, five more lines would come the next day... No one could check if the lines were following each other properly or continuing in the right order; they were just sent, a few lines each day, over and over. Finally these packets became the Treatise of Fruits of Faith. And you would never know how it was written if you read it today; the coherence and beauty of the language is astonishing.74
The Treatise of Fruits of Faith had deep effects on the inmates, and the atmosphere of the prison became even more like a school of religious learning. Bediüzzaman would emphasize this repeatedly in his court defense in the coming years.
Throughout history, the truth has never been silenced for good, nor can the flame of truth be put out. But, for the sake of worldly power, the unjust tyrants who have been defeated by truth always attempt to use brute force and intimidation to crush it. When the covert groups working to eliminate religion realized that no just judge or normal mechanism of lawful justice could find any guilt in Bediüzzaman against his perfect defense, they tried again to poison Bediüzzaman. This time, his heroic student Hafız Ali received the lethal poison as well and died. His faithful actions in this life had become his ticket into the madrasa of the Hereafter. It fell to Bediüzzaman once again to comfort the students in the prison:
My dear, loyal brothers!
Limitless praise and thanks to God the Most Merciful, for in these terrible times and this lonely place, through you, He allows me to be included in the great honor belonging to the service you perform. It is said that martyrs do not realize they are dead but continue life in a different form. In the same way, a student who dies during his or her studies is a martyr, and supposes him or herself to be alive and still pursuing the same studies. There is a famous story of a student who died studying his lessons. When the angels came to question him (as all who die are questioned in the grave), he answered as if he was in a classroom, not aware that he was in his grave. Therefore, I hope and believe that Hafız Ali is still studying the Risale-i Nur, as a martyr whose life continues in a different form. I pray for him and those like him—Mehmed Zühdü, Hafız Mehmed, and others—that our Lord will keep them joyfully occupied with their studies, in the light of the Risale-i Nur until the Judgment Day.
Despite the truth of these condolences in his letter, Bediüzzaman would never forget the deep fidelity of Hafız Ali and would often speak of him with tears.
Denizli Court
The same charges on which they had been acquitted in the Eskişehir trial were brought against the Nur students by the Denizli Public Prosecutor: establishing a Sufi order, forming a political society, and exploiting religious sentiment in a way that might breach public security.
The Denizli prosecutor set up a committee to study the books they had seized from him and produce a report for the Court. This “committee” was two local school teachers, entirely unqualified for the job in terms of education and handpicked for their sympathy to the antireligious reforms. The report they produced was the second step of the plan against the Nur students.
The official Denizli report said in part, “The suspects, Said Nursi and his followers, are accused of assisting the formation of a Naqshbandi community and participating in it. All who provided physical or ideological support for Nursi’s actions, thereby using religious feelings as a tool and threatening public security, must be punished accordingly.”75
Bediüzzaman objected to the accusations put forth by this “unjust justice system.” He asked that “a knowledgeable, unbiased committee of true scholars and philosophers” be formed (to conduct an investigation).
Upon Bediüzzaman’s forceful objections, it was decided that the Risale-i Nur books that had been seized would be sent to Ankara for a full and detailed investigationby a new committee formed by the Ministry of Religion. Those appointed to act as consultants for this committee in Ankara included Yusuf Ziya Yörükan, professor of Religion; Necati Lugal, the Head of the Institute of Oriental Studies at the Ankara University; and Yusuf Aykurt, the member of the Turkish History bureau and expert on Islamic literature. The report they produced was quite positive, in keeping with the true benevolent nature of the Nur students.
This report from the Ankara committee said the Risale-i Nur was “written as a commentary of Qur’anic verses and hadith, was
ninety percent formed of simple explanations of beliefs and concepts such as religion, faith, God, prophets, Qur’an, and the Hereafter, and represents scholarly perspectives and advice on morality for youth, lessons drawn from life experience, and useful stories aimed at the working class.” It reported that, “The author of these works is both trustworthy and sincere and does not part at all from the way of scholarship and principles of religion.” There was nothing, they said, which suggested that religion was being exploited, a society being formed, or a movement that would disturb public order. Likewise, they had found nothing incriminating in his letters to his students.
In order to retain some measure of credibility, the Court announced its decision for the acquittal of the prisoners and their immediate release, on the strength of the committee’s report.
Acquittal in the Denizli Court
After having been held for nine months, the Nur students were set free. The acquittal was complete; the court report in Ankara especially emphasized that since the Risale-i Nur books had been found harmless and beneficent, and all the charges brought against them were dropped. 
It said, “The accused are men of blameless intentions who have committed no crime in their dedication to Said and his Risale-i Nur books, as shown by their correspondence. It has also been shown that they did not harbor any ill intentions toward the government, nor did they attempt to form a society or Sufi order.”
The Prosecutor took it to the Appeal Court, but on December 30, 1944, it confirmed the unanimous decision of the Denizli Court.
Life in Emirdağ (1944–1948)
When the Denizli Court verdict to acquit was given in June, 1944, the Nur students dispersed to their hometowns. Bediüzzaman moved to a room in the Şehir Hotel in Denizli for two months, awaiting word from Ankara. In August of that year, the order came that he was to reside in Emirdağ, in the province of Afyon.
Bediüzzaman left Denizli and arrived in Emirdağ by evening. Dr. Tahir Barçın, the government doctor of Emirdağ, wrote of Bediüzzaman’s first days in this city: 
In the evening hours a car arrived from Afyon and stopped in front of the government office of Emirdağ. An imposing, elderly man of about seventy with white hair, wearing a robe, got out. Then the officials who were transporting him got out. In the old man’s hand was a prayer rug, and he began rushing around looking for a clean place. It was clear he wanted to perform his prayers; it was almost the end of the afternoon prayer time. The man asked which direction was the qibla and where he could pray. When they told him the direction he immediately put down his rug and began to pray. When the police asked the officials, “Who is this? Where are you coming from and where are you going?” one of them answered, “This is a great Teacher, a very famous scholar. Apparently there is no other in Turkey like him. His name is Bediüzzaman Said Nursi. They sent him here to stay.” And so Dr. Tahir Barçın, who was the District Settlement Officer, took his name down and registered him as a resident in the city.76
The days in Emirdağ would be full of suffering. The authorities kept him under closer watch than ever before and continually harassed him. He wrote that, “They put me through as much suffering in one day in Emirdağ as I suffered in a month in Denizli Prison.” One of the leading families of Emirdağ, the Çalışkans, took it on themselves to see to his needs and assist him, lightening his burden to some degree.
After the Denizli trial when the government forced him to go and live in Emirdağ, they had planned a new way to silence him: They wanted to buy him off by offering him a regular pension and building him a house according to his own specifications. After considering this and consulting with his students, he refused these offers in order not to break his life-long rule to take nothing from anyone. The authorities used this as an excuse to step up their harassment.
Bediüzzaman’s Turban is Removed
New schemes being planned against Bediüzzaman by those who were determined to get rid of Islam and bring the Turkish nation to its knees in a captivity which would last for centuries. They tried once again a tactic which had served them well many times over the years. They could destroy the Nur students in the name of the rule of law if they could succeed in provoking a disturbance by insulting and humiliating Bediüzzaman, who had always had heroism in his blood and did not put up with anything from anyone. When he and the students reacted, they reasoned, they would be subject to the law for disturbing the peace.
But Bediüzzaman, who normally never bowed his head to anyone or got to his feet when Commanders passed by and who remained defiant even when threatened with execution, was aware of their plot. He abandoned every kind of selfish interest and personal dignity for the sake of the safety and assurance of the mission of his band of students: to spread the light of the Qur’an throughout the world. He ignored the contemptible baiting of the guard who tried to provoke him, for he refused to give this gang of atheists the opportunity they were seeking. 
One of the Nur students present describes what happened:
It was a Sunday and we went out to the market together. Bediüzzaman was taking his ablutions at the mosque beside the market. Suddenly for no reason, he said to me, “Brother, do not come today!”
“All right, Teacher,” I said, and went home. Sometime later, I heard that the head official had sent a military police sergeant, two gendarme soldiers and a guard, who took Bediüzzaman to a secluded place, stole his turban, and brought him to the police station. When I heard, I went directly to the station, and I saw him leaving the station wearing a skullcap. When he saw me he said, “Come brother, let’s go.”
We returned to his house, and he sat down on the bed. I fired up the stove. Eventually I said, “Sir, Major Reşad from Eskişehir is here, and he wants to see you.” “Bring him in!” he said. When he came, Bediüzzaman seated him in a chair and told him stories from his life... how he had refused to stand up for the Russian Commissar and how he had written a stinging reply to the English Chief Commander in his work Hutuvat-i Sitte. He was telling us, indirectly, that although he was a man who zealously defended his honor and the honor of religion, he was now willing to put up with every kind of persecution and punishment for the security of servants of the Risale-i Nur.
Bediüzzaman knew that they were trying to incite him to create a disturbance as they had done to the Old Said by forbidding him to go to the mosque. He again restrained himself and did not react to their tactics.
Bediüzzaman is Poisoned in Emirdağ
Bediüzzaman was poisoned in Emirdağ by one of the guards set to supervise him. The guard was put up to this by a political official; he stated, “I got the order to kill him from my superiors.”
Bediüzzaman told his grieved students, “I am protected from death by the blessing of prayers like the Jawshan al-Kabir. But sickness intensifies one’s sincerity through suffering.” He lay with a high fever, unable to eat or drink, for a week; finally, God cured him.
During these days when he was at death’s door, one night, according to two tearful students who were sitting up to watch over him, “Close to morning, although his eyes were closed, his hands opened to beseech God, and with a quiet voice, he said a few words of supplication for the servants of the Risale-i Nur and his students. Then he fainted away again and slumped back on the bed.”
Dr. Tahir Barçın Bey, the government doctor for Emirdağ at the time, reported that Bediüzzaman Said Nursi was poisoned several times: 
In Eskişehir prison, he was injected with poison in his left chest under the pretext of giving him the typhoid vaccine. His body isolated the poison. It became a hard lump and stayed there. Over time, the poison slowly took a waxy form, and eventually it broke off. He saved it and one day when I came to visit, he showed it to me. “Look,” he said, and placed the piece of wax back into the cavity it had left in his breast. It fit perfectly. It was proof that they poisoned him. Everything was evident; he made no unfounded claims. The extraordinary thing was that anything that gets under the skin goes into the blood, but this poison did not go into his blood. Divine providence saved him.77
Bediüzzaman’s Encounters with the Local People
Bediüzzaman’s comportment with people he met was always eloquent and pleasant. On his walks he came across many people, and when he walked in the mountains and forests, he often encountered agriculturalists and tradesmen, with whom he would sit and talk. Just as he had in Barla many students, spiritual brothers, and friends—both men and women—whom he called “fellow countrymen of the Hereafter,” so too he shared brotherly affection with many in Emirdağ and the surrounding provinces. He particularly loved the young children.
Bediüzzaman would pray many times for the ladies he called his “neighbors in the eternal land” and their innocent children, whom he called his “spiritual children.” He never turned away the little ones who came to him, giving them as much attention as adults, and so he captivated their hearts. “My children!” he would say, “You are innocent, you have not yet sinned. I am very sick; please pray for me, since your prayers are pure and acceptable to God. I include you, my spiritual children, with my students in my prayers.” And the children, with love shining in their eyes, brought him peace. 
He said to some workers and foremen from the factory who came to visit him, “This work you do is of great service to others since you look after their needs; so long as you perform the prescribed prayers five times a day, all of it will be like worship and benefit you in the Hereafter.” On the road to Eğridir, he was reading aloud A Guide for Youth with his students. A man who worked on the railroad came to listen. Bediüzzaman told him, “As long as you perform the prescribed prayers and avoid the major sins, all your work will be counted as worship because believers who work on the railroad—which allows a ten hour journey to be made in one hour—are performing a great and valuable service to humanity. It will bring happiness to you in the Hereafter.”
In Eskişehir, he spoke thus to the officers and soldiers from the air force who came to him: “One day, these planes are going to perform a great service to Islam. If you perform the regular prescribed prayers and make them up when you miss them, every hour you spend as a soldier is like ten hours of worship; for those who serve in the air force, it is like thirty hours of worship. It is enough that the light of faith be found in your hearts and that faith find its necessary expression in your carrying out the prayers.”
To the shepherds he met in Barla, Isparta and Emirdağ, he said, “Looking after animals is valuable worship. Even Prophets herded sheep. Just perform the prescribed prayers, and do all your work as unto God.”
When he met an apprentice and master who worked in electrical construction in Eğridir, he said, “This electricity brings great benefit to the general population. To be a shareholder in the benefit of the society, you should perform the prescribed prayers...then all your work will be like everlasting gain and take the form of worship.”
“If I were in Mecca, I would have to come here to safeguard faith...”
From time to time the gratuitous harassment and ill treatment Bediüzzaman was subjected to despite his innocence drew the ire of the local people. One of these was the late Erzurum deputy, Yeşiloğlu Mehmet Salih, who later wrote a letter to the Minister of the Interior Hilmi Uran to complain about the injustices done to him.78 Bediüzzaman thanked this old friend in writing for his support:
 Thirty years ago when I was in the House of Wisdom, one day a friend named Seyyid Sadeddin Pasha, who was also serving that body, told me: “I have received word from a reliable source that a foreign group of anti-religionists has long established itself here, and they read one of your books. They said that so long as the book’s author remains in this world they will never be able to get the people to accept atheism. ‘We must get rid of this man,’ they said, and decided to assassinate you. Watch out!” And I replied, “The decree of God, and nothing else, determines the hour of death.” And this group has, for the last thirty years, continually tried to annihilate me and has used every kind of plot and intrigue against me. They sentenced me to death twice, and I went to prison instead, and they have attempted to poison me to death eleven times.
First and foremost, even had I been in Mecca, I would have needed to come here to save the faith of the people and to serve the Qur’an. For the greatest need is here. If I had 1000 souls and were afflicted with 1000 sicknesses and persecutions, still I would never have changed my decision to stay here for this nation’s people and to work for their faith and eternal felicity with the lessons I have taken from the Qur’an.
Bediüzzaman’s Last Days in Emirdağ
Bediüzzaman’s torturous days in Emirdağ, where he had “suffered in one day what he suffered in one month in Denizli prison,” were soon to end. Despite all the pressure and tactics their enemies had applied, the Nur circle had not been stamped out. Instead, the Nur students were busy reproducing the Risale-i Nur on duplicating machines, and at the same time, the handwritten duplication efforts continued with full speed.
Since the pressure they applied, even prison, was not successful in bringing down Bediüzzaman’s reputation among the people, they resorted to vile slander and defamation.
They said, “He spends his nights with prostitutes in places of ill repute, and with people who offer him their wares.” Bediüzzaman answered these rumors with a story from his youth:
Those who know my personal history can bear witness to this: Fifty years ago, when I was a young man of twenty, I stayed two years as an honored guest in the home of the late Governor Ömer Pasha at his insistence. He had six daughters. Three were young, three older. Although I stayed in the same house with them for two years, I could not tell the three older ones apart. I did not pay them enough attention to know which was which. When a scholar came to visit me, he knew them apart after two days. Everyone was surprised, as was I. They asked me, “Why do you not look at them?” I said, “I cannot, for I must protect the dignity of knowledge.”
And forty years ago, when I was staying in Istanbul, on the way from the bridge to Kağıthane there were thousands of scantily dressed Greek and Armenian women and girls lined up on both sides of the Bosphorus, as I and Molla Seyyid Taha and Hacı İlyas boarded the ferry. I did not realize their presence. The other two men decided to test me and took turns watching to see when I would look at the women. After the one-hour journey they confessed they had been watching and said to me, “We were shocked at how you managed not to look at all.” I said, “I do not want to be one of those afflicted with the terrible fate of falling prey to the temporary, unnecessary pleasure of sins.”
Risale-i Nur students are arrested in Emirdağ
In the face of the growing Russian threat on the straits of Bosphorus and Dardanelles during the years following the Second World War, Turkey felt the need to take shelter in the United Nations, which in turn required that it first develop a multi-party political system. Since the government had to comply, the Republican People’s Party (CHP) in office at the time, closed its eyes to the legitimate formation of the Democrat Party. Outside pressure forced a “democratic” election in July 1946, but it was not as intended. In a move unprecedented in the world, the public vote was designated “classified” and kept secret. Although the government perpetrated terror and all sort of fraud in counting the votes, the CHP still lost the vote in Afyon. The losers were now even angrier at Bediüzzaman and his students, and desiring revenge, they were determined to punish them. Police chief Abdurrahman Akgül, who took part in the seizure of Bediüzzaman in Emirdağ, tells how it happened:
In 1946 in Afyon it was announced that the Democrat Party had won the vote. The government officials from the CHP blamed Bediüzzaman for this defeat. For this reason, the government replaced every single official in the town, from his guard all the way to the last policeman, with new officials from Afyon.
When Bediüzzaman went out in Emirdağ, the entire population used to wait for him on the road. He would smile at them and wish them peace. While we were there the governor and prosecutor came five or six times to Emirdağ. They conducted searches. Finally, they collected ten people, seized in their homes at night or in their places of work. They put them all in a police car with Bediüzzaman and took them to Afyon. We returned to Afyon on October 17, 1948. They stayed in custody in Afyon three days. Their statements were taken. During these three days a large crowd gathered. By the end of the third day, the whole police force had to forcibly clear the streets of the neighborhood around the courthouse and the building where they were being held. 
Bediüzzaman was taken to the courthouse by a secret route while his students were taken through the streets where the crowd was gathered. The trial in the High Court lasted a long time. I was asked for testimony, and I said that I had not seen Bediüzzaman engaged in any harmful activities.79
Bediüzzaman’s difficult life in Emirdağ, with all the attempts to suppress him through terrible tortures and harassment, was thus finally ended by his third trip to jail. 
IMPRISONMENT IN AFYON (1948)
Afyon Court
In January of 1948, Bediüzzaman and nearly hundred of the Nur students from Isparta, Kastamonu, Konya, İnebolu, Safranbolu, Aydın, and Emirdağ were detained and brought to Afyon for interrogation and intimidation. Finally, the detention period ended January 23, 1948, and they were officially held under arrest. The prosecutor opened a six month long investigation, and then started the trial, which came to an end on June 12, 1948.
For over six months during the court proceedings, Bediüzzaman and his students were subjected to extreme torture. This trial not only concerned them personally; it was as if the Qur’an itself were on trial. In an exceptionally argued defense, Bediüzzaman said, “Let our heads be among the millions of heads sacrificed for the Qur’an!”
The prosecutor once again advanced the same charges against Bediüzzaman, so he submitted the same defense from Denizli. But while the Denizli court had found his defense unassailable and declared him innocent, the Afyon court chose to ignore this decision and punish Bediüzzaman, despite the determination of the Supreme Court of Appeals to enforce the original decision. This revealed the power exerted over the proceedings by the CHP, which was in the throes of extinction and had become like a desperate tyrant.
The trials related to the Risale-i Nur writings have a unique place in the history of Turkish law. In the numerous trials and investigations both during his lifetime and after his death, no grounds for charges of illegal activity could be found in the 130 works and thousands of addenda he wrote in letters. For this reason the Afyon prosecutor was forced to repeat the same allegations that had been advanced by the courts in Eskişehir, Isparta, and Denizli. The same old refrain of “forming a political society, endangering public security, forming a Sufi order” was taken to the Supreme Court where the false accusations and the sentence were overturned and rejected. 
Bediüzzaman’s Defense
Since it is not possible to give the complete text of the long defense within the scope of this work, only the general principles of the document are given below: 
I declare to the Afyon court:
Interrogating and detaining me (after I have been exonerated) is disrespectful to three major courts, slighting their honor and justice, and even insulting them.
It dishonors them to renew the same charges as if the decisions of these three courts meant absolutely nothing. I request that your court protect the honor and dignity of those courts which ruled justly on my case. If you bring charges against me, bring new charges, not the same “political society,” “Sufi order,” and “public security” talk. What is more, under the motto of “freedom of choice,” atheists and those who follow their lusts are protected. Why then are not the people of faith and those who fear God likewise left alone?
Rejecting or opposing something is completely different from acting against it. Harsh detractors and opposition can always be found against any given government. The existence of Muslims under the Zoroastrian government or Christians and Jews under the Islamic government of the Caliph Umar shows that there are potential tensions or threats to public order in any system of political government. But the government must look at actions, not potentiality; it cannot see hearts.
If I have participated in any incident which is somehow unacceptable to the court, its historical context must be recalled; I did what others in the same situation did...today, solely because of the knowledge I gained from the Qur’an, justice and right have taken the place of my previous battles, and there is no room left in my life for anything else.
The students of the Risale-i Nur follow the fundamental principle of staying out of any kind of political or government business as much as possible. For to us, the service of the Qur’an comes before everything and is more valuable than everything else. 
If I or any of my brothers and sisters have personal faults and guilt, that is no basis to condemn the Risale-i Nur. It is directly tied to the Qur’an, and the Qur’an is tied to the universe. There is no one whose reach extends so far as to break these powerful ties.
All the covert forces seeking to attack the Risale-i Nur and all your secret plans against it and all the atheistic groups assaulting it will be thwarted by God’s will; His servants are not like others, they cannot be scattered or turned aside. With God’s blessing, they cannot be defeated.
If you bring up secularism, I know that the meaning of “secular” is supposed to be impartial, which means that with the principle of freedom of choice, I expect a government where just as irreligionists and atheists are free, so are the people of faith and God-fearers.
The Afyon Court has accused us of forming a political society. The students of the Risale-i Nur are not in any way a political group.
Yes, we are a community: Our aim and plan is to save firstly ourselves and then our nation from eternal extinction and solitary confinement in the intermediate realm of the grave, and to protect our compatriots from anarchy and lawlessness, and to protect ourselves with the firm truths of the Risale-i Nur against atheism, which is the means to destroying our lives in this world and in the next.
Finding some poignant sentences in the Risale-i Nur, they condemn us. In reply we say: Our only goal is faith and the Hereafter; it is not what the worldly pursue.
And there is a difference between potentiality and actual events. They accuse us, not because we have disturbed the peace, but because we “could disturb the peace.” If this is valid, then everyone must be condemned because they could commit murder.
They want to condemn me again for the lines in the Risale about women’s Islamic dress, as if they were just written, when I have already served one year’s punishment, and have kept this section private instead of publishing it.
I am guilty only if the Qur’anic verses, which in each century have been sacred and true Divine principles in the social life of three hundred fifty million Muslims (now over one and a half billion), can be denied and their clear meanings rejected, and if all the forefathers and sheikhs of Islam can be imputed—and only if freedom of thought and speech guaranteed by the government is wiped out from these lands. But if not, then you yourselves stand condemned in the courts of truth and justice.
Knowing that he was a sojourner on his way to the next life, Bediüzzaman was undaunted by any kind of oppression. He believed God is the ultimate Judge, and he always looked to the Judgment Day.
The Defense of Risale-i Nur Students
The greatest fruit of Bediüzzaman’s nearly one century of life was the formation of the community—closely bound to the Qur’an—whose members dedicated their lives to spread the truths of faith among the people of the world. In light of this, the defense of the students held at Afyon has new meaning. “The writers and readers of the Risale-i Nur, when their lives were on the line in the court proceedings, not only confessed that they read these works, but announced proudly that they would continue to do so. Even if they knew they would be hanged, they did not flinch, remaining steadfast.” Those who listened to their fearless statements wondered, “Don’t they value their heads?” These heroes acted thus because they had gathered around Bediüzzaman and had become students of the Risale-i Nur.
Hüsrev Altınbaşak, who was together with Bediüzzaman every time he went to prison, said in his defense statement that he participated “with heart and soul” in the so-called crimes:
I am proud to say I am part of the mission of Bediüzzaman and the service of this nation and people and the whole Islamic world, with the Risale-i Nur; I have given my whole heart and soul to this service. And I will continue to thank God Almighty for allowing me to be part of it, until my dying day.
After explaining with pride the part that he played in the actions on trial by the Prosecutor, Tahiri Mutlu said,
Being a public civil servant of this nation, I tell you the absolute truth: I have for years been a student of Said Nursi, the man we respectfully call Ustad (Teacher), and whom we consider mujaddid (reviver of faith), although he rejected this title, and whose writings have uplifted our morality through religion. I witness that there is absolutely nothing threatening or dangerous toward the government in his personality, his writings, or his student circles.
When he was asked in the court questioning, “Are you one of the Risale-i Nur students?” Zübeyr Gündüzalp answered,
“I do not think I am worthy to be the student of such a genius as Bediüzzaman Said Nursi. I am a student of the Risale-i Nur, if he accepts me as such.”80
“If I am to be executed for following the Risale-i Nur, which has for twenty years expounded the Qur’an that has guided millions of people to faith, teaching them virtues and right religion and protecting them from atheism, I will go gladly to the gallows.…Respected Judges! If calamities move your heart to sadness, then the news that one young person has become an atheist should shatter your heart to pieces.
If you return a verdict of “not guilty,” this will be an influential move to save the youth of Islam and the whole Islamic world, from this terrible calamity. And this is one of the motives tying me so strongly to Bediüzzaman and his writings.
At the bottom of this defense statement of Zübeyr Gündüzalp Bediüzzaman added, “By God, he speaks like a true hero of old.”
Mehmet Feyzi, who confirmed with pride all the accusations of the Prosecutor, explained:
The indictment is on the grounds that I have close ties with the Risale-i Nur and with Said Nursi my Teacher, and am in his confidence, and that I have served with him. This is brought against me as a charge, and thus, I proudly and completely accept this charge.
The attitude of Ahmet Feyzi Kul so concerned the court panel that they wrote of him, “After Said this man could take his place.” He said,
Is it a crime to call Bediüzzaman our Teacher—one who does not condescend to pay heed to the tiniest advantage or pleasure of this life? He does not assign value to any form of compliment or sycophantism and does not expect or wish to receive anything from anyone, nor does he accept anyone who does. He teaches us to be the highest examples of modesty and morality and to bear patiently every kind of privation. He dedicates himself to making manifest and accessible the teachings of the Prophet Muhammad and the light of the Qur’an and righteousness. He weeps with deep compassion and sorrow for the suffering of his homeland and nation, and he expends his blood, sweat, and tears for it; he would never give up his service and striving for the felicity of others despite all the persecution he receives in return. Never slowed down by his old age and infirmities, he strives to save people from the abyss of ignorance and the vortex of denying and rejecting God. His perseverance is unbreakable because his intention is solely to please God, and he is a monument of virtue and an embodiment of the Light of truth. Is it a crime to count ourselves with Bediüzzaman among the Nur circle, to follow and work with such a man?
Communism has engulfed half of Europe and Asia, but in Anatolia it could not breach the stronghold formed by the Risale-i Nur around the Qur’an. Mustafa Osman, in his defense statement, presents this great service done for the people of Anatolia by the Risale-i Nur:
Is it treason against the regime to seek to stave off the “red” threat (communism) which is terrifying the entire world, and to wholeheartedly embrace the Qur’an and faith, which will save this nation and homeland from anarchy?
Mustafa Acet from Emirdağ wrote that next to the diamonds of the Risale-i Nur, this mortal life seemed like worthless glass:
I am always ready to sacrifice, if need be, my mortal life for the Way of the Risale-i Nur, which is the means to save my eternal life. I cannot be parted from the Risale-i Nur, which brings about endless chances for both worldly and eternal benefits. I know that it would be great disloyalty to the Qur’an and its sole aim—faith—to abandon that in order to avoid temporary pain such as imprisonment in my worldly life, which is short and unpredictable anyway. And I wish to avoid taking any action which is even the slightest bit contrary to what the Qur’an teaches and commands. 
Mustafa Gül, too, proved that the bonds he had with the Risale-i Nur and its author could not be broken by the threat of execution:
It is impossible for me to break the ties of love with the hundreds of thousands of people enlightened by the Qur’an through our saintly teacher’s writings. My very being is one with the followers of the Risale-i Nur and our Teacher. I will not forsake this bond and it cannot be broken, even if I am executed. 
Many loyal people of Anatolia, such as İbrahim Fakazlı of İnebolu, Ali Akdağ of Aydın, and Re’fet Barutçu of Isparta, were all devoted to Bediüzzaman and even gladly went to prison with him. They knew that the outcome of the trial of the Risale-i Nur would affect the entire Islamic world. The Çalışkan family members from Emirdağ stated:
All the people of Emirdağ know that, from old times, we have had great respect for people like teachers, scholars of the Qur’an, and the displaced, persecuted, and poor. Because we ascribe them dignity, we do whatever we can to assist such persons. Therefore, we are very involved with Bediüzzaman, whom we welcomed as a guest when the government brought him here four years ago. When we read his works, we benefited greatly from them. Then our relationship with him grew warmer. We agreed with his ideas about our nation and people, and we worked on duplicating his works. And since he was old, thin, and weak, we sent our sons Ceylan and Halil from time to time to help take care of his needs. We did not expect to be charged with crimes; our aim was the pleasure of God and our goal to save faith.
Medical school student Mustafa Oruç Ramazanoğlu realized how much well-being the Risale-i Nur brought him:
To be a good person and a good doctor, it is necessary for me to seek and find prescriptions to provide and satisfy both the spiritual and the physical needs of the human being – not just physical illnesses. This feeling in my spirit drove me to search with passion for these prescriptions in the latest scientific advances.
As can be seen in these defense speeches of some of the students detained and thrown into Afyon prison, they refused to leave Bediüzzaman’s side as he and the Qur’an were put on trial, and with patience and steadfastness they proclaimed that their bonds with the Risale-i Nur could not be broken.
Decision of the Afyon Court
Unfortunately the Nur students, standing trial again for charges on which they had previously been acquitted, were not to be released from the Afyon court without punishment. Their unassailable defense made no difference because the authorities had decided before the trial that they would be punished no matter what. On June 12, 1948, the Afyon court made a forced decision against them “as a body” and sentenced them as follows:
He (Bediüzzaman) is sentenced to two-year penal servitude for having a group which has continually grown in the past twenty years (even after the Eskişehir Court trial and conviction) and for inciting Turkish youth. Since he is over the age of sixty-five, his sentence will be reduced, and he will serve twenty months.
Ahmed Feyzi Kul, the other defendant, was sentenced to eighteen months. The indictments against him were his extremely close ties to Bediüzzaman and his strong support for the Risale-i Nur (he was praised as “the spiritual defendant of the Nur”).
Of the other defendants tried for their aid to Said and connection with him, who persisted in standing up for him, the following were each convicted and sentenced to six months’ penal servitude under Turkish Penal Codes 65/3 and 163/1: Hüsrev Altınbaşak, Tahiri Mutlu, Ceylan Çalışkan, Mustafa Osman, Sabri Halıcı, İbrahim Edhem Talas, Ali Akdağ, Re’fet Barutçu, Halil Çalışkan, Mehmed Çalışkan, Osman Çalışkan, Hasan Çalışkan, Mustafa Acet, Hıfzı Bayram, Burhan Çakın, Ziver Gündüzalp, Mehmed Feyzi Pamukçu, Rıf’at Filizer, Selahaddin Çelebi, Ahmed Nazif Çelebi, İbrahim Fakazlı, and Hüseyin Baykan.81
The contrived decision of the Afyon Court went to the Appeals Court, which overturned the groundless ruling. However, the prosecutor refused to apply the Appeal Court’s decision, with continual postponements and delays. So, in an entirely unlawful manner, Bediüzzaman was made to serve the full twenty months of his original sentence. 
Life in Afyon Prison
Bediüzzaman suffered extremely harsh conditions in the Afyon prison. He was imprisoned in the coldest months of winter. On arrival, he was kept two days in solitary confinement in a huge, freezing cold, drafty ward. It was hoped that he would freeze to death there, but he survived against all odds—or as he stated, he was protected by Divine grace. He wrote, “With the flimsiest of excuses, they locked me in a huge, cold detention ward for two days without a stove. I was so weak due to my infirmity and illness that, even when I was in a small room where I could light my stove a couple of times a day, I had barely been able to resist the freezing cold.”82
Zübeyir Gündüzalp, who was imprisoned together with Bediüzzaman, described the cell they kept Bediüzzaman in: 
In the Afyon prison they put Bediüzzaman in solitary confinement. The windows were broken, the door was locked, and there was a stove but they never lit it. We were not allowed to go in and light it for him. Once I saw Bediüzzaman when he had just taken his ablutions and performed the prayers. The water from ablutions had formed ice particles in his beard and mustache. He was sitting, and I thought he had frozen to death. I broke the lock and rushed to him, but he said, “Be not afraid, my brother; they will not be able to kill me.” The guards came and said, “What do you mean by coming here without permission and breaking the locks?” and bastinadoed me. While they were beating me, I repeated the Divine Name of “Allah.” In such a situation there is no other name, no other helper left!83
Bediüzzaman, left alone in solitary confinement in these extreme winter conditions, was later poisoned through his food. It is hard to explain how this ill old man survived. Nazif Çelebi, who found an opportunity to visit him while he was deathly ill after being poisoned, said of this: 
In the Afyon prison, one day I saw a rare chance, and I snuck into Bediüzzaman’s cell. This was when they had poisoned him. It was the coldest days of winter. I looked at his face and it was nearly black; his lips were cracked, and he was burning with fever. Besides being old and extremely infirm, he had to suffer the effects of poison and stay in that wretched solitary room without anyone to tend to him. I began to cry. Both of us cried for awhile. He said, “My brother, I am in a wretched state. God sent you to me.” I cleaned up the area around him and saw to his personal needs, and I left.
İbrahim Fakazlı of İnebolu, his good friend and student who was also with him in the prison, has similar memories about Bediüzzaman’s poisoning:
One bitterly cold winter’s day, I slipped up to him secretly. Our Teacher was very ill. He stretched out his hand to me and told me to take it. I took it and kissed it. It was burning and I could not stand the heat of his hand. He said, “İbrahim, I am extremely ill. I’m about to die; your presence consoles me.” At that point Ceylan came. He repeated the same things to him. We wept in bewilderment. Bediüzzaman was weeping as well. We were completely at a loss at what to do. He embraced both of us and bade us farewell, then he recited a lot of prayers for us and sent us away. On returning to the ward, we explained the situation to the brothers, and we recited prayers and read the Jawshan. Later we realized that they had poisoned him. 
Outside the prison things were not much different. İbrahim Mengüverli, who was a military policeman on duty during the trial proceedings, wrote: 
Bediüzzaman was on trial. There was a tide of people coming to Afyon from the east and west. The streets and squares were so crowded that they had to change the path they used to take him there. They brought him to the courthouse like he was a mass murderer. I was on duty at the time. I came face to face with Bediüzzaman. Almost involuntarily I saluted him. At that moment our cavalry officer was passing. He saw me salute the Teacher. He yelled, “Seize that soldier!” They seized me and pushed me into the office of the company commander. The cavalry officer told him what had happened, saying, “This man saluted Bediüzzaman.” The commander was even angrier than the officer. He just about went crazy in his seat, flailing his arms.
“You greeted that teacher?” he demanded. 
“What am I, an infidel? I’m a Muslim,” I replied.
He screamed, “Bastinado him!” And they did, with a cherrywood bastinado, and while they beat my feet I cried out to God.84
Bediüzzaman made a long list of the false accusations brought against him by the Afyon prosecutor. At this, the prosecutor claimed he would write a book for the accusations. A letter Bediüzzaman wrote to him at the time shows the degree of compassion he had for the enemies trying to bring him down:
In the Afyon prison there were some petty officers who were jealous and mean-spirited; they harassed me terribly. Sometimes in this prison, I felt I suffered more in one day than I had in one month in the Denizli prison. In these circumstances, it came to my mind to invoke curses on them—the weapon of the oppressed. Suddenly I saw a girl of four or five looking pityingly into my window. I asked who it was and learned she was the prosecutor’s daughter. And for the sake of innocents like her, I did not curse anyone.85
Bediüzzaman did not wish attention to be drawn to wonder-working; neither was he seeking public attention for his person. All his efforts were for the dissemination of the truths of the Qur’an. But during these heart-wrenchingly difficult days in Afyon, to encourage the weaker believers so that the service of the Qur’an would not be abandoned halfway, God Almighty showed some amazing divine signs to people. As had happened in Eskişehir and Denizli, there were sightings of Bediüzzaman outside the prison, in various mosques, especially at the morning prayers. With his great spirit, he himself did not accept their interpretation of these events as a sign of his holiness.
Before his release Bediüzzaman distributed “diplomas” to each of the students who had been put in Afyon prison. Above the Qur’anic verses he wrote his students’ names in his own hand. He also sent similar diplomas to those who had already been released. This was a high honor for these students. It also shows how the prison had become like a school for them.86
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Part Three
The Third Said (1949–1960)
BEDİÜZZAMAN’S SECOND STAY IN EMİRDAĞ (1949–1953)
Bediüzzaman stayed in downtown Afyon for seventy-two days together with one or two students. Then in December 1949, he was taken to Emirdağ with a police escort by the order of the government. Although he had already served the full sentence given by the court—or rather, the original sentence, though it had since been overturned—he was still not let free.
Bediüzzaman’s life saw important changes when he moved from Afyon prison to Emirdağ. Until this time, he had never had anyone in his house at night. From evening all the way to mid-morning, he had kept his door locked. After his imprisonment in Afyon prison, however, he allowed some of his loyal students to stay with him and assist him. He had a separate room, but they would enter when he needed something.
He called this last part of his life that of the Third Said. For after this point, the Nur circle would take different forms and go through different developmental stages on large scales. 
After Said Nursi was released from Afyon Prison and moved to Emirdağ, he stayed with students there for two years. In the month of Muharrem in the Hijri year 1371, he came to Eskişehir and stayed six weeks in the Yıldız Hotel. This was for practical reasons; until 1950 he had not been able to go out anywhere nor been permitted to do so. For a long time, he had not even visited a nearby village.
One difference that made him now the “Third Said” was that he once again involved himself to some extent in social life. He met with older students in Eskişehir as well as a new generation devoted to the Risale-i Nur. There were students from all walks of life in the Nur circle including members of the military, from the air force in particular.
When the Democrats gained power in 1950, Bediüzzaman was finally given the benefit of some degree of freedom. On the one hand, the lawsuits trying to indict him for the Risale-i Nur continued, but on the other hand, the first steps were being taken toward revival of basics of Islam. The day when the ban on making the call to prayer in original Arabic was raised, he published a letter congratulating the Democrats.
The Pakistan Deputy Education Minister’s Visit
The Deputy Education Minister of Pakistan, Syed Ali Akbar Shah, came to Turkey. He visited Bediüzzaman in Emirdağ and invited him to Pakistan. He offered to give Bediüzzaman full use of every kind of media, radio stations, and printing houses. He answered, 
My brother, Ali Akbar Shah! All these services require field duty here. There is no serving behind the lines, waiting to be served. The heart of the problem is here. Even if I were in Mecca, I would have to come here. My duty is here; the front is here.
After Ali Akbar, Zübeyir Gündüzalp came in. Speaking to Zübeyir Gündüzalp, Bediüzzaman honored him saying: “One vizier just left, and now another one has come.”
After returning to his country, Ali Akbar Shah kept in close contact with Bediüzzaman and showed interest in his well-being. In the newspaper Al-Jumhuriyyah, he published articles stating that “the Risale-i Nur is the interpretation of the Qur’an.”87
The ‘Guide for Youth’ Trial in Istanbul (1952)
The young Nur students studying at universities in Istanbul printed A Guide for Youth in Istanbul. The Istanbul State Prosecutor initiated a lawsuit in the Istanbul High Court.
Three separate hearings were conducted by the court regarding A Guide for Youth.
Bediüzzaman was brought into the courtroom accompanied by the Nur students and the university youth who loved him so much, and everywhere they passed, the people were gathered to cheer them on. In front of the court house on the days of the trial, three to four thousand people gathered and waited to see him.
During the last hearing, on March 5, 1952, Bediüzzaman related the injustices he had suffered over the years, and his aims and intentions. He remarked that the prosecutors had not been able to come up with anything new to accuse him of for twenty-five years. He gave the same answers to the classic charges. Then he said:
With 500,000 self-sacrificing Nur students we are the safe-keepers of peace and security everywhere; making these unjust accusations against us is a great sin. We have never hidden our true intentions despite all the unjust treachery against us. We have striven to bring about peace and security, to serve faith and the Qur’an, and to recover those who have fallen into heedlessness and strayed into anarchy; we have never for a moment stopped working towards these aims.
Distinguished sirs, I wish to add that these are not unproven claims. We have been tried in six different courts in six provinces, on these same unjust pretexts. After careful and protracted investigation, no action on our part has been found to justify the charge of endangering public safety and order. To the contrary, our actions show that Nur students are deeply committed to guarding public safety as a duty and priority. The principles of our faith are against anarchy, defeatism, and communism. Ask in all the police circles whether a single one of the 500,000 Nur students has acted against the law and order. Not one has done so, I am absolutely certain. For each one has the heart of a strong guardian and keeper of law and order.
With regard to justice and righteousness, the lesson we Nur students have learned from the Blessed Qur’an is this: If there are ten murderers and one innocent soul on a boat, such a boat cannot be sunk, for the sake of the innocent person. If this be so, how much more must we avoid burning down a house in which ten people are innocent, and only one guilty? Is it not the greatest injustice to burn it down? Therefore we take it as a religious imperative to safeguard the public peace and security, and we would never see it as permissible to endanger the safety of ninety percent of the population for the sake of civil disobedience against the ten percent who are murderers.
With this defense Bediüzzaman’s trial was finished; the judges delivered a unanimous acquittal without even the need to convene together. The university students and townspeople who were all gathered and waiting began to cheer as they received him.88

Developments after the Trial
The news of Bediüzzaman’s trial in Istanbul had echoed far and wide among the intellectuals and students. Several articles were published in newspapers and magazines. The owner and publisher of the Sebilü’r-Reşad journal interviewed Bediüzzaman and wrote a front-page article, “At Long Last.” In this interview Bediüzzaman spoke with terse language and again laid out his intentions clearly:
They ask me, “Why do you pick on this man or that one?” I am unaware of my offense. In front of me there is a terrible fire burning. The flames reach to the sky. My child is burning inside; my faith is tied up in there burning. I am running to put out that fire, to save my faith. If my foot hits someone who is trying to hinder me on the road, what does it matter? Does this little incident mean anything next to that devastating fire? Narrow minds, parochial perspective!
I have even sacrificed my own life in the hereafter for securing the faith of the community. In my heart is neither longing for Heaven nor fear of Hell. For the sake of the faith of the nation, not one but a thousand Saids can be sacrificed. And if the Qur’an were homeless on the face of the earth, if there were no community to cherish it, I could not enjoy Heaven; it would be like a dungeon to me. If I see the faith of this nation saved, I am happy to burn in the fires of Hell. For while my body is burning, my heart will be a rose garden.89

Memories of Istanbul 
Bediüzzaman Said Nursi returned to Istanbul in the spring of 1953. He stayed three months, enjoying the time with his students. When he first arrived, he checked into the Marmara Palas Hotel in Beyazıt. Then in Çamlıca and Üsküdar, he was a guest for three days each in the homes of friends. Later he moved into a wooden house in Fatih where he would spend the rest of the three months.
During these days in Istanbul, Bediüzzaman wrote and published a couple of letters entitled “A Key to the World of the Risale-i Nur.”90
He spent Ramadan of 1953 in Istanbul, and from time to time left his house and walked around the vicinity, sometimes alone and sometimes with the university students in his circle.91
Mehmet Fırıncı speaks about this time Bediüzzaman spent in Istanbul:
One day we did our noon prayers in the Edirnekapı Mosque. Bediüzzaman was attracting attention because he was wearing his gown and turban and white muslin around his neck. On the road, children and women who had heard of him—especially children—would surround him. He said to them, “You are innocent; God will not turn away your supplications. Pray for me. I am very sick, pray for my healing.” And he would pat their heads and give them sweets. It was normally a ten-minute walk, but it took us an hour to arrive because there were so many people around him.
That year there were tremendous celebrations for the 500th anniversary of the conquest of Istanbul. The historic Mehter bands, the traditional military bands of the Ottoman Army, played original instruments in traditional dress. The whole city was full of the holiday spirit. On May 29, 1953, the festival was at its climax.
Before the beginning of the ceremony, the retired commander Refik Bey collected Bediüzzaman and his friends and took them to the platform outside Sultan Mehmet the Conqueror’s tomb. But seeing that it was so crowded they would have trouble getting inside, he spoke with the other officers. Bediüzzaman was given a seat on the platform next to the Governor of Istanbul, Fahreddin Kerim Gökay, from which he followed the proceedings with real pleasure.
Mehmed Efendi also had an induction ceremony for those who became hafız (who had memorized the entire Qur’an)
in the Fatih Mosque. He invited Bediüzzaman, who participated with great enthusiasm. The royal seat of Fatih Mosque was opened by the staff. Bediüzzaman was seated there and watched the ceremony for nearly three hours.
Bediüzzaman on Muslim - Christian Dialogue
Bediüzzaman emphasized the importance of an alliance between Islam and sincere Christians in the face of aggressively atheistic philosophies and ideologies such as communism. The hadith about such an alliance led him to adopt a genuinely cordial stance. He wrote in his book Lem’alar (The Gleams):

It is even recorded in authentic traditions of the Prophet that at the end of time the truly pious among the Christians will unite with the People of the Qur’an and fight their common enemy, irreligion. And at this time, too, the people of religion and truth need to unite sincerely not only with their own brothers and fellow believers, but also with the truly pious and spiritual ones among the Christians, temporarily refraining from the discussion and debate of points of difference in order to combat their joint enemy—aggressive atheism.92
Thus he taught that it is necessary for Muslims to open lines of communication and dialogue with Christians and to work together to save the faith of humanity. From time to time, Bediüzzaman took steps to initiate such relations. It was for this purpose that he sent his book Zülfikar on February 22, 1951 to the Vatican to the Pope as the spiritual leader of the Christian world. This work discusses the Unity of God as well as the Prophethood of Muhammad and the Qur’an as the word of God, and it was appreciated by the Pope. A letter of thanks came by telegram from the Vatican to Bediüzzaman. It was as follows:
Papal Office of Correspondence
Vatican, Number 232247, February 22, 1951
Esteemed Sir,
The Pope greatly appreciates having received the handwritten copy of your fine work Zülfikar by way of the Papal office in Istanbul. Your kindness and esteem is an honor, and I pray God’s blessings on you and thank you for providing this for my edification. Therefore I extend my respects to you.
Head of Vatican Correspondence93
Bediüzzaman also went to visit the Greek Orthodox Patriarch Athenagoras with one of his students, Ziya Arun. During their talk, Bediüzzaman said to the Patriarch, “As Christians, you already accept the Prophets and the Oneness of God;
so if you accept the prophethood of Muhammad and the Qur’an as the word of God, you will be among the saved.”
Athenagoras the Patriarch answered, “I accept these.” Bediüzzaman replied, “Then do you say this to the other spiritual leaders all over the world?” The Patriarch answered, “I tell them, but they do not accept it.”94

LIFE IN ISPARTA (1953–1960)
For Bediüzzaman, the province of Isparta, where he spent the first years of his exile, still held a special place in his heart. At every opportunity he spoke of this. In a letter he wrote in Kastamonu he said: 
Two soldiers told me they accept me as an honorary Ispartan, and I should view it as my hometown. I said, “With utmost pride, I say I am in every sense Ispartan. For me, the soil of Isparta is holy; it is my homeland. It is the birthplace of hundreds of thousands of my righteous brothers.” 
Naturally, considering Bediüzzaman’s feelings about Isparta, he eventually left Istanbul for Isparta.
The Final Trial
After being acquitted in the trial of A Guide for Youth, Bediüzzaman returned to Emirdağ in Isparta. While he was there, he went out alone one day to walk in the countryside. A sergeant and three military policemen followed him and accosted him for not wearing a Western-style hat. They forcibly brought him to the police station for questioning.
Bediüzzaman, who found this to be completely unlawful harassment, wrote a petition and sent it to the deputies at the Court House and Internal Affairs Ministry. It was also printed in a newspaper in Samsun called Büyük Cihad, as ‘the biggest proof’ of the injustices still being suffered by Muslims at the hands of the Democrat government.
Then the ‘Malatya incident’ occurred: an assassination attempt on journalist M. Emin Yalman, who held anti-Islamic conferences. The culprits were some youth, but this gave the covert forces the chance they had been looking for. Proceedings were opened against Bediüzzaman in many places like Samsun, Mersin, Rize, Diyarbakır, Isparta, Ankara, Istanbul, Adapazarı, Safranbolu, Karabük, Dinar, Inebolu, and Van. As a result of the lengthy interrogations, it was seen that the Nur students had done absolutely nothing against the government or the national interest. Their actions bespoke knowledge, faith, morality, and service to their country which would make any patriot proud. It was clearly understood that their only aim and goal was to read the Risale-i Nur and make it available for others. The prosecutors declared, “We find no fault in those of the Nur movement; we have found nothing to support any charges of wrongdoing on their part.”
However, in one place, Afyon, the investigation continued. The Democratic Party, which had come to power in the 1950 elections, extended a general pardon under which the charges related to the Risale-i Nur should have also been dropped and all pending actions halted. But strangely, the Afyon court decided only to release the individual defendants but not to exculpate the Risale-i Nur itself.
The Nur students appealed this decision in the Appeals Court, and the Afyon decision was overturned. When the continuing trials were over on December 18, 1950, it was decided to return the books which were declared innocent in the Denizli trial to their owners along with confiscated photographs and some unrelated letters which had also been seized.
Finally, on January 30, 1954, the Afyon Court decided to return all of the Risale-i Nur books. The Prosecutor filed an appeal. The Appeals Court decided to appoint a committee this time to completely examine the books once again and create a report.95

The Afyon court, in accordance with the decision of the Appeals Court, turned over all the books to the Ministry of Religion to be examined. The appointed committee searched them at length. At last, on June 23, 1956, they released a report that was positive in many respects.
The Court, on the strength of this report and the precedents of other courts, returned the Risale-i Nur, letters, etc. to their owners on July 23, 1956. At this point, the prosecutor could no longer appeal the decision. 
These continual legal actions and proceedings, which should have been a basic judicial decision, had dragged on for eight and a half years; now it had finally ended with exoneration for the Risale-i Nur. These court battles are extremely interesting as they reveal the circumstances and political environment of the time. 
The Publishing of the Risale-i Nur
Once the Afyon trial was over and the confiscated copies of the Risale-i Nur were returned, Bediüzzaman wanted the Ministry of Education or the Ministry of Religious Affairs to print the Risale-i Nur Collection officially. Through Isparta Deputy Dr. Tahsin Tola, this request was brought to the Prime Minister, Adnan Menderes. Dr. Tola tells of his meeting with Menderes:
After talking to Bediüzzaman about the Risale-i Nur collection to be published under official auspices, I took two deputy friends of mine, and we met with Prime Minister Adnan Menderes. We expounded to him two major beneficial consequences, both domestic and international, of a government publication of the Risale-i Nur. The internal benefit was to stamp out the danger of anarchy. The second was to promote the restoration of the old solidarity and admiration of the rest of the Islamic world for the Turkish nation.
Adnan Menderes listened to us with utmost sincerity and had no objection. So he said to me, “Very well then, I am assigning this task to you. Meet with the head of Religious Affairs. Let the Risale-i Nur collection be printed immediately!”
However, though Tola went to the head of the Ministry of Religious Affairs with the backing of Menderes, opposition from the Undersecretary and the President quashed the attempt.
Until 1953 Bediüzzaman’s letters had been distributed from Emirdağ by Hüsrev Altınbaşak. Bediüzzaman would send them to Isparta, and Altınbaşak would reproduce them on waxed paper, then take them to the village of Sav to be duplicated and distributed through the postal centers at Isparta and Eğirdir. They were constantly watched by the police. Altınbaşak had to hide his activities by writing on waxed paper at night in his closet. The letters he reproduced were then duplicated and distributed by the brothers Abdülmuhsin, Tahiri, Ceylan, and Zübeyir until 1953. Some magazines were also printed, mostly in Sav. The large collections were sent to Istanbul to be bound and returned in book form. They had to use secret addresses and act with extreme circumspection. All the Nur students and their activities were under surveillance.96
In 1956, after the obstructions to the Risale-i Nur collection had been completely lifted, the activities of publishing and distributing doubled. The books were printed in printing houses in central cities like Ankara, Samsun, and Antalya.
Bayram Yüksel, who was among the Nur students in Isparta, recalls when Latin letters (in place of the old Ottoman script) began to be used:
Bediüzzaman paid close attention to proofreading the works for correctness. When we began changing to the new letters, he sent them to Brother Ceylan through Brother Tahiri (since he himself did not know the Latin script), telling them to “proofread very carefully.” The Risale-i Nur collection was printed in the new script beginning in 1955 in Ankara, Antalya and Samsun, and he was extremely happy. He said, “Now is the time of the Risale-i Nur’s celebration.” When The Words began to be printed on modern presses he said, “This is the time I have long waited for. My duty is finished; now I can go to the next life.” When that was done, and they printed The Letters, he said again, “Now that I have seen this, I can go.” After that The Gleams, The Rays, and other pieces of Risale-i Nur collection were printed. With every book he said, “My Lord, I am ready to go, now that I have seen what I was waiting for.”97

Another of the students involved with the printing activities in Ankara, Said Özdemir, wrote of this: 
The responsibility for printing The Words was assigned to me in 1956. I was given 1300 liras with which to increase the publication of the Nur books. He personally corrected every copy of the whole collection section by section, until his death. He supervised the printing in the printing presses. When I brought him the first bound copy of The Words,
he started to pray. He was very happy. He said, “Now I can comfortably close my eyes and go to the Hereafter; I have completed my mission. The Risale-i Nur is available now in the tongue of today’s youth, in letters they can read. Thanks and praise be to God, now my spirit can rest and my soul is ready for death.” He tried to give me twenty-five liras to buy his own book. I said, “You gave me the money to print it, it’s yours.” But he answered, “To keep your work honest and sincere I need to buy it with my own money.” Then he added, “But do not give it to anyone who offers twenty-five liras for it! Give it to anyone who says they will read it to twenty-five people!” He told us, the brothers, that after he was gone, our responsibility was to print the Qur’an, the Risale-i Nur and the Lahika letters collection as a service to the community, and to open dershanes, or the Risale-i Nur study-centers. 
The Importance He Placed on the Daily Prayers
The closest connection between a servant and his Lord is the (prescribed) daily prayers, which embody all the other types of praise and servanthood.
It was certainly something unique to observe such a person, who had dedicated his entire life to the real meaning of the prayers, and his expression of servanthood while he performed the prayers. Those who witnessed it said that Bediüzzaman, who had ascribed ever greater importance to the prayers over the years since his youth, looked like “a throwback to the era of the Prophets.” It was such a strong experience that even today, the memory has not dispersed or faded; these persons carry about them a beautiful aura as if the depth of his worship is reflected and echoed in them, many years after.
Everywhere he went, his prayers went with him; even the moon and the stars seemed to participate as they echoed in the high peaks. Molla Hamid said of Bediüzzaman’s worship: 
He would be on his knees for hours at a time, whether it was in the Erek mountains or in the Nurşin mosque. When he recited his supplications and the Divine Names, he pronounced each Subhan Allah! (Glory be to God!)
slowly and
separately, one word at a time.
One day I could not stop myself from saying, “We’ve never seen anybody recite like this; no one would. If you continue like this you may lose all your followers.”
He replied, “My brother, I have no other work; this is my work. But those who have work cannot do as I do; they will go to work.”
Since he sat on his knees so long and so often, his toes became inflamed and damaged. One day he showed his toes to Molla Resul to ask if there was an ointment he could put on them. He said to Bediüzzaman out of affection: 
All of us fear God. But you push yourself too much... if you sit a little more comfortably like us, your feet will get better. “Molla Resul! We are in this short life in this temporary world in order to win eternal life. I cannot both sit comfortably here and expect to go to Paradise in the next life; for that reason I do not dare sit comfortably,” he answered.98

Praying behind him (following him as he led the prayers) gave us deep spiritual pleasure. The seriousness and earnestness in his posture infused us with fervent fear and elation. He always did more recitations than us, in a sorrowful voice. Reciting Subhan Allah, his voice was so sincere, and he really felt each word. When he said “la ilaha illa’llah”
(There is no deity but God) and began his recitations, if there were people of our circle with him, a spirit of ecstasy fell over them. His voice was arresting, full of strong emotion.
One day after the prayers, he said, “The recitations after the prayers are like the seeds of the prayers.”99

During the days of his captivity and his exile, he prayed with great seriousness in the side rooms of the courthouse or wherever he was. He prayed as if praying were the purpose for his coming to this world. Hulusi Bey, who visited him in Barla, said of this: 
Bediüzzaman would read the chapters of the Qur’an which began with “Alhamdulillah” (Praise be to God)
in his prayers (especially the morning prayers). And he recited the Qur’an in such a unique way. He read it as one who feels and lives the truths it contains. The voice of God through the Qur’an took over his spirit entirely. He recited it with beautiful tones and perfect diction (tajwid).100
Bayram Yüksel tells: 
I used to see Bediüzzaman performing the prayers in the Çarşı Mosque. He had an elegant cotton prayer rug with white embroidery. He would start off for the mosque an hour before the congregational prayers began on Friday and greet the people and shopkeepers of the nearby villages on his way to the mosque.
He had such a presence in his bearing when he stood before God in prayer that it was a spiritual pleasure just to observe him. He made supplications with great reverence, and after prayers, he counted his prayer beads on his long, elegant, thin fingers. The very meaning and nature of prayer was embodied in his person. 
Before long, because of the increasing attention he drew from the masses, officials began to prevent him from going to the mosque.
Bediüzzaman followed the Shafi school of Islamic practice. It was necessary for him to recite the Fatiha after the imam. During Ramadan nights, he would go to different mosques for the Tarawih prayer. In one place, he asked Hafiz Nuri, “I am hardly able to finish the Fatiha; please lead us a little slower.” There was a large crowd at the Tarawih prayer,
and this made Bediüzzaman happy.
Those who came to visit him from time to time hoped to be able to pray one of the five daily prayers with him. One of his visitors said, “I prayed the night prayers behind him (following him). He also called me for the morning prayers. I had never felt such unique pleasure in my prayers. I almost expected his knees to start knocking when he began to pray (such was his awe and devotion).”
One day while he was staying in Istanbul, he happened to come to Nurosmaniye Mosque and went inside. The imam of that mosque tells how he prayed: “I watched carefully the way he performed the prayers. He did not pray softly and quietly like the Sufis. No, his movements were strong and sharp, like those of an agile, energetic youngster!” 
Once in the middle of a trial, Bediüzzaman wanted to perform the prayers because the specified time was running out. But the court was in session and kept going on and on. He told the judge, “I am going to perform my prayers.” At first the judge seemed not to have heard. Then he repeated himself, in a decisive voice.
The prosecutor immediately objected: “No, sir, that is against procedure.”
His lawyer leaped from his place and shot back, “What procedure? No one asked you about procedure. Someone whose only aim is not to be diverted from God’s way has requested of you five minutes to avoid neglecting his religious duty!”
Lightning in his eyes and a huge vein popping out on his forehead, Bediüzzaman roared at the prosecutor, “We are here for the sake of the right to pray and for no other reason. I have committed no other crime.” And he turned and walked out without looking back.
The judge was forced to permit Bediüzzaman to go outside and perform his prayers.
The Chief Commissioner who brought him to the court, describes a similar instance: “The time for evening prayers came. Bediüzzaman stood up and said, ‘I am going to pray.’ The judge replied, ‘Make it up later.’ He insisted, ‘What do you mean later? I am going to pray!’ and he started walking out. The prosecutor signaled to me. I took his arm, we went out, and he performed his prayer.”
Another witness narrated: “Bediüzzaman paid very close attention to the specified prayer times. He always prayed within the times. For example, if we were traveling from Isparta, even if we were five minutes from Emirdağ, when he saw the prayer time on his watch, he would not wait but stop to pray right away, paying no attention to the snow and cold. Be it in the wilderness or on the road, wherever he was, he absolutely always prayed on time. He spoke about it thus:
‘The great value of praying within the specified times can be understood thus: at every prayer time, in the colossal mosque that is the entire Islamic world, a congregation of more than 100 million prays as one. Within that congregation every single person makes supplications for the Islamic community. Each one prays, ‘ihdinas-sirat-al-mustaqim’
(guide us to the Straight Path), thus making intercession and supplication for the entire community. One who does not participate in that by praying at the same time cannot benefit from his/her share of these supplications made on behalf of the community. On an army base, for example, the soldiers come to dinner at the same time and eat together, and one who is late misses his portion of food. In the same way, the worshipper gets his portion by praying with the whole community—perhaps only by doing so.
‘When we recite Subhan Allah, Alhamdulillah, Allahu Akbar using our prayer beads, we are among all the millions of believers all over the world saying it together. In fact, taking one further step, we are among all the believers everywhere since the beginning of time, and leading this blessed gathering is the Prophet Muhammad, peace and blessings be upon him, surrounded by all the Prophets and saints.’” 
Similarly, once he said “when I turn my head to the left and right to utter the words of peace, I was able to feel I was greeting all those saints on the left and Prophets on the right.”
Bediüzzaman performed the five daily prescribed prayers with great reverence and awe. When he recited the chapters of the Qur’an, he did so enunciating each word very precisely. When we were in his presence and prayed behind him (when he led the prayers), the manner in which he said Allahu Akbar to begin the prayer would startle us. I do not exaggerate when I say that the wooden building would shake.101
Bediüzzaman’s Spiritual Life
Bediüzzaman, striving to spread enlightenment, lived a life which was constantly concerned with the Hereafter, not with his worldly (temporary) life. With his whole being, he sought to worship; he lived to worship. To him, words were not to be said for the sake of speaking, but to be acted upon. For this reason, his life was disciplined and regimented. With perseverance that increased every day, he rose higher and higher on the wings of worship and contemplation, beyond the farthest horizons, and attained great heights.
For this reason, the Risale-i Nur collection—“Nur” meaning Light— is enlightening as a legacy of pure faith and genuine contemplation. Each sentence in every one of its books is like a compendium of many worshipful prostrations and tears. They reveal the deep mysteries of the words of God that burn in believing hearts.
Bediüzzaman said many times, “I have spent my life in discipline.” Indeed, his life, down to every 24 hour period, was very regimented. He would always get up during the night to pray the tahajjud (supererogatory pre-dawn prayers) and spend the time before sunrise awake doing supplications. He attached great importance to the time he supplicated to God after finishing his regular prayers. It seemed that there was a special time that he prayed in the name of all creation. During the days, too, everything was scheduled: meals, correcting Risale copies, and holding discussions with visitors.
One person who witnessed his night prayers described the sight:
There, in Afyon, we used to pray all five daily prescribed prayers behind him (as imam). He used to get up in the wee hours of the night to read and recite until morning, then wake us to offer the morning prayers in congregation. One day brother Zübeyir said, “We should take turns staying up at night and fetch the Teacher’s water for ablutions.” So we did. The first night Zübeyir did not sleep, and he fetched the water; the second night I did it. The Teacher did not speak; he took his ablutions very seriously, went into his room, and recited his prayers until morning. He normally spent four hours awake before the sunrise. We followed our plan for two nights, and he said nothing. Then the third time he forbade us, saying, “All my life no one has interacted with me during the nighttime; I have been alone at night for thirty-five years.”
During his night prayer and worship hours, he would not allow even his closest student into his presence. One day a student in his service in Kastamonu made the mistake of crossing this line:
In the mornings I would go early to light the stove. One day I came as usual to do this. It was an extremely cold day, and without realizing it, I came two hours before the morning adhan (call to prayer). He was on his prayer rug, worshipping. With only a candle in the pre-dawn chill, he was making supplications in a mournful voice, deeply absorbed in his emotional prayers. I was so entranced that I stood there an hour and a half waiting and watching his spiritual state, trembling and shuddering. 
Finally the adhan sounded, and he began to come back to himself as if from far away. He turned to me and said, “Emin, you have made a big mistake! There is one time of the day when, I swear, even if the angels were to come to me, I would certainly not receive them. You were wrong to come during this time. Do not ever come before the adhan sounds in the morning.”
“Yes sir,” I said, “Please forgive me! Because of the light of the moon I did not know what time it was. I came too early. I will never come before adhan again.”102

Between the evening prayers and the night prayers, he would recite his habitual prayers, and he refused to speak of any worldly matters. Then after night prayers, with the intention of following the example of the Prophet, he would go to bed early and wake up around two o’clock, or four hours before the morning prayers. Until the time of the morning prayer, he would do his regular readings and recitations. In his room he also had a four-meter-long scroll which contained the names of many holy people. He would read each name every day for an hour, praying for them one by one.
He attached great importance to these names in his prayers. When some Nur students visited him, he would tell them to write down their names. He kept them within arm’s reach until he had memorized them. He explained thus: “Just as, when you write a letter, you use careful and clear handwriting on the envelope to make it arrive at its destination more easily, so it is with your prayers—it is better to send them with these names to speed their journey.”
After he finished these prayers he would wake up his students for morning prayers. 
He would read to us for fifteen minutes, one topic from the Risale-i Nur, and then we would perform the morning prayers. Mentioning the inspirational section in the introduction of The Twenty-ninth Gleam where he had written about the Qur’anic verses on contemplation, he would say, “I have read it thousands of times, but I never tire of it.” Without exception, he would get up every night four or five hours before the sunrise and spend that time reading. He would read Hizbul Akbar al-Nuriyya over and over again too, saying, “Every night, reading one sixth of this book even for five or six hours does not tire me at all. I must have read it a thousand times.” 
One of his comments to Zübeyir is most telling: “For my night worship (to spend these hours worshipping instead of sleeping) I have struggled with my nafs (carnal self) for twenty years, and now it has no strength of desire left.”
Whether it was summer or winter, without fail, he would pray the pre-dawn prayers and do supplications and regular recitations every morning in the pre-dawn hours. His neighbors in Isparta, in Barla, and in Emirdağ all said, “Whenever we looked toward Bediüzzaman’s house at night, there was always a light burning in his room, and we could hear his mournful voice making supplications.”103

One of his first students in Barla, Hulusi Bey, likewise told of the regularity with which Bediüzzaman would worship during the night:
“In Barla I stayed in his house one night. Instead of sleeping he worshipped and recited with his prayer beads until the morning. He slept very little, and some nights he did not sleep.” 
A guardian who was on duty to watch him day and night was also privy to the way he spent his nights: “At night he would not sleep, or he would sleep only an hour. He spent all the night hours alone, worshipping and calling on God. Since we were responsible for watching him, we paid close attention to every detail of his life and wrote them down to report.”104
During the three blessed months and especially Ramadan, the most holy month, he would increase his diligence and zeal to make every moment worthwhile:
When Bediüzzaman began the three special months in Isparta, he entrusted each Nur student in the villages and around the cities of Isparta, Sav, Kuleönü, Atabey, and Bozanönü with a 20-page section of the Qur’an so that as a group we could finish the whole Qur’an every day. During these auspicious days the Teacher’s prayers and supplications were all for the Nur community, after sending greetings and blessings on the Prophet and all people of faith.105
Thus we came to Ramadan. During the entire month, Bediüzzaman never laid down. He said, “Since believers fast in Ramadan as a worship, their every action becomes worship; even their sleep is also counted as worship of the highest order.”
He did not want to lose any precious time during this month when it is said God increases every single good deed by a thousand; he tried to spend it all in worship. The time after breaking his fast, between evening and night prayers, was already his usual time for reading and recitations. During this month, he would continue them right on through the night and pre-dawn hours until it was time for the pre-dawn meal (sahur). The moment that it was time for morning prayers, he would offer them and continue his recitations until midmorning, cutting out the time he normally reserved for a break after completing them. He would then get up and offer (supererogatory) midmorning prayers and go on with his schedule for the day—Nur lessons and more recitations and prayers.
During the last two weeks of Ramadan our Teacher did not let us sleep at night. He would come and check on us often during the night. If he caught us sleeping, he splashed water on us and woke us up. This was to accustom us to staying awake. After we had enlivened those blessed nights with worship, we would offer morning prayers and take some rest. The Teacher would read a 20-page section of the Qur’an every day of Ramadan and exhorted us to do the same.
Bediüzzaman lived and breathed remembrances of God (dhikr), which was
like food for his soul, the color in his world. Since he was poisoned again and again, he was often running a high fever and spent much of his time in a weak state, lying back on the bed. One such night, Emin Bey and Mehmed Feyzi were staying with him. Emin Bey describes a strange experience: 
He was burning with fever. Eventually he lay down on the bed and fainted away. We lay down for some rest too. Sometime later I woke up with the sound of a voice making supplications and prayerful entreaties. The mournful voice filled the room. I thought, “My God, who could that be? Bediüzzaman is extremely ill (it cannot be him.)”
So I called to brother Feyzi, “Who is that voice?” He replied, “Quiet, don’t make another sound.” I couldn’t stand the curiosity: I went to Bediüzzaman’s side. He was lying there sleeping just as he had been. Then the voice stopped.
In the morning, an hour before sunrise, Bediüzzaman got up, dressed, and took his ablutions as he always did. He spread out his prayer rug and began. He did his supplications, worship, recited the Jawshan and the Qur’an.
Later he said to us,
“Praise and thanks be to God Almighty. I could not complete my regular supplications and prayers. Someone finished them on my behalf.”
When Tahiri Mutlu was asked what made him most impressed, he said: 
My brother! In the Denizli prison I would wait for the other friends to sleep, and then secretly go to the door of the cell where Bediüzzaman was kept. The way he read the Qur’an and Jawshan! His voice was so mournful; it had such a strong effect on me, that I don’t know how to express it.106

Bediüzzaman’s Lessons
During the last part of his life, Bediüzzaman would hold morning classes with the students who were staying with him. Bayram Yüksel wrote about these classes: 
In 1954 in Isparta, Bediüzzaman began giving us lessons from Al-Mathnawi al-Nuri (The Epitomes of Light) from the Risale-i Nur. It was I, brother Tahiri, brother Zübeyir, and brother Ceylan. From time to time, Mustafa Sungur also joined us for a few days. Bediüzzaman often sent him to Ankara with some tasks. The lessons would start right after the morning prayers and last six or seven hours. He was as energetic as a 17-year old youth. We would go on until the call to prayer sounded for the noon prayers. We were so tired that we would get sleepy. There was a clock beside his head that we would look at, so he turned it backwards. These lessons benefited our minds, hearts, spirits, and entire beings. Brother Zübeyir would make himself pay attention by sticking pins in his skin. 
One day Bediüzzaman said to us, “My children, these classes concern not only us, but the entire universe. The angels too are listening. These lessons are of great importance.” This gave us an uncommon feeling. Another day, he said after class, “My sons, do you suppose that we are just five or six people? Spiritually, we join thousands of communities holding classes across Anatolia; our class is with all of them.”107
Bediüzzaman’s Daily Life
Zübeyir Gündüzalp, who was in Bediüzzaman’s circle and helped to care for his personal needs, observed the following about his daily life: 
After our Teacher had performed the supererogatory prayers before sunrise, he would drink a glass of tea with lemon. He always added lemon to his tea and to some foods. The Teacher would have a meal mid-morning. At noontime he had a small snack, a few bites of food. Before the afternoon prayers, he had another meal. After the evening prayers, he said his regular supplications and then had a glass of tea with lemon. And since the Prophet Muhammad, peace and blessings be upon him, used to go to bed after the night prayers (isha), Bediüzzaman would do his prayers, eat something light, recite the verse Ayat al-Kursiyy, and go to bed. He woke up long before the break of dawn and did his regular prayers and supplications until time for morning prayers and sometimes after. With those who gathered early for morning prayer, he would open one of the newly printed books and give a lesson. After the age of 75, the Teacher used to eat rice with soup. He would break an egg in it. After the meal he would have four or five grapes. He pronounced the Basmala (In the Name of God) over everything he ate.108
Other students who looked after him also recorded their recollections: 
Our Teacher’s life was just like a reflection of the life of Prophet Muhammad, peace and blessings be upon him. He took a painkiller prescribed by a doctor in Emirdağ. He also used a salve for his eyes. He wore a normal shalwar (traditional loose trousers). He used white soap. He only ate five or six spoons of food at a given meal. A half loaf of bread lasted him a week. Between meals he did not drink water. Exactly two hours after a meal, he would meticulously drink water. Most of the time he wore white. He paid utmost care to cleanliness. From time to time he would fasten basil or roses to his shirt.
He would go to bed early and get up around two in the morning, four hours before the morning prayers. He said that the natural sleep time was five hours a night. When he had finished reciting his regular prayers and supplications, he would read the names of the holy saints for an hour. He had a list of four meters long of these names, and he would pray in turn for each one by name.
He did not sleep on the nights in Ramadan. He would sleep for five hours during the day. He never spoke ill of anyone or allowed others to do so. He did not spend a single idle minute, he spoke little, and he would always read the Qur’an and correct the Risale copies for hours on end without getting tired. 
Bediüzzaman Redirected the Attention of Others to the Risale-i Nur
My brother! When the meaning and truth of the Risale-i Nur was with me, the name Bediüzzaman was given to me. Now that meaning is independent of me. “Bediüzzaman” is the Risale-i Nur, there is nothing of it left with me. Cling to the Risale-i Nur. It alone is the most comprehensive compendium.109
Bediüzzaman lived through three distinct ages. He struggled for Islam in every sense. He personally witnessed the biggest change the Islamic world ever went through (the open imitation of Western civilization and the efforts toward rebirth); with his life he left an example to be followed in the future, and he finally showed to humanity a way out of the waiting crisis of civilization from the Western world. Such a person’s life is always worth reflecting on. At the same time, the Risale-i Nur collection is the compendium of his life, the fruit of his life’s work.
For so long people had the understanding that the holiness of certain persons meant they were granted wonder-working, blessings, and divine protection. It is not clear whether or not there are now such examples living in the Islamic world, but in a way the Risale-i Nur collection is like one of the holy saints of old. It brings blessings and even wonders to those around it. We lose sight of the author in the work, and he declared it is greater than himself. The grace and blessings awaited from a great saint can be found in the Risale-i Nur.
And in truth, although fifty something years have passed since the death of this man, the interest and relevance of the Risale-i Nur grows greater every day. All who read it find in its pages a Guide that speaks to them; after being in the Nur community for a short time, one shows visible signs of a unique maturity in ethics.
All his life, Bediüzzaman opposed idealization of himself as a “miraculous” person, declaring that all the virtues of his works belonged to the Qur’an—not to him. While he humbly denied the good things said about his own life, he accepted praise of the books as rightful praise belonging to the Qur’an. 
Among the impressive things he accomplished while he was still alive—such as forming a community and showing them by his personal example the meaning of serving God, living a life that in no way contradicted the wisdom in his written works, and getting the books published—what really stands out is that his community is one built on books. This allowed a strong structure to be built, one which holds a promising future. Doubtlessly, the foremost reason for the strength of this foundation was that Bediüzzaman turned all his opinions into written works.
The one so many called “Teacher” told them, “I am leaving you an eternal Teacher,” instructing them to hold these works in great esteem instead of focusing on him. He said to his followers, “Whichever Risale you read, it will be as if you actually met with me, and you will profit from reading it ten times more than you would from meeting me. Whenever you read the Risale-i Nur, you have seen me; there is no further need to come to where I am.”110
Many times he even scolded those who came to visit him: “When we came to Bediüzzaman, he was quite harsh. He said to us, ‘Why do you come to me in person? Instead, read the Risale-i Nur. If you benefit from seeing me, you will benefit 100 times more from reading the Risale-i Nur.’”
This separation of the “master” from his works was particularly difficult for them when he was in bad health. One of the students who remained physically nearby when Bediüzzaman was in the throes of the illness that would lead to his death tells how he became cognizant of the distinction Bediüzzaman was making:
For some time he had been repeating to us often, “Do not attach yourselves to me. Be attached to the Risale-i Nur. I am a needy person, I have faults. The Risale-i Nur is the property of the Qur’an; it is tied to the Qur’an. It will suffice you. I am a person like yourselves. Do not ascribe to me any great status. The proofs in the Risale-i Nur contain the Truth.” I thought about the meaning of these words, and I was perplexed. I was grieved by the seriousness of his illness and saddened by not meeting and talking with him. I thought of how he said, “Do not attach yourselves to me.” We understood better after he died that he had wanted to leave us the books in his place; each of his students filled the shoes of a Said and carried on his work.111
Before his death, he wrote in a letter to Bayram Yüksel, one of his students who would host his visitors: “Instead of visiting me let them read the Risale-i Nur. Seeing me could be just five or ten minutes. But those who read the Risale-i Nur are with me every moment.”112
One visitor wrote, “I saw the Teacher sitting on his bed. He was wearing a white robe and his turban, and he shone like the moon. We kissed his hand and sat where he showed us. We waited to see what he would say, and he held out his hand and spoke: ‘My brothers, those who want to see me should read my works, read the Risale-i Nur. I am present in these works with all my ideas.’”
Bediüzzaman did not exempt himself from these exhortations to read the Risale-i Nur. It could be said that among all the eager Nur students, the one who read the Risale-i Nur most was he. Expressing the importance of the spiritual person of the Nur circle, he said “One should try to be included in the blessings on the community of Islam by reading at least one page of Risale-i Nur everyday.”113
Some of the works, he would read and re-read like the recitations (wird or dhikr) that he regularly completed each day. Sıddık Süleyman, a loyal student of his in Barla, says at one point he wondered, “Bediüzzaman keeps on reading and teaching from The Tenth Word; it is never out of his hands! Why is that?” When he asked about this, the answer was, “I draw all my explanations and lessons from it.”114
Fevzi Efendi, one of the Kastamonu students, heard of this instance and said, “I am proud to say I read the Risale-i Nur to Bediüzzaman from the beginning to the end.”115

Other Matters on which the Third Said Addressed the Democrats
Bediüzzaman did not neglect to caution the politicians and political powers of the time regarding the necessity of following the Qur’an and taking refuge in God. He was especially concerned that the Democrats pay heed to these exhortations which he deemed of the utmost importance. He saw the rise of the Democratic Party as a new chance after the CHP, which was so strongly against religion and had enacted many limitations on religious education and practice—a chance to allow the fundamentals of religious life to be restored in the people’s daily life. Therefore, he encouraged them to keep their politics friendly towards religion.
As we have already noted, the period of his life after 1950, he called the time of the “Third Said.” According to Bayram Yüksel, who was at his side during this time, Bediüzzaman showed renewed interest and involvement in social concerns. Many times, after the morning prayers, he would say, “I have been admonished,” and ask for paper and pen to write down principles and solutions regarding social life. He supported the Baghdad Pact (of 1955, between Turkey and Iraq, with Pakistan, Iran and Britain joining later). He wrote letters to the Prime Minister and President, expressing the positive aspects of the pact as well as his views on certain social problems and solutions.
Bediüzzaman had long been encouraging the authorities for the opening of a university in eastern Anatolia. The Democrat Party government intended to open the university in Van. Members of the opposition party reacted against it by saying “The Democrat Party is trying to open up the madrasa planned by Said Nursi!” To put an end to this fuss, the government decided to build the university in Erzurum instead. Bediüzzaman’s student Abdülkadir Badıllı relates that on hearing this, Nursi said: “wherever they establish it (in the eastern Anatolia), it is my university.” 
Bediüzzaman’s Trips to Konya, Istanbul, and Ankara 
Bediüzzaman took up residence in Isparta beginning in August 1953. During the same time period, he would go each week from Isparta to Barla, staying for one or two days at a time. He would also make small trips for recreation each month to the country between Emirdağ and Eskişehir.
He made his first journey from Isparta to Emirdağ and Eskişehir on December 10, 1953. These regular trips continued until 1957. The movements of Bediüzzaman and his Nur students were continually being watched. After the Democrat party came to power, 200 trials were initiated across the country against Nur students. The CHP was threatening them with political terror and the Democrat Party posted a police guard at Bediüzzaman’s door in 1957 to follow his every step.
Since Bediüzzaman was constantly making trips to other provinces, Nur students from many places in Turkey invited him to visit them. Bediüzzaman accepted the invitations of his students in Konya on December 19, 1959. The people of Konya and many Nur students gathered to welcome him as he entered the city. He visited the tomb of the great saint Jalaladdin Rumi. To show his respect, he removed his shoes at the outer door and went in barefoot. He read Al-Fatiha (for his soul) and looked around the museum there. However, he did not like the shrine’s museum. He expressed his disappointment: “They have made this place into a kind of idol-house.”
At the same time, the authorities continued to harass him. He could not take advantage of the normal rights and freedoms of a citizen. They treated him as if they had no legal modes of punishment, nor sanctions imposed by the court system, so that they had to follow him every time he left his house and try to restrict his movements through harassment. 
Whenever he wanted to go somewhere, the place had to be cordoned off by the police, which created an extraordinary commotion and drew all the police forces to the area. Since he grew tired of these big scenes, Bediüzzaman often ended up shortening his visits.
Bediüzzaman began to make his last farewell visits. He came to Ankara on December 31, 1959. He spent the night in the Beyrut Palas Hotel and in the morning continued on to Istanbul. Aside from the security forces following him, the press was also on his heels.
Since the people of Istanbul had heard from the press of Bediüzzaman’s coming, a huge crowd had gathered. As the masses pressed on him, he could hardly enter the room he had rented at Pierre Loti Hotel in Istanbul. Bediüzzaman was so uncomfortable with the press, security, and blockades around the hotel that he stayed only two days in Istanbul and left on the evening of January 3, 1960.
On the way to Istanbul some of the security men had harassed him about his not wearing a (Western) hat, and they tried to make him give a deposition to the Istanbul Prosecutor. But the Nur students offered excuses and rejected this illegal bullying.
His trip to Istanbul was used by the leftist press and the leader Inönü to launch a political attack on the Democrats. While the headlines screamed, “Said Nursi Comes to Istanbul: The Nur Circle Expands,” Inönü alleged that the Democrats had asked Nursi to campaign for them.
Bediüzzaman left Istanbul and went to Ankara.
The newspapers and the CHP continued to attack him in the press. Bediüzzaman decided to give one last address and lesson to his students before his death. Mehmet Kayalar, a Nur student who happened to be in Diyarbakır, was sent word that the Teacher wanted him to be there for this gathering, and he came to Ankara by plane the same day to participate.
This last lesson was, like his others, a call to “müsbet—positive, constructive, and non-reactionary—action”:
My esteemed brethren!
Our duty is acting positively and not being destructive or reactionary. To seek the pleasure of God is to work solely for the service of faith and to leave the results and ends to God. It is our duty to perform our service to the public good with patience and gratitude in the face of all difficulties.
In our vocation there is power. But this power is to be used to protect the public good. The Qur’an teaches us the basic principle that “A murderer’s brothers, household, or children cannot be held responsible for his murder.” Therefore I have spent my whole life and all my strength working for public order and security (and have not tried to fight against personal attacks). Power and force should never be used aggressively inside the society; it is only appropriate as a defense for the society against outside assault. The Qur’an says in chapter Fatir (verse 18) that we are charged with the public defense, and this is the proper use of our strength. This is the reason that breaches of public security, such as rioting and pillaging, are rare in the Islamic world, and when incidents have occurred, they have arisen from differences over interpretations of the Divine Law. 
The greatest principle in spiritual struggle is that we must not interfere with the business of God; our business is to serve, and the results are up to God Almighty. We will be held responsible for performing our duty. Like Jalal ad-Din Khwarazmshah,116 I take my lesson from the Qur’an and say, “My duty is to work in the service of faith; whether or not my efforts will be successful is up to God.” This is the way to sincerity in our actions….This spiritual struggle is of greatest importance; we must work to prevent spiritual, as much as material, destruction. Thus, just as we do not interfere in the realm of politics, the politicians also have no right to interfere with us.
While Bediüzzaman was staying in the Beyrut Palas Hotel, İsmet İnönü Pasha railed against him in the Grand National Assembly, accusing the Prime Minister Menderes: “You are trying to bring back Islamic law, to revive reactionarism, and that is why you let Bediüzzaman travel around!” Adnan Menderes was forced to respond: 
For the love of God! Why is the Pasha so frightened of religion and religious people? Does he not know that he too will die? What harm has come to him from this man? What does he want from a holy man who has spent his entire life in the cause of religion? Why does he take pleasure from this man’s torment and love to see him suffer difficulties? Why is he so hostile to religion and religious people? I do not understand.
Then, Bediüzzaman’s presence in Ankara did not make the CHP any happier. The political situation in Turkey was becoming more and more tense, and the Democrat Party was losing its authority and decision-making powers. In these circumstances, Adnan Menderes sent a government official who happened to be a Nur student to Bediüzzaman as an intermediary. He said on behalf of Menderes: 
Esteemed Teacher! Mr. Menderes sends his warmest greetings and respects, with this message: “As you know better than I, the CHP are making a to-do and have made you, Teacher, uncomfortable. If you would, take some time off, relax, and rest, and I will send you word when things calm down in Ankara so you can return.” 
Bediüzzaman sent the following reply to Menderes: 
Restore Ayasofya to its status as a mosque and formally declare the end of all restrictions on the Risale-i Nur collection. If you do these things, I have decided to make supplications for you by name.
From Ankara, Bediüzzaman went to Konya. But on seeing the same kind of scene created by his arrival, he left Konya the same day and returned to Emirdağ.
After a short stay in Emirdağ, Bediüzzaman departed again on January 11, 1960, intending to go to the capital of Ankara.
When his car approached Ankara, around 13:00, the President’s office made an announcement on the radio that Said Nursi was to be held subject to house arrest (not allowed to leave Emirdağ). Bediüzzaman personally heard this news announced. He was determined to go to Ankara, and so they left the main road for a farm road going around Haymana. But when they tried to enter Ankara, the entire police force was waiting with the roads closed. A few kilometers from Ankara, a group of policemen stopped his car and told Bediüzzaman about the official government statement just released concerning him.
Bediüzzaman boldly replied, “I do not recognize this government!” But the police chief said, “You may not, Sir! But think of the difficult position this puts me in, and have pity on me!” whereupon Bediüzzaman said, “All right, in that case I will go back for your sake.” 
Thus he returned to Emirdağ on January 12, 1960 due to the government’s unjust decision which was based on fear and suspicion. He made this statement:
Times have changed, and the Risale-i Nur is drawing to itself more and more people both in and outside of Turkey. Even some of those who opposed it years ago have become friends. Now, although everyone wants to speak, my voice is silenced by the grace of God; since the Risale-i Nur fulfils all of my needs, I am not able to speak with others. Because I have received invitations from six different places, I went to Ankara for them. But those government officials who understand and appreciate my mission and the Risale-i Nur let me know when I was almost to Ankara that “the government requests me to stay in Emirdağ and rest there.” 
Since I truly cannot stand to visit and talk, this request and order was like a blessing for me. I did not have to disappoint all those true brothers by turning them down. Also, this avoided the problem that if I visit some places, the hundred thousand other brothers and sisters in other places where I did not go would have felt slighted.117

After Bediüzzaman had been informed that he was not to leave Emirdağ, he still continued to make small trips between Emirdağ and Isparta, and his travel was not hindered.
Bediüzzaman’s Last Days
One of his students, Bayram Yüksel was with Bediüzzaman on his last journey. Here are his recollections of the trip:
In 1951 Bediüzzaman sent to Urfa all his books and the gown
that had been left to him by saint Mawlana Khalid. When people from Urfa came to visit him, he told them, “My final resting place will be Urfa. The soil and stones there are holy.” Then one day around two in the afternoon, he began to repeat, “As soon as morning comes we will go to Urfa.”
So we got the car ready. Bediüzzaman got ready too, and we made the back seat like a bed so he could lie down. Brother Zübeyir was going to drive us. When we left the garage, it was raining, and we were most afraid of the Konya governor. At the time, he was making statements against us every day; quotes like “I will cut off the Nur movement at its roots” were in the headlines. When we got to Eğirdir, the rain became extremely heavy. When we passed the police station, all the police were inside because of the hard rain and did not see us.
Before we reached Ereğli, our Teacher leaned forward and spoke to Zübeyir and I, saying, “My children, do not worry. The Risale-i Nur is the eternal victor against the atheists. Have no fear.” He repeated this and said some other things, but his words were difficult to understand. He went on, “These people did not understand me, they did not understand me, they wanted to pin me to political motives. When I die what will become of them!”
When we entered Urfa it was exactly ten o’clock. We went straight to the Kadıoğlu Mosque, since Abdullah Yeğin Brother was there. Together we went to the İpek Palas Hotel. We got Bediüzzaman out of the car in a busy place where there were many people around, and most of them did not recognize him. We went to the third floor of the hotel. We had to almost carry him in our arms as we walked, and when we arrived he immediately sank to the floor. We took him to the room where he could lie down.
The people of Urfa began to arrive in groups to visit him. But the security forces immediately began trying to send us back.
When they learned that Bediüzzaman was to be taken from Urfa, five or six thousand people gathered at the entrance of the hotel. Seeing the circumstances, we rushed to the hospital. We knew he had said he wanted to stay here, so we got an urgent medical exam to prove he was unable to travel. The doctor attending to the Teacher upbraided the officials who showed up, “He cannot be moved in his condition. How dare you come here? He has a fever of 40 degrees (C).” Then he assured them, “Come again tomorrow at nine; I will have a group of doctors draw up a report. In this state, he is going nowhere.”
Bediüzzaman was lying down. Since the light made him uncomfortable, I dimmed it. Every so often he grasped my neck, and I rubbed his arm. Then he put his hands on his chest and fell asleep. I lit the stove thinking that he would sleep and start to get better. I told myself the brothers would come, and we’d have an early breakfast together.
Alas, I did not know that Bediüzzaman had closed his eyes to this fleeting world and flown to the eternal world. How could I know, I did not expect him to die, I thought he was sleeping... 
None of us had been through anything like this before. Zübeyir brother said, “We should send word to the preacher Ömer of Elazığ in Urfa; he’ll know what to do.” We sent him the news and he came. When he saw Bediüzzaman he recited the verse (Baqara 2:156) meaning, Surely we belong to God, and surely to Him we are bound to return, and said, “the Teacher has passed away, brothers.”
The head of security sent a doctor to determine whether or not he was officially dead. The doctor examined him and said, “My God, he is still very warm.” He asked me, “Do you have a mirror?” I gave him one, and he put it to Bediüzzaman’s mouth. When he saw there was no breath, he declared him dead. But he said, “He does not appear dead at all; do not take him yet for funeral preparations. I want to be very sure.” Later the doctor wrote the report and made it official. We did not want to take him right away either. The estate manager showed up and recorded his possessions—his watch, gown, prayer rug, and turban. It was decided that these would go to his brother.
Bediüzzaman was washed and prepared for burial. Molla Abdülhamid Efendi, one of the best known and most loved scholars of Urfa, led the funeral preparations. I assisted, with his other attendants, brothers Zübeyir, Hüsnü, Abdullah, and Hulusi. From there we went to Ulu Cami mosque to recite hatim (the whole Qur’an) for our Teacher. Together we took him to the mosque where the funeral prayers were to be performed. An enormous crowd of people gathered from Diyarbakır, Elazığ, Maraş, Gaziantep, Adana, and Urfa, and many small villages and recited the Qur’an for him all night. There was such a throng in Urfa that the original plan to have the funeral on Friday had to be abandoned.
It was decided that the funeral prayers would be held immediately following the afternoon prayers on Thursday. Thus it happened with the governor and the mayor participating, too.
One day Bediüzzaman had said to me, “You will guard my grave.” After his death I desired to stay in Urfa, but the brothers insisted that one of us had to go to Isparta. I greatly wanted to remain in Urfa, but brother Zübeyir said to me, “He told me, too, that I should attend to his grave. For now let me stay, since I am also sick. You go to Isparta.” Some days later I went with the funeral car and brothers Ceylan, Sungur, and Hüsnü to Isparta.118
After Bediüzzaman’s Death
Bediüzzaman repeated many times to his students his wish for an unknown grave.
“My grave must be in a hidden place, which none but one or two of my students can know. This is my last will and testament. The same feeling which forbids me from talking with people and entertaining visitors also compels me to insist that I be alone after my death as well.”
Upon hearing this, brother Zübeyir and brother Ceylan asked him: “Those who come to visit your grave will recite Qur’an
and pray God’s blessings on you. What could be the wisdom in keeping them from visiting your grave?”
Bediüzzaman answered them thus: 
“Whoever recites Qur’an for someone’s soul, whether in the east or the west, it still benefits the departed soul.
“Like in olden times, out of the desire for fame and renown, the Pharaohs turned the attention of people to themselves by means of statues, pictures, and mummies, and so too in this fearsome age, through the heedlessness it produces, egotism directs all attention to this world by means of statues, portraits, and newspapers, and the worldly attach more importance to the worldly fame and renown of the deceased through the worldly future they imagine has thus been obtained for them. They visit the deceased in this way, rather than visiting them for God’s pleasure alone and their future in the hereafter. In order not to spoil the maximum sincerity of the Risale-i Nur and through the mystery of that sincerity, I enjoin that my grave is not made known...” 
Thus, as he had wished to avoid receiving visitors in this world to preserve sincerity, so too did he did not wish his grave to be visited. Therefore, Brother Ceylan and I (Bayram Yüksel) took up the pen and recorded his wish: “Just as the Caliph Ali’s tomb is hidden, let my grave also be unknown.”119
But how was Bediüzzaman’s grave to be unknown when he was laid to rest in front of thousands of people? Surprisingly, sometime later the “covert forces of unbelief” would unwittingly fulfill Bediüzzaman’s wishes. They could not have known that their eagerness to harass and repress him even after he was dead would become an instrument in the hands of destiny, allowing his own instructions to be carried out. On May 27, 1960, the Democrat Party was overthrown by military coup and its sympathizers put in jail. The country came under martial law.
The National Unity Committee decided to move Bediüzzaman’s grave. In the middle of the night, they came and bashed in the marble mausoleum with iron implements. Bediüzzaman’s body was lying there, though it had not decomposed or decayed. They took his coffin in a military plane to Afyon with his brother Abdulmecid, whom they had coerced to accompany them. Thus the casket was re-buried in an unknown place by the soldiers somewhere around Isparta. The same night, they returned Abdulmecid to his home in Konya.
Bediüzzaman’s final resting place is still unknown. In some of his last writings, there is a small poem called “The Supplicant” (ad-Dai) in which he foretold the year of his death and also that his tomb would be destroyed. The translation of this Supplicant is as follows:
The Supplicant
I am a ruined grave, in which are piled up
Seventy-nine dead Saids with his sins and sorrows.
The eightieth is a gravestone for this grave;
All together they weep at the decline of Islam.
Together with my gravestone and the moaning grave of dead Saids
I advance toward my abode of tomorrow.
I am fully certain that the heavens and earth of the future
Will together surrender to Islam’s clear, shining hand.
For its strength lies in its belief and blessings,
It affords peace and security to all beings.
Said Nursi
These couplets appeared in The Gleams of Truth (Leme’at), a sizeable collection of pieces written in ‘semi-verse’ and first published in 1921.
And the meaning may be translated, “There is a demolished grave. Eighty years from now the grave will collapse along with sins. He will die in the Hijri year 1379 (i.e. 1960).*
* His footnote added in the 1950s revealed: “Since the body is renewed twice every year, it means that [each year] two Saids have died. Also, this year Said is in his seventy-ninth year. It means one Said has died every year, so that he will live to the Hijri year 1379.”
Bediüzzaman’s Will
To my dear friends and Nur brothers I leave this will:
I am no longer competent to personally carry forward the duties connected with the Risale-i Nur. And perhaps there is no longer any need for me to do so. It seems as though I cannot endure much longer in this life due to my weakness from poisoning, old age, and illness. I, therefore write this, my will, knowing that death is upon me.
Endless praise and thanks be to the All-Merciful, the All-Gracious God, that sixty or seventy years ago in my youth, when I began to have students, through careful frugality I was able to give stipends so that none of my students needed to use their desire to learn as a tool for financial ends. Just as frugality and thankfulness helped the Old Said to achieve that, now the Risale-i Nur has begun to provide enough support for the Nur students that they need not take other jobs. In order to avoid harming their sincerity or concentration by forcing them to work, those students who are unable to support themselves without working are sustained by one fifth of the Risale-i Nur profits divided among fifty or sixty students. And I have no personal right to these profits; none of it belongs to me.
Now I am appointing four or five men, rather than all of my students, as my executors since these brothers know my actions from watching me closely and working with me as my closest companions. If I die or am incapacitated, they shall have full permission to act on my behalf. These are the persons appointed: Tahiri, Sungur, Ceylan, Hüsnü, and one or two more of their choosing. The capital from sales of copies of the Risale-i Nur belongs to the Risale-i Nur. I, Said, am just a servant of the Risale-i Nur, and I can be replaced. In fact these days my death is imminent. This is my last will and testament.120
Supplication
Oh Lord of the Heavens and the Earth! Oh my Creator and the Creator of All! For the sake of Your will, Your wisdom, Your power, and Your mercy, through which You sustain all the stars in the sky and all the created beings with their unique attributes: Make me able to control my ego! And make me able to control my will and whims! For the service of faith and the Qur’an, make the hearts of the people receptive to the Risale-i Nur! And grant to me and to this brotherhood perfect faith and a good end. As you granted Prophet Moses dominion over the sea, Prophet Abraham over fire, Prophet David over steel, Prophet Solomon over jinn and men, and Prophet Muhammad over the sun and moon, so grant to the Risale-i Nur dominion over hearts and minds! And save me and the students of the Risale-i Nur from the evils of Satan and of our egos, and protect us on the Last Day from the torments of Hell, and admit us to the gardens of Paradise! Amen, amen, amen...
Said Nursi
CONCLUSION
As we have seen, Bediüzzaman divided his life into three eras. The time that he called “the Old Said” was the last era of Ottoman rule. In this era of his life, he devoted himself to elevating the societal structure and reforming the
education system. He was determined to see material sciences and religious sciences taught in all institutions, as the basis of both spiritual and material progress. 
He believed that individuals should be brought up with the maturity to make decisions in consultation with others and for the good of the homeland, not thinking only of themselves. At the same time, he strongly opposed the lack of personal responsibility and initiative in the understanding which refuses to think and refers everything to superiors. 
Aside from these, he also went in person to Istanbul, the capital of the Ottoman state, to work toward more positive actions on the part of constitutionalism. While encouraging the adoption of European standards in science and technology, he also exhorted the use of the Qur’an as the basis for improving social life and re-structuring administrative mechanisms. He warned urgently against absorbing the dissipation that had grown in Western civilizations.
When the First World War erupted, he rushed to the front. But along with the old government, the Old Said would pass into history there.
Bediüzzaman, who said, “The old ways are gone; either new ways or death,” faced a society which had suddenly and completely turned its back on all the ways of the past—on all the old knowledge, beliefs, preferences, and history. And he would, in this second period of his life, dedicate himself to serving his people by re-constructing these from the ground up. Not only was he alone, he would also have to live with constant persecution and spend his years in exile and imprisonment. Yet he strove to give his people back their history, to give humanity back its dignity, to lay strong foundations for the return of faith, to save belief from disappearing with the assimilation of European civilization, and to pay the price for these at every step. He would continue to follow the truth and never give up, become discouraged or turn back, but always to go on explaining and explaining.
Finally after thirty years of struggle, he managed to make his voice heard, and he was able to get through to hearts and convince minds. Through publishing his Risale-i Nur collection, he spread the light of faith against the darkness of disbelief, materialism, and ignorance. During this thirty-year period, the “New Said” bore the brunt of 1000 years of accusations (against Islam). He made known the greatness of the civilization built on the Qur’an, the greatest of all the ages past. 
The last ten years of his life, the period he called the time of the “Third Said,” were spent deepening his rich inner life, and at the same time, he began to expectantly await new growth in the Islamic world from the seeds of the Nur movement, which he had sown and nurtured.
As for his outer life, he was still greatly concerned for humanity. He expected from those in power, those who knew the law and responsibilities of the state that religious people should be given their rights to freely worship as they choose. He admonished them to lift their obstructions and limitations on the Nur works and the Qur’an exposition that he had written, and he warned them against turning their backs on the country’s history, thus losing the chance for a future as part of the Islamic World.
At the end of nearly a century of life, surrounded by those who did not understand him or who saw him as an obstacle to their own political ambitions, he spoke up about his enemies. He forgave everyone—all those who had perpetrated injustices against him, tortured him, poisoned him, and sent him into exile after exile. He wanted to embrace all people. His last request was this: “My friends, do not seek to avenge me.”
Thus, leaving as a legacy the answer to all human searching, he journeyed to the other world.
Bediüzzaman, as we have seen in these pages, was above all a man of justice. He had a highly developed sense of jurisprudence which was ahead of his time. Throughout the Constitutional Era, he defended the rule of law in almost every period and worked for wider support of basic human values. In the 1910’s, he called for equal rights for non-Muslims and argued that a state’s basic mission was to prevent “any individual from harming any other and also from harming himself.” He strove to bring back the understanding that “one innocent person cannot be sacrificed, even for all of humanity,” and a group cannot be punished for the crimes of one among them. In a time when religious people were labeled as “reactionaries,” he said the true reactionism was to seek to “return to the age of irreligion and savagery.” He strongly believed that the duty of the state was not to abuse power by oppressing those who spoke out, but instead to serve the people. All of these are just some of the examples which show his advanced understanding of law and the state. This is why the Risale-i Nur has been effective in bringing about the development of democracy and just laws. The principles it establishes have prioritized simplification and reduced clashes to a minimum by improving relations among the people. 
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The photograph taken in Germany after 
Bediüzzaman's escape from Russia.

With Zübeyir Gündüzalp and other students of Risale-i Nur, 1959.

Laying the foundations of the mosque to be built for the Isparta Garrison

The photograph taken with his nephew Abdurrahman, while Bediüzzaman was a member of the House of Wisdom.

Bediüzzaman during the Afyon trial.

Bediüzzaman reading his defence during the Guide for Youth trial in Istanbul, 1952.
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